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TO THE 

CONGREGATION 

A T 

SEPULCHRES, 

THAT WERE THE AUDITORS OF THESE 

S E R M O N S. 

GRACE AND PEACE BE MULTIFLIBD* 
BELOVED, 

WHAT the meaning of that Providence 
was, that called me to the occupation 
of my talent among you this fummer, 
will be brft read and underftood by the efFefts 
of it upon your own fouls : The kindly Jn- 
creafe of grace and holynefs in heai:t and life, • 
can only prove it to have 'befen in mercy : 
.Where thereis not the fruit of the word, there 
it becomes a judgment. The word travels 
with life or death, falvation or damnation, and 
bringeth forth one or other in every foul that 
bears it. I would not for a world (were it in 
my power to make the choice) that my la- 
bours, which were meant and deligned for the 
promotion, of your imniortalfoirls,'to the gld-- 
ry of the other world, in a prefent purfuance 
of thething? of your peace, Ihould be found ^ 
to have been a miniftration of death and cottW"^ 
demnation, in the great day of Jejus Ckriji. 
A 2 ^ Yet 
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4 The EfMle Dedicatory. 

Yet this (the Lor^ knoweth) is the too com- 
nnon efFe<5b of the mod plain and powerful 
prtarhingpf rhegofpel. The waters of the 
fanftuary do not always heal where they come ; 
for there are " mi/y and marifli places that 
fhall be given to fait," Ezek. xlvii^ 1 1. The 
fanne word is elfewhere'in fcripture rendered 
barrennefs, " He turneth. a fruitful land into 
barrennefs," Pfal. cvii. 34. So that the 
judgment denounced iipo^ thefe miry and ma- 
riih places, is that the cune of barrennefs (hall 
reit iiponithem notwithftanding the waters of 
the fanduary overflow them. 

It is faid, but certain, that the gofpel ii^- 
fliileth a death of its own, as well as thclawj 
or elfe how are thofe trees in Jude, verjfe' 12, 
faid to be, (dis apothanonra) twice dead, pluckt 
up by the ropts ! Yea, that which in itfelf is 
the greateft mercy through the interpofition 
of mens lufts, and the efficacy of this curfed 
fin of unbelief, turneth to the greateft judg- 
ment 5 as the richeft and moil generous wine 
■makes the {harpeft vinegan Our Lord Cbrtjl 
Jbiimielf, Rom. v. 8. ITie choiceft mercy that 
ihc bowels of a God could blefs a perifhing 
world withal, whofe coming(himfelf bears wit- 
nefs, John iii. 16) was no lefs errand than that 
of eternal life and bleflTednefs to the loft and 
curfed fons of Adam : Yetto how many was 
he a ftone of ftv^^bling, and a rock of offence : 
Yea, a gin,, and a fnare, Ifa. ii.* 14. and that 
to both th€ houfcs of Ifrael ; the only profef- 
fing people of'God at that day in the world, 

and 
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The Epiftlc Dedicatory. J. 

and is he not a ftone of ftumbling in the mi- 
niftry of the gofpel to many profeflbrs to this 
very day, upon which they tall and are bro- 
ken ? When he faith, " BlelTed is he whofo- 
ever ihall-not be offended in me" Matth. xi. 
6. He doth therein plainly fuppofe, that bot^ 
in his perfon and doftrine, the generality of 
men would be offended in him. 

Not that this is the dcfign of Chrift and the 
gofpel, but it cooie fo to pafs through the cor- 
ruptions of the h*^ts of men. Whereby they 
make light of Chrift, andftand out.agaihfl: 
that life and grace which the Lord^Jefiis* by 
his blood lb dearly purchafed, and is" by the 
ffreaching of the gofpel fo freely tendered ; 
riie wilful refufal whereof will as furely double 
our damnation, as the acceptance thereof will 
fecure our eternal falvation. 

O ! confider it is a thing of the moft ferious 
concernment in the world, how we carry our- 
felves under the gofpel, and with what difpo- 
fitions and affeftions of heart and foul, fca- 
fons of grace are entertained ; this being taken 
into the confideration to make it weight, that 
we are the nearer to heaven, oz to hell, to fal- 
vation, or to damnation, by every ordinance 
we lit under. Boaft not therefore of privile- 
ges enjoyed, with negleit of the important du- 
ties thereby required. Remember Caperna- 
um's cafe, and tremble, Matth. xi. 23. As 
. tnany go to heaven by the gates of hell, fo 
, more go to hell by the gates of heaven, in 
diat the number of them that profefs Chi ift, 

A3 is 
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^ ^he Epiftle Dedicatory^ 

is greater than the number of them that truly 
dofe with Chrift. 

Beloved, I know the preaching of the gof- 
pel hath profelyted many of you into a pro- 
feflion; but I fear that b^'t few of you arc 
brought by it to a true cloC' t^ich the Lord 
Chrift for falvation. (I befdech you bear my 
jealoufy, for it is the fruit of a tender love to 
yourprecious fouls.). Moft menare goodChrif- 
tians in the verdift of their opinions j but you 
know the law allowed rio man to be a witnefs- 
in his own caufe, becaufe their affedlion ufualv 
ly out-afteth confcience, and fclf^lovebalketh 
truth for its own intereft* 
' The heart o^'man is the greateft impofter 
and cheat in the world; God himfelf adjufts 
it, Jer. xvii. 9. "The heart is deceitful above 
all tilings/* , Some of the deceits whereof ye 
will find difcovered in this treatife, which 
Iheweth you th^t every grace hath its counter- 
feit, and that the higheft profeflion may be, 
where true converfion is not. 

The defign hereof is not to *^ break the 
bruifcd reed, nor to quench the fmoaking 
flax/* Math. xii. 20. not to difcouragc the 
v/eakeft believer, but to awaken formal pro^ 
feflbrs. I would not fad the hearts of any, 
*^^whom God would not have made fad," Ezek. 
xiii. 21. though I know it is hard to rip up the 
dangerous eftate'^'and condition of a profeffing 
hypocrite, but that the weak Chriftian will 
think himfelf coqcerned in the difcovery.— 

And 
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The Epiftle Dedicatory. 7 

And therefore as I preached a fermon on 
fincerity among you, for the fupport and en- 
couragement of fuch, at the end of tl^is, fo I 
did purpofe to have printed it with this : But 
who can be mafter or his, own purpofes, that 
is (as I am) under fiach daily variety of provi- 
dences ? Your kindly acceptation of this, will 
make me a debtor for that* 

The dedication hereof belongs to you on a 
double account ; for as it had not been preach- 
ed, but that love Co your fouls caufed it, fo it 
had much lefs been printed, but that your im^ 
portuniite defire procured it ; And therefore 
what entertainment foever it findeth in the 
world, yet I hope I may expe<5t you will wel- 
come it, efpccially confiderlaig it was born un- 
der your roof, and therefore hopes to find fa-» 
vQurin your eyes, and room in your hearts. 

Accept it, I befeech you, as a public 
acknowledgment of the engagements which 
your great and (I think I may fay) unparalel- 
led refpeds have laid me under, which I can 
no way compenlate, but by my prayers ; and 
if you will take |hem for fatisfadicn, I do 
promife to be your remembrancer at the 
throne of grace, whilft I am, 

MArTHEfV MEAD. 



T^ 
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T O T H E 

R BAD E R- 

'READER, 

I KNOW how cuftomary it is for men to. 
afcend the public ftage with premired apo- 
legies, for the weakncfs and unworthinefs of 
their labours, which is an argument that their 
defires (either for the fake of others profit, or 
their own credit, or both) are ftretched bf /OQil 
the tedder of their abilities, and that .they. 
covet to commend themfelves to the world's 
cenfure in a better drefs than common infir- 
mity will allow: For my own part>I may truly 
iky with Gideon, " My thoufands is the 
meaneft, (my talent is the fmalleft) and I am 
the leaft in my father's houfe," Judg. vi. 15* 
And therefore this appeaiance in public is no^ 
the fruit of my own choice ; which would ra- 
ther have been in fome other fubje<fV, wherein 
' I Hand in fome fenfe indebted to the world, 
or elfe in fomewhat more digefted, and pofli- 
bly better fitted for common acceptation : 
5ut this is to confult tlie intereft of a man's 
own name, which in matters of this concern- 
ment, is no better than a fowing to the flelh, 
^m^ the harveft of fuch a feed time will be ia 
corruption, Gal. vi. 8* 

Thou 
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TOTHE READER. .9 

Thou haft here one of the faddcft coofldc- 
rations imaginable prefentcd to thee, and that 
is. How far it is poffible a man may go in apro- 
feflion of religion, and yet after all fall Ihort of 
falvation. How far he may run, and yet 
not fo run as to obtain, i Cor. ix. 14, This, I 
fey, is facf, but not fo fad as true ; for our 
Lord Ghrift doth plainly atteft it; " Strive to 
enter in at the ftraight gate; for many, I fay 
unto you, will feek to enter in, and fhall no^ 
be able," Luke xiii. 14. 

My defign herein, is, that the formal fleepy 
profeflbr may be awai^cr*ctl| in4 the clofc 
hypocrite difcoveredj but my fear 15, that 
weak believers may be hereby difcouraged 5 
for as it is hard to (how how low a child of 
God may fall into fin, and yet have true grace, 
but that the finners will be apt thereupon to 
prefume, fo it is as hard to fhow how high an 
hypocrite may rife in a profeffion, and yet ha<e 
no grace, but that the believer will be apt 
thereupon to defpond. The prevention where- 
of I have' carefully endeavoured by (howing, 
that though a man may go thus far, and yet 
be but alnrioft a Chriftian, yet a man may fall 
fhort of this, and yet be a true Chriftian not- 
Vrithftanding : Judjgc not therefore thy Rate 
by any one charaAer thou findeft laid dowrt 
of a falfe profeflbr, but read the whole, and 
then make a judgment : For I have cared as 
not to give " childrens bread to dogs," Mat. 
XV. 26. Sonot to ufe the dog whip to fear 
the children, yet I could wilh that this book 

itlighC 
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to to fUZ^Kt A D E^R." 

mi^t fall into the ^ands. of fuch' only whom it 
chiefly concerns, ^^ whom have a name to Jive 
and yet are dead/' Rev. iii.' i. being bufy 
with the form of godlinefs, but ftrangers to 
the power of it, 2 Tim. iii. 5. Thefe are the 
proper fubjefts of this treatife : And the Lord; 
follow it with his bleffing wherever it conaes, 
that it may h^ an awakening word to all fuch, 
and efpecially to that generation of profligate 
profeffors, (with which this generation a- 
bounds) who if they keep to their church, bow 
the knee, talk out a few prayers, and at a good 
time receive ^th^7^af.r*«ment, think they do 
enough, ^<^r heaven j and hereupon judge tKejr 
condition fafe,.and their falvationfure, though 
there be a hell pf fin in th^ir hearts, . ".and the 
poifon of alps is under their lips," Rona.iii. 13* 
Their minds being as yet, carnal and uncon- 
verted, and their converfations filthy and un- 
fanftified ; if eternal life be of fq eafy attain- 
ment, and to be had at fo cheap a rate, our 
Lord Chrift meant to tell us : ^^ Straight is the 
gate, and narrow is the way that leadeth unto 
life, and there be few that find it," Mat. 
vii. 14. 'And why the Apoflile fhould per- 
plex us with fuch a ncedlefs injundion, " To 
give diligence to make their calling and elec- 
tion fure," 2 Pet. i. 10. Certainly therefore 
it is no fuch eafy thing to be favcd as naany 
;tiake it, and that thou wilt fee plainly in the 
following difcourfe. I have been fomewhat 
(hort in the application of it, and therefore let 
Xnc b6 thy remembrancer, in five important 
jduti?,s. Fh-fl:, 
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TO O'HE READER. II 

Firft, Take Heed of rcfting in a foim of 

godlinefs : as if duties exopere operato^ could 

confer grace. A lifelefs formality is advancecl 

JO a very high efteem in the world, as a kab 

of doves dun^ was fold in the faoiiqe of :Sa-- 

^naria, at a very dear rate, 2 Kii^gs. vi. 2^^ 

Alas 1 the profeffion of godlinefs is but a fan-- 

dy foundation to build the hope of an immor^ 

tal foul u|X)n for eternity; remember the Lord 

Jefus Chrift called him a foolifii builder, that 

J|iunded his houfe uppn tb^ fapd, M^tth, vii. 

J 26. and die fad event proved it fo, " for jt fell,;; 

• and great was the foU ' of it,''' verfe 117. O ! 

therefore lay thy foundation by faith upon the, 

rock Chrift Jefus : look to Chrift through all^ 

and reft upon Chrift in all, i. Cor. iii. 12, 

Secondly, Labour to fee an excellency ia 
the power of godlihefs, a beauQr in the life 
of Chrift./ If tternea»s.0f grace have alove*; 
Itnefs in them,, ftirely grace itfelft^thi much, 
more i for, " Finis dat amabi iat^m:^ediisj,'^ 
thc^oodnefs of tl^e nieaijs li^s(in itsjfuital?Jer 
nefs and fcrviceablenefs to th^ end : the form ^ 
gj^dlinefs kith no .goodnefs in it aiiyfarth^ 
tfaan itfteads and becoaieS:ufeful to th^ foul; 
in the power and/pra^ice of ,g()d))ae&.i Tbet 
fife of hQlinc;fs il the only j^xcellent life i it 
is the life :of faints, and ^i^l^§ Jn heayen, yea^ 
it is the: life of God himfelfj , As i; is a :grf ^t 
proof of the bafcnefs and filthifliefs pf fin that 
finners feek to coyer it j f? it is ^: great pf oof 
of the exc^lency of godMp?!?, thaj So many 
pretend to it. The very hypocrites fair pro- 
i\ "i '^l leffion 
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tl TO THS KE AV Elk. 

feffiofl pfeads thecatrfe of religion, although 
the hypocrite is then really worft when ht i& 
/eerftifigly bcft. 

'f hirdty. Look upon things to conw a$ the 
grtfateft readities j wt ** Non entis & non ap- 
paitntis idftm eft afftftus;^* things that sire 
not bclievtd> ^ork no more upctti the affeSi- 
ons, than ^ they had h6 being; and this is tl^ 
^and ^eafon why the generality of nien fufFer 
Aeif affeftions to lacq\jcy af^r the world, fet- 
ting die creature in the place of God in their 
hearts^ 

Moft men jtidjge of thte reality of things by 
fhtir yifibiMty ^hi proxinrrity to fcnfej and 
thergfolt the choice of that wretched Cardinal 
bcjcomes their option, who would not leave his 
p^Ttin Paris, for his part in Paradife : ^urc 
Whatever his iiU^reft mi^t be in the former^ 
h6 had little eftou^ in the latter. Wdl may 
c6v<iff6uj[hefs be csUkd idolatry, when it thus 
choofe^ «he y^btVi for its God. Okh m. 5. 

O confiderl Eternity is no dream : Hell and 
the wontvthat hever dies. Mat. xix. 44. is no 
melancholy cbriCeit : Heaven: is no feigneA 
tlyfiiim; Inhere is the grcateft reality imagi* 
Jiabie in th*fe fKings, though they arc fpkitu^ 
al, m6 ou* «if the fctn^of fenfr, yet flicy arc 
Ti^i; «d *lthin die vi«w^ of faith : " Look, 
not thfcrieftre at the things which arc feen^ 
but Idofk -at th* thii^s which are not feeni for 
th*^ things that ait feen arc temporal k« the 
thtogil^atare not ftftn are eternal/' ad. €or. 

' - Fourthly^ 
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XOTHEREADER. I3 

Fourthly, Set a high rate tipon thy foul ; 
•what we lightly prize, we eafily part with : 
JMany men fell their fouls (at the rate of profane 
;Efau's^ birthright) ^^for a morfel of bread,'* 
Heb. xii. lo. Nay, for that which (in the fenfe 
of the Holy Ghoft) is not bread, Ifa.lv. 2. O 
confiderl thy foul is the moft precious and va- 
luable jewel in the world ; it is (Sophou Tec- 
tonQs calon poikilma) the moft beautiful piec^ 
of God's workmanlhip in the whole cre^ion, 
it is that which bears the image of God, and 
which was^ bought with the blood of the Son 
of God, I. Pet. i. 18, i^. And (hall we not 
fet a value upon it, and count it precious ? 

The Apoftle Peter (peaks of three very pre- 
cious things } A precious Chrift, i Pet. ii, 7. 
precious promifes, 2 Peter, i* 4, And precious 
faith, 2 Pet* i. i. 

Now the precioufnels of ail thefe lies in their 
ufcfolnefs to the foul. ^ Chrift is precious, as 
being the Redeemer of precious fouls : The 
promifes are precious, as making over this pre- 
cious Chrift to precious fouls. Faith is preci- 
ous, as bringing a fwecious foul to cl<^ with 
^ precious Chrift, as he' is held forth in the 
precious promifes: O! take heed that thou 
act not found overvs^ltiing other tilings, and 
undervaluing thy foul : fhall tlljr fteib, nay^ 
thy beaft be loved, and ihall th^ foul be fligh- 
ted ; Wilt thou clothe and pamper thy body 
and yet take no care of thy foul ? This is as if 
a manlhould feed his dog, and ftarve his child: 
<^ Meats for the belly, and the belly for meats; 
B but 
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t4 TO THE READBUt 

but God (hall deftroy both it and them." i Cpr. 
vi. 13. Oh! let not a tottering perifliingcarcaie 
have all your time and care, as if the life anH 
falvation of thy foul were not worth the while. 

Laftly, Meditate much of the ftridnefe and 
fyddennefe of that judgment-day, which thou 
and. I muft pafs through^into an everlafting 
ftate, whereiti God, the impartial Jud^e, will 
require an account, j^t our hands, or all our ta- 
lents and betruftments r iWe muft then ac- 
count for time, how we have Ipent that : For 
eftate,' how we have employed that: For 
ftrength, how we have laid out that: For afflic- 
tions and mercies, how they have been im- 
proved : For the relations we Hood in here, 
Jibw they have been difcharged : And for fea- 
fons and nieans of grace, how they have been 
hufbanded : and look how 5* We have fowed 
licfe, fo (hall we reap hereafter." Gal. vi, 7. 

Reader, thefe are things, that of all other 
deferve moft of, and call loudeft for our ut- 
moft care and endeavour, though by the moft 
leaft minded. To confiderwhat a (pirit of 
Atheifm, (if we may judge the tree by the fruits. 
Matt. vii. , 19, '26.3 and. the principle- by the 
pra6bice).the heaJrts of moft:men are filled with, 
who live asjf God were not to be ferved, nor 
phrift to be ftught, nor lufts to be mortified, 
nor felf to be denied, nor the Scriptures^ to be 
believed, nor the judgment day to be minded, 
nor hell to be feared, nor heaven to be defired, 
nor tlje foul to be valued, but give upthem- 
fclves.to a worfe thpn bruti(h fenfuality ? To 

work 
» 
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TO THE READER. l5 

^ork alluncleannefs with greedinefs, living 
without (jod in the world, Eph. iv. 1 9. and 
ii. 12. This is a meditation fit enough to break 
our hearts, if at leaft we were 6f holy David ^s 
temper, who "beheld the tranfgreflbrs, and 
was grieved," Pfalcxix. 158. And had "rivers 
of waters running down his eyes becaufe men 
kept not God*s laws," verfe 136. The pre- 
yention and corredlion of this foul deftroying 
diftemper, is not the leaft defign of this {rea- 
tife now put into thine hand : Though the 
chief vertue of this receit lies in its fdvereign 
ufe, to aflwage and cure the fwelling tympany 
of hypocrify, yet it may ferve alfo, (with God's 
bleffing) as a plaifter for the plague-fore of 
profanenefs, it timely applied by ferious me- 
ditation, and carefully kept on by conftanc 
{layers. 

Reader, Expeft nothing of curiofity or 
Guaintnefs, for then I fhall deceive thee : But 
it thou wouldft have a touch-ftone for the trial 
of thy ftate, poffibly this may ftead thee. If 
thou art either a ftranger to aprofeffion^onan 
hypocrite under a profeilion, then read and 
tremble ; for thou art the man here pointed at. 
Mutato nomine de te 
Fabula narratur a Horat. 

But if the kingdom of God be come with 
power unto thy foul: If Chrift be formed in 
thee : If thy heart be upright andfmcere with 
God, then read and rejoice, Markix. i. Luke 
xvii, 21. 

I fear 1 have tranfgrefled the bounds of an 
B 2 , epiftle; 
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l6 TOTHEREADER* 

epiftle ; the Mighty God, whofe prerogative 
it is to teach to profit, Ifa. xlviii. 17. whether 
by the tongue, or the pen> or fpeaking,' 01* 
writing, blefs this tradt, that it -may be to thee 
as a cloud of rain to the dry ground> drop- 
ping fatnefs to thy foul, that fo thy fleece be- 
ing watered with the dew of heaven, thou may- 
eft " grow in grace, and in the knowledge of 
our Lord and Saviour Jcfus Chrift^i" a Pet* 
iii^ x8. In whom 1 am, 



Thy friend and fcfytoft 

ttAfTHE^ l(f£AV» 



h^i f I ^fil fi 'tif'^M 



Acrs 



X 
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Acts xxvi. 28, 



Almoft thou perjuadeji me to he a Cbri^iarr. 



IN this Chapter you have the Apoftle Paul's 
apology, and defenfative plea which he 

makes for himfelf, againft thofe blind Jews 
which did fo malicioufly profecute him before 
Agrippa^ Feftus, Bernice, and the council. 

In which plea he doth chiefly infill upon 
three things. 

The manner of his life before converfion* 

The manner of his converfion. 

The manner of his life after converfion. 
^ How he lived before converfion, he tells 
you from verfe 4, to 13. 

How God wrought on him to converfion^ 
he tells you from verfe 13, to 18. 

How he lived after converfion, he tells you 
from verfe 1 9, to 23. 

Before converfion he was very phaf ifaical. 

The manner of his converfion was very 
wonderful. 

The fruit of his converfion was very re- 
inarkably. 

Before converfion, he perfecuted the gofpel 
- which others preached ; after converfion, he 
preached the gofpel which himfelf had perfe- 
cuted. 

While he was a perfecutor of the gofpel, 

the Jews lOvcd him j but now that (by the 
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grace of God) he was become a preacher o£ 
the gofpel, now the Jews hate hirii, and fought 
to kill him, vcrfe 21. 

He was once againft Chrifl:> and then man^ 
were for him ^ but now tliat he was for Chrift, 
all were againft him; his being aa enemy ta 
JefuSj^ made others bis frieftds ; but when he 
<?ame to own Jefus, thenthey^became his ene* 
mies. 

And this was the great charge they had a- 
gainft him> that of a great oppofcr, he was* 
become a great profelibr. 

Bccaufe God had changed him^. therefore- 
this ehragcd them; as if they would be the 
worfe becaufe God had made him better. God 
had wrought on him by grace, and they ffeem 
to envy him the grace of God, " Hie vir 
invider mihi gratiam Chrifti.'* 

He preached no treafon, nor fowed no fedi- 
tion, only he preached repentance and fmth it\^ 
Chrift and the relwreftioi^j and for thiis he was 
called into queftion. 

This is the Breviat afid fdm^ of PauPs de- 
fence and plea for hinftfelf, whkh you find ia 
the fequel of the chapter, had a difFe^eht e&'' 
fe6t upon his judges. 

Feftus feems to cenfure him, verfe 24. • 
Agrippa feems to be cotivinced b^ hift>i' vtf rfe* 
28. The whole ben di. feems to akrtjuklfihi,.; 
verfe 30, 31. Feftus he thinks- Paul wiSbefi'dfe 
himfelf. Agrippa he is almoft perfuadid' «y 
^be fuch an one a^ himfelf. Fefttis thinks YAva 
mad becaufe he did not underftan* tKc doc-- 

trine 
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ti-ine 6f Chrift and the refurreftion. , ^^ Much 
learning hath made thee mad. Dei fepientia 
mundr eft infania," Male, in locJ 

Agri^pa he is fo a?&6te*d with hi« plea, that 
he almoft Wrought into his principle, Paul 
pleads fo efFe6tually for his religion, that A- 
grippa feerhs to be upoh* the turning-point to* 
his profefilori^ '* Pi^itar heminenci eflc fas na- 
ticunri," Mar. ib loc. 

« Then Agrippa faid uftto Paul, Almoll 
thou p^rfuadefl: me to hi i Chfiftian.** 

Alrrioft, (en oligo) fb' the Greek ; the words 
rinake fome debate among the learned. I fliall 
riot trouble ybu witli the; various hints upon, 
them by Valla,^ Sifnplieius,. Beza, ErafinuSj^ 
aind otlidrs* I fhall take the words as we rea4 
them, and they flife^ what an efficacy Paul's 
do6trine had. upon Agrippa's confcience. 
Though he would not oe converted, yet he 
<*ould not but be convinced. His corilcience 
-v^afe rouchfed^ thou^' his heart was not re* 
Biewed. \ / 

Obferv6. Thete is tliat! in religion which 
ean'itjr its* o^rt ei^id'^nce atong with it, even to 
the cpnfcience of Uhgodly nrien. 

Thou perib^deft me (peitheis) the word is 
Mtd M Hfebrlevir PAT HAH,, and it fignifies 
feoth^fuadere afid j^ferfuaderei either to ufe ar- 
guments to prevalf, or t6' prevail by the argu- 
irient^ ufed; '^ Sbadereft' cohantls, perfuadere 
dt effedentis,**'B'eza. 

N6^ it is' to b*e faleh in the latter fenfe 
tide,, to Ihew the influence of Paul's argument 

upon 
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upon Agrippa, which had almoft profely ted him 
to the profeffion of Chriftianity :. ** Sundet qui 
confulic j'perfuadet qui quo vulVinducithomi- 
enfvErafm. Almoft thou perfuades meto be a 
Chriftian.*' A Chnftian, CHriftiandn genefthai. 

I hope I need not tell you what a Chriftian 

is ; though I am perfuaded many that are 

called Chriftians, do not know what a Chriftian 

is ; or if they do, yet they do not know what 

it is to be a Chriftian, 

• A Chriftian, is a difciple of Jeflis Chrift; 
one that believes Jn, and follows Chrift ; as he 
that embraces the doftrine of Arminius^ is 
called an Arminian ; and as he that owns the 
doftrine and way of Luther, is called a Luthe- 
rian ^ fo he that erhbraces, and owns, and fol- 
lows the doctrine of Jefus Chrift, he is called 
a Chriftian. 

The word is taken more largely, and more 
, ftriaiy ; more largely, and fo all that profefs 
; Chrift come in the iielh, are called Chriftians 
i'n oppofition to heathens that do not know 
Chrift, and to the poor blind Jews that will 
not own Chrift; and to theMahonaetan that^ 
prefers Mahomet above Chrift. ^ 

. But now in Scripture, the word is of a more 
ftridt and narrow acceptation, it is ufed only 
to denominate the true difciples and followers 
of Chrift, Afts xi. 26. "The difciples were 
firft called Chriftians at Antioch. i Pet. iv. 16. 
If any man fuffer as a Chriftian, let him not 
be afhamed ;*' That is, a member, a difciple 

of 
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df Chrift; and fo in the text, ^^ Almoft thou 
perfuacfeft me to be a Chriftian." 

The v^ord is ufed but in thefe three places 
(as I find), in all the new Teftament, and iii 
each of them it fignifies in tlie fenfe afore* 
mentioned. 

Thfe. Italians make the name to be a name 
of reproach among men, and do ufiially abufc 
the w6rd Chriftian, to fignifie a fool. Fulk.. 
Not. on R6m. Te'ft. 

Btit if, as the Apoftle faith, ^^ The preach- 
ing of Chrift, is to the world foolilhnefs,'* 
rCor. i. ,^8* t( is rib wonder that the dif- 
d]^fes 6f Ghfift are to £hem tli'e world's fool*s. 

Yet it is true (in a found fenie) fo thfey are. 
F6f' ttte M6ld of gcidlineTs is a myftefy, 
rir«ri.iit.i6. 

A YVian* rfi\ift d^ie tTiat would live*; he muft 
Ki dhtipty, that Would be full> he muft be lolf, 
thiff ^duld bi^ fduiSd ; Ke muit fiave hothmg 
tftat!\;^6iitdhavcallthin^sj he'rhufl:B'eHind,that 
^^otild haVfc iirurntnatfon ; "he* niult be cMi- 
demned, that would have redemptipn ; fo he 
rtuff b6 a' fool, t^at woutd be a Chriffian : 
•^ If any among you feem to be wife, let him 
become a fool, that he may be wife,'*. 
I Cor. iii. i?. 

He is the true Chriftian, that rs the world's 
fool, but wife to lalvation. 

Thus you have the fenfe and meanii^ o£ 
the words briefly explained. 

The text needs no'divifion, and yet it is 
pity, the Almoft fhoiild not be devided from 
the Chriftian. Though 

Digitized by VjOOQIC 



22 ^he Almofi Chrijlian difcovered -, 

Though it IS of little avail to divide them 
as they are linked in the text, unlefi I could 
divide them as they are united in your hearts, 
this would be a blefled divi(ion,*if the Alnnoft 
might be taken from the Chriftian ; that fo- 
you may not be only en oligo but en pollo> 
not only propemodum, but admodum ; not 
only almoft, but altogether Chriftians, 

This is God's work to effeft it 5 but it is our 
duty to perfuade to it ; and O that God would 
help me to manage tliis fubjeft, fo, that you 
may fay in the conclufionj thou perfuadeft me 
(not almoft) but altoge'therfdjbe a Chfiftian^ 

The obfervation that I fhall propound to 
handle, is this. ' * 

Dodrine. ^^ There are very many in the 
world, that are almoft, and yet but almo(i 
Chriftians^ Many that are near heaven, and 
yet are never the nearer ; many that are with- » 
in a little of falvation, and yet fliall never en- 
joy the leaft falvation ; they are within the , 
fight of heaven, and yet Ihall never have a 
fight of God." 

There are two fad expreffions in fcripture, 
which I cannot but take notice of in this place y 
the one is concerning the truly righteous, the 
other is concerning the feeraingly righteous. , 

It is faid of the truly righteous, he fhali 
fcarcely be faved, i Pet. iv. 18. and it is faid 
of the feemingly righteous, he fhall be almoft 
faved. " Thou art not far from the kingdom 
of God,*' Mark xii. 24. 

The righteous fhall be faved with a fcarcely, 

that 
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that is, through much difficulty j he fhall go 
to heaven through many fad fears of hell. 

The hypocrite Ihall be faved with an ahnoft, 
that is, he (hall go to hell through many fair 
hopes of heaven. Quod vix fit, fit^ quod 
fere, noa)fit." 

Ther(^ are two things arife from hence, of 
very ferious meditation. The one is, how ofc 
a believer may mifcarrj', how low he may fall, 
and yet have true grace. The other is, how 
fer an hypocrite may go in the way to heaven, 
how high he may attain, and yet have no 
grace. 

The faint may be caft down very near to 
hell, and yet fhall ttever come there j and the 
hypocrite may be lifted up very near to 
heaven,' and yet never come there. 

The. faint' may almoft perilh, and yet be 
faved eternally ^ the hypocrite may almoft be 
faved, and yet perifh finally. For the faint at 
worft is really a believer 5 and the hypocrite 
at beft, is really a finner. 

Before I handle the do6trine, I muft pre- 
mife three things, which are of great ufe for 
the eftablifhing of weak believers, that they 
may not be Ih^en, and difcouraged by thi^ 
doftrine. 

Firft, There is nothing in the dodlrine that' 
fhould be matter of ftumbling, or difcourage- 
ment to weak Chriftians. 

• The gofpel doth not Ipeak .thefe things to 
ivound believers, but to awaken finners, and 
fonrtal profeflTors. 

As 
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As there is none more averfe than weak 
believers, to apply the promifes and comfort^^ 
of the gofpel to themfelves, for whom they are 
properly defigned; So there are none more 
ready than they, to apply the threats an4 
fevereft things of the world to thcnifelveSj foi; 
whom they were never intended. 

As the difciples, when Chrift told theno, 
** One of you Ihall betray nae," Matth. xxvi, 
15, they that were innocent, fulpeded thena- 
felvcs moft, and therefore cry xxut, Mafljer, is 
it I? 

So weak Chriftians, when they hear finners 
reproved, or the hypocrite laid open in the 
miniftry of the word, they prefently cry out, is 
it I ? 

It is the hypocrite's fault, to fit under the 
trials and difcoveries of the word, an4 yet;iot 
to mind them. 

And it is the weak Chriftian's fault, to draw , 
fad conclufions of their own ftate from pre-:* 
mifes which nothing concern them. 

There is indeed great ufe of fuch dodrine, 
as this is, to all believers. 

(i) To make them look to their {landing, 
upon what bottom they are, and to fee that the. 
foundation of their hope be well laid, that, 
they bgild not upon the fand, but upon a rock 
Matth. vii. 24. 26* 

(2.) It helps to raife our admiration of the. 
diftinguifhing love of God, in bringing us in* 
to the way everlafting, when fo manyperifti. 
from the ways and in over-|)9wering our 
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fouls into a true converfion, when fo many 
take up with a gracelelS profeflion, Pfal, 
cxxxix, 24. 

(3.) It excites to that excellent duty of 
heart-fearching, that fo we approve ourfelves 
to God infincerity, i Cor. xiii. 5. 

(4.) It engages the foul in double dili- 
gence, that it may be found not only belier- 
ing, but pcrfevering in faith to the end. 

Thefe duties (and fuch as thefe are) make 
this doftrine ofufe to all believers; but they 
ought not to make ufc of it as a Humbling . 
block in t|ie way of their peace add comfort. 

My defign in p-eaching on this fubje6t, is 
not to make fad the fouls of thofc whom Chrift 
will not have made fad ; I would bring water 
. not to quench theflax that is frnoking, matth. 
xii. 20 but to put out that falfe fire that is of 
the linners own kindling, left walking all his 
<lays by the light thereof, he fhall at laft lie 
4own in farrow, Ifa. 1. i , 

My aim is tx> level the mountain of the fin- 
ner's confidence, not to weaken the hand of 
the believei-'s faith and dependancej to a* 
waken and bring in fccure formal finner's, not 
to dtfcourage weak believers. . 

. Secondly, I would premife this : " Though 
many may go far (very far) in .the way to 
heaven, and yet fall ihort; yet that foul that 
hath the leaft true grace, fhall never fall fhort: 
*' The righteous fhall liold on his way,'* Job, 
xvii. 9. 

Though fonae may do very much in a way 
C of 

Digitized by VjOOQIC 



26 : The Jlmqjt Ctmftian difcov^red: 
of duty, (as I fhall ihow hereafter) and yet 
mifcany; yet that foul that doth duty with 
. the leaft finccricy, fhall never niifcarry : For 
' he faveth the upright in heart, Pfal. vii. lo. 

The leaft meafure of true grace is as faving 
as the greateft : It faves as furely, thou^ not 
fo comfortably. The leaft grace gives a full 
intereft in the blood of Chrift, whereby we are 
throughly purged i and it gives a iuU intereft 
in j;he ftrength and power of Chrift, whereby 
we ftiall be certainly preferved. - 

Chrift keeps faith in the foul, and faith keeps 
the foul in Chrift ^ and fo * We afe kept by 
' the power of God, through faith unto falva* 
tion,' I Pet. 1.6. 

Thirdly, I would premife this : They that 
can hear fuch truths as this,, without feiioufi 
refleftion and felf-examination, I muft fufped: 
the goodnefs of their condition. 

You will fufpe<5t that man to be next door ' 
to a bankrupt, that never cafl^ up his fhop, 
nor looks over his books : And I as verily 
thmk that man an hjrpocrite, that never fear- 
ches nor deals with his own heart. 

He that goes on in a road of duties without 
any rub or doubting of his flatc,.I doubifno 
man's ftate more than his. 

When we fee a man lick, and yet not f^nli* 
tie, we conclude, the tokens of death are upon 
him. 

So when finners have no fenfe of the fpiri- 
tual condition, it is plain that they are dead in 
fin, the tokens of eternal death arc upon them. 
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Thefe things being premifed (which I defire 
you would carry along in your mind while we 
travel through this fubjeft) I come to fpeak to 
the propofition more diftindirly and clofely. 

Doft. That there are very many in the 
world that are almoft, and yet but ahnoft 
Ch iftians. 

I fhall deraonftrate the truth of the propoG- 
tijfl, and then proceed to a more diftinft pro- 
feciition. . 

Firft, I Ihkll demonftrate the truth of the 
propofition, and 1 fhall do it hj Scripture evi- 
dence, which fpeaks plainly and fully to the 
cafe. 

I . The young man in the gofpcl is an emi- 
nent proof of this truth, in Matth. xix. i6 to 
23. there you read of one that came to Chrifl-, 
to learn of him the way to heaven 5 * Good 
naafter, what good thing fhall I do, that I may 
have eternal live ?' Our Lord Chrift tells him ; 
* If thou wilt enter into life, keep the com- 
mandments;' and when Chrift tells him 
which, he anfwers, * Lord, all thefe have I 
kept from my youth up -, what lack I yet V 
ver. 17, 20. 

Now do but fee how far this man went. 

I. He obeyed.) He did not only hear the 
commands of God, but he kept them : Now 
the Scripture faith, bleffed is he that hears the 
word of God, and keeps it, Luke xi. 18. 

1. He obeyed univerfally,) Nor this, or 

that command, but both this, and that: He 

did not half it with God, or pick and choofe 

C 2 ;- which 
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which were eafieft to be done, and leave the 
reft : No, but he obeys all. All thefe have I 
kept. 

3* He obeyed conftantly,) Not in a fit of 
zeal only, but in a continual feries of duty : 
His goodnefs was not (as Ephraim's Hofea 
vi. 4.) like themorning dew that pafleth away, 
no. All thefe things have I kept from my 
youth up. 

4. He profeffeth his defirc to know and do 
more, to perfeft that whidi v^as lacking ofliis 
obedience : And thcrcfijrc he goe^to Chrift 
to inftruft him in his duty 5 Maftcr, what lack 
I yet ? Now would you not think this a good 
man ? Alas ! how few go thus far ? 

And yet as fer as he went, he* went not far 
enough : He was almoft, and yet but almoft 
a Chriftian. For he was an unfound hypocrite : 
He forfakes Chrift at laft, and cleaves to his 
luft, ver. a I. 

This then is a full proofof the truth of the 
dbftrine. 

A fecond proof of it, 15, that of the parable 
of the virgins, Matth* xsw, i. and fo on. 

See what a progrefs they make, how far 
they go in a profeffion of Chrift. 

I. They are called virgins. Now this is a 
name given in the Scripture, both in the Old 
and New Teftament, to the faints of Chrift, 
Pfal. xlv. II. I Cor.xi. 2, 3. ^ The virgins 
love thee. Cant. i. 3. So Rev. xiv. 4. the one, 
hundred and forty four thoufand, that ftood 
with the Lamb on mount Sion, are called 

virgins^ 
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virgins. They arc called virgins, becaul^ they 
arc oot defiled with the corruptions that are 
in the world throij^ luft, % Pet. i* 4. 
Matth. XXV. I. 

Now thefe here fcem to be of that fort, for 
they are called virgins. 

a. They take their lamps. That is, they 
made a profeffion^f Chrift. 

3. They bad fome kind of oil in their 
lamps, as appears ver. 8. They had fome 
conviftions, and fome faith (though not the 
faith of God*s eleft) to keep their proftflion 
alive, to Keep the lamp burning. " Hi non 
flint qualefcunque anima fed tales qui habent 
catholicam fidem, & habere videntur bona 
opera in Ecclefia Dei,'* Aug. de fcr. Dom* 
Sen 13. ' 

4. They went. Their profeflion was not 
an idle profeflion,^ they did perform duties, 
frequent ordinances, and do many things com- 
manded ; they made a progrefs. They went. 

5. They went forth. They went, and out 
went, they left niany behind them; this {ftzki 
out their feparation from the world. 

6. They went with the wife virgins. They 
joined tbemfelves to thofe who had joined 
themfelyes to the Lord, and were thecomps^ni- 
oas of them that were the companions of Chrift. 

7. They go forth to meet the bridegroom. 
Cant. i. 7. This fpeaks out their owning and 
feeking after Chrift. 

8. When they heard the cry of the Bride- 
groom coming, they arofe and trimmed theii 
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lamps, vcr. 7. Thcyprofcfs Chrift more high- 
ly, hoping now to go in with the Bridegroom* 
; 9, They fought for the true grace. Now; 
do not wc fay the defircs of grace, are grace : 
and fo they are, if true and timely, if found 
and feafonable. 

Why ? lo here a defirc of grace in thefe 
virgins : Give us of your oil. 

It was a, defire of true grace, but it was not 
a true defire of grace; it was not true beca^uic 
not timely unfound, as being unfealbnable \ it 
was too late, verfe 8* 

Their folly was in not taking ^il, when 
they took their lamps, their tinie of fecking 
grace was, when they came to Chrift, it was 
too late to feck it when Chrift came to them. 
They ftiould have fought for that when they 
took up their profeffion ; it was too late to^ 
feck it at the coming of the Bridegroom, 

And therefore they were Ihut out, verfe ia» 
and though they cry for entrance. Lord, \jxf^^ 
opejp to us, ver. 11. Yet the Lwd Chrift tells 
them, I know you not, verfe 12. 

You fee how far thtfe virgins go in a pr6- 
feffion of Jefus Chrift, and how long they coti- 
tinue in it, even till the bridegroom came i 
they go to the very doors of heaven, and there 
(like the Sodomites) perifh with their hand* 
upon the very threftw^ds of glory. 

They were ^Imoft Chriftians, and yet but 
almoft : Almoft faved, and yet perifli^ 

You that are profefibrs of the gofpcl of 
Chrift, ftand and trembk ; If they that have 

gone^ 
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gone beyond us fall (hor t of heavoi ^ ii^hat (ball 
become of us that fall (hort of them ? 

If they that are virgins, that profefs Chrift,* 
that have fome fahh in their profeilion, (fuch 
as it is) that have fome fruit in their faith> that 
out-ftrip others, that feek Chrift, that im-^ 
prove their profeffion, and foit themfehres to 
their profeffion \ nay, that feck grace, if fuch 
as thefe be but aknoft Chriftians, Lord, what 
then are we ? 

If thcfe two witndOfes be not fufficient to 
prove the truth, and confirm the credit of the 
propoiiffon, take a thirds and that (haU be 
from the Old Teftament, Ifa, Iviii. a. See 
\rhat God faith of that people : He gives them 
a very high charaiker for a choice people cMie 
ivould think. 

• They feck me daily, they delight to know 
my ways, a^ a nation that did righteoufnefs, 
and forfook not the ordinances of their God, 
they alk of me the ordinances of juftice :— ^ 
'Jhey take delight in approaching to God.* 
-'«^e how far thdc wei^t : If God had not 
ia^'they .were rotten and unfofundy we fhould 
have takai ithcusv for the he goats before the 
flock, Jer^ 1. 8^ and raafced dicim among the 
■worthies: Frayjobfcrvef , — 

I. Thsy feek God. Now this is the pro- 
per character of a true faint, to feek God.r— 
True faints are called feekers of God : ■ • This 
is the gencrati«tti of them that feek him, tkit 
feck thy face, ,0 Jacob ^ Or^ ' O Cod of 
Jacob,' Pfal. xxiv. 6. 

Lo 
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JLo, here a generation of them that feck 
God : and are not thefe the faints of God ?— . 
Nay, farther : 

a. They feck him daily. Here is diligence 
backed with continuance day by day : That 
is, every day, from day to day. They did 
not feck him by fits and girds, nor in a time of 
trouble and afHiftion only, as many do. 

'Lord, in trouble have they vifited thee, 
they poured out a prayer when thy chaftning^ 
was upon them,* Ifa. xxvi. i6. Many when 
God vifits them, then they vifit him, but not 
till then : When God pourcth out his afflifti- 
ons, then they pour mit their, fupplications. 
Tliis is feamens devotibn ; when the ftorms^ 
have brought them to their wirs end, then* 
they cry to the Lord in their trouble, PfaL 
cvii. orjy a8. John i. 5. Many never cry to 
God, till they are at their wits end : Thcy^ 
never come to God for help, fo long as they- 
can help themfelves. 

But now thi'fe here whom God fpeaks of, 
are more zealous in their devotion ; the o- . 
thers make a virtue of neceflity, but thefe 
feem to ntoke confcience of duty ; for, faitb 
God, they feek me dally 

Surely this is (one would think) a note of 
finccrity. 
Job faith of the hyppcrite. Will he always 
call upon God ? Job xxvii. lO; Surely no 5. 
but now this people, call upon God always,. 
They feek him daily 5. certainly thefe are na 
hypocrites. 

2. Saith 
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3. Saith God, * They delight to* know my 
ways.* Sure this frees them from the fufpi- 
cion of hypociify ; for. Job xxi. 14, * They 
fay unto God, depart from us, we defire not 
the knowledge of thy ways.* 

4. They as a nation that did righteoiifnefs. 
Not only as a nation ^hat fpake righteoufnefs, 
or knew righteoufn^s, or profefied righteouf- 
nefs 5 but as a nation that did righteoufnefs, 
that praftifed nothing but what was juft and 
r^ht. They appeared to the judgment of the 
world as good as the beft. 

5. They forfook not the cwdinanccs of their 
God, They feem true to their principks, con-- 
ftant to their profeflion, better than many 
among us, that caft off duties, and forfake the 
ordinances of God ; but thefe hold out in their 
profeflion. They forfook not the ordinances of 
God. 

6. They aflc of me (faith God) the ordi- 
nances of jufticc. They will not make their 
own will the rule of right and wrong, but 
the law and will of God \ and therefore in all 
their dealing with nnen, they defire to' be 
guided and counfelled by God. They ilk of 
me the ordinances of juftice. 

7. They take delight in approaching to 
God. Sure this cannot be.the guize of an 
hypocrite; will he delignt himfelf in the Al- 
mighty ? feith Job, Chap, xxvii. 10. No, he 
will not. *- 

Though God is the chief delight of a man, 
having every thing in him to render him 

lovely 
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lovely, as was faid of Titus Vefpafian, DeJicia 
humani generis : yet the hypocrite will not 
delight in God, *' Hypocrita nequc Dcuin 
neque divina habet in deliciis." 

Till the affedions are made fpiritual, there- 
is no afFeftion to things that are fpiritual. 
God is a fpiritual good, and therefore hypo- 
crites cannot delight in God, But thefe are 
a people that delight in approaching to God. 

8. They were a people that were much ii» 
falling, as you may fee, verfe 3, " Wherefore 
haye we fajfted, fay they, and thou feeft not ?'''^ 
Now this is a duty that doth not fuppofe and 
require truth of grace only in the |ieart, but 
flyength of grace. 

** No man faith our Lord Chrift, puts new 
wine into old bottles, left the bottles break, 
and the wine run out, Matth, ix. 17, New 
wine is ftrong, and old bottles wqak ; and the 
ilrong wine breaks the weak veffel ; this i^ a 
reafon Chrift gives, why his difciples who* 
were newly con^rerted, and but weak as yet> 
were not exercifed with this auftere difcipline^ 

But this people here mentioned, were a 
people that fafte J often, afflifted their fouls 
much, wore themfelves out by frequent prac- 
tices of humiliation^ Aflembl. Annot. upon 
the place* 

Sure therefore this wis new wine in new 
bottles ; this muft needs be a^ people ftrong^ 
in grace: Here feems to be grace not only ii> L 
truth, but aifo in growth, and^yet for all diis, ^ V 
they were no beuer than a generation of 4iy« -^l 
^ pocritesi 
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pocrites : They made a goodly progrefS| and 
went far, biit yet they went not far enough : 
They were caft off by God after all. I hope 
by this time the truth of the point is fuffi- 
ciently avouched and confirmed ; that a man 
' naay be, yea, very many are almoft, and yet 
(no more than) but almoft Chriftians. 

Now for the more diftind profecution of 
the point. " i 

1. I (hall (hew you, fl^p by ftep, how far 
a man may go, what attainments he may reach 
unto, how fpecious and Angular a pi ogrefs he 
may make in religion, and yet be btit* almoft 
a Chriftian when all is done. 

2. I will Ihew you whirnce it is, that many 
men go fo far, as that they are almoft Chrifti- 
ans. 

3. That they are but almoft Chriftians, 
when they have gone thus far*- 

4. What the reafon is, why men that go 
thus far as to be almoft Chriftians, yet go on 
no. further than to be almoft Chriftians. 

Qucft. I. How far a man may go in the. 
way to heaven, and yet be but almoft a 
Chriftian ? 

Anfw. This I flball Ihew you in twenty 
fcvcral fteps. 

I. A man may have much knowledge, 
much'lightj he may know oujch of God, and 
his will; much ofChiift and his way^j and 
y€t be but almoft a Chriftian. 

For though there can be no grace without 
knowledge, yet there may be much know- 
ledge 
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ledge where there is no grace. Illuminatioa 
often goes before, when converfion never fol- 
lows after. The fubjed of knowledge is the 
underftanding, the fubjedl of holinefs is the 
will. Now a man may have his underftand- 
in^ enlightened, and yet his will not atsH fane* 
tined : He may have an underftanding to 
kno^ God, and yet want a will to obey God. 
The ApofUe tells us of fome, that " When 
they knew God, yet they glorified him not 
as .God," Rom. i. 21. 

To make i man altogether a Chriftian there 
muft be light in the head, and heat in the 
heart ; knowledge in the underftanding, and 
zeal in the afFedions. 

Some nave zeal and ng knowledge, that \% 
blind devotion : Some have knowledge and 
no zeal, that is frufdefs fpcculatiori. But 
where knowledge is joined with zeal, that 
makes a true Chriftian. ^ 

Objeft. But is it not faid, *^ This is life 
eternal, to know thee the (toly true God, 
and Jefus Chrift whom thbu haft fent ? '* 
John xvii. YmH 

Solution, Is it not every knowledge of God 

. and Chrift that interefts the foul in life eter- 
nal. For why then do the devils pcrifh ? they 

. have more knowledge of God, than all the 
men in the world : For though by their fall 
they loft their holinefs, yet they loft not their 
knowledge. They are called Daimones, f roh\ 
their knowledge, and yet they are Diaboles^^ 
from their malice devils ftill. /^ 

Knowledge,'' ; 
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Knowledge may fill the head> but it will 
never better the heart, if there be not fomc*- 
what elfe. The Pharifees had niuch know- 
ledge : ^^Behold, thou irt called a Jew, arid 
rcfteft In the law, and makeft thy boaft of 
God, and knowdl his will," etc^Hom. ii. 17, 
18. and yet they were a generation of hypo- 
crites. ^* Sinite fapientes hujus mundi fapi- 
**enter defcendere ad infernum/' Alas how 
many have gone* loaded with knowledge to 
hell? ' • 

Though it is true, fhat it 1$ life eternal to 
know God and Jefus Chrift^ yet it is as true, 
that many do know God and Jefus Chrift, 
that fhall never fee life eternal. 

There is, you muft know, a two-fold know- 
ledge; t)ne is' common, but not favingj the 
other is not cdmmon, but faving: Common 
knowledge is that which floats in the head, 
but dpth not influence np^ efFe6t the heart.—. 
This knowledgfe reprobates may Jiave : *^Ba- 

* laam faw Chrifl: from the top of the rocks, 
iand from the hiflg," Numb, xxiii. 10. 

Naturalifts faf,'Th^ thert.is. a pearl in the 
)toad*js head^ ^nd yet her'bell^ is full of poi- 
fon. The French "haVe a berry which they 
^ call uvc'd^eipine, th^ grape of a thorn. 

The qommbn knowledge of Chrifl:, is the 
the pearl in the toad's head; the grape that 
grows upon thorHs, it may be found in men 
. unfanflified.' ' 

And then there is a. faving knowledge of 
^God andChrift, which doth include the aflfcnt 

• . . D of 
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of the mind, and the confent of the will :— 
This is a knowledge that implies faith : " By 
his knowledge fliall my righteous fervant jxifr 
tifiepnany" Ifa. liii. ii. . 

And this is that knowledge which leads to 
eternal life. Now, whatever the meafure of 
knowledge is, which a man may have of God, 
and of Jefus' Chrifti yet if it be not this faving 
knowledge, knowledge joined with afFe<£tion 
and application! he is bait almpft a Chriftian* 

He- only knows God aright, who knows 
how to obey him, and obqrs according to his 
knowledge of him. "A good underftanding 
have all they that do his comniandments." 
Pfal. cxi, lo. * 

All knowledge without this, makes a man 
' but like Nebuchadnezzar's image, with a 
head of gold, and (ttt of clay. 

Some know, but to know. 

Some know, to be known. 
. Some know, to praftice what they know. 

Now to know, but toknow, that is ciiriofity* 

To know, to be known, that is vain glory. 

But to know, to praftice what we know, 
that is gofpel duty. 

This makes a man a coroplcat Chriftian j 
the other without this, makes a man almoft, 
and yet but almoft a Chriftian. 
, 2. A man may have great and eminent 
gifts, yea, fpiritual gifts, and yet be but al- 
moft a Chriftian. ^ The ^ft of prayer is a Ijpji- 
ritual gifti now this a man majr have, aiid 
yet be but almoft a Chriftian s for the gift of 

prajflrtr . 
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prayer is one thing, and the grace of prayer is 
another. 

The gift of preaching and prophefying, is a 
Ipiritual gift, i Cor. xii. lo. Now this a man 
may have^^ and yet be but almoft a Chriftian. ^ 
Judas was a great preacher, fo were they that 
came to Ghrift, and faid, " Lord, Lord, we \ 
feave prophefyed in thy name, and in thy name 
caft out devils," etc. Mat. vii. 22. You muft 
know that it, is not gifts, but grace which 
makes a Chriftiart. For, 

i. Gifts are from a common work of the 
Spirit. Now a man may partake of all the 
common gifts of thcSpirit, and yet be a repro- 
bate ; for therefore they are called common, 
becaufe they are indifferently dilpenfed by the 
Spirit to good and bad, to them that are 
believers, and to them that are not. 

They that have grace, have gifts ; and they 
that have no grace, may have the fame gifts ; 
for the Spirit -worketh in both; Nay, m this 
fenfe, he that hath no grace may be under a 
greater work of the Spirit (quoad hoc) as to 
this thing, than he that hath moft grace : A 
gracelefs profeflbr may have greater gifts than 
the moft holy believer. He may out-pray, 
and out-preach, and out-do them ; but they 
in fincerity and integrity out-go him. 

2. Gifts are for the ufe and good of others ; 
they are given, *^in ordine ad alium,*' as the 
ichool-men fpeak, for thie profiting and cdify- 
ingof others; fo faith thCxApoftle^ i Cor.xii.y* * 
*' They are given to profit withal, Eph, iv. 12* 
0ona dafttur in adjutorium gratiae.** 

D 2 N.ow 
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Now a man may cdify another by his gifts, 
and yet be unedified himfelf. He may be 
profitable to another^ and yet unprofitable ta 
Himfelf. 

. A lame man may with his crutch point to 
thee the right way, and yet not ^ be able ta 
walk in it himfelf* A crooked Taylor 
qfiake a fu it to fit a ftraight body, though i 
not him thatmade it, becaufcof his crogH" 
nefs, . ' ^ ^ : . •• . 

The Church Chrift^s garden enclofedv 
may be watered through a wooden gutter ; 
the fun may give light througlv a' fluttiflv 
window /"and the field may be- well fowe<t 
with a dirty hand. The rawn was- »i un-. 
c3ean bird> yet God makes ufe of her ^feed' 
Elijah j though flie was not good meat, yet ic-. 
was good meat flie brought,^ 1 Kings xvii* &. 
, The efficacy of the word doth' not depemt 
Upon the authority of him that fpeaks it, bu€t 
upon the authority of the God that blefles it«: 
So that another may be .converted by my^- 
preaching, and yet I may be a caft-away not- . 
withftanding. Balaam makes a clear and 
rare prophefy of Chrift, and yet he. hath na 
benefit by Chrift : " There fhall come a ft^r 
butof Jacob, and a fceptre fhall arife out of* 
Ifrael," But yet Balaam fliall have no benefit . 
by it : *^ I fhall fee him, but- not now ; - I 
Ihall behold him, but not nigh,'^" Numb*: 
xxiv. 17.. * 

* Qod may ufe a man's gifts to bringanother . 
unto Chrift, when h^ himfelf, whofe gifts God ■ 
u fed, may beaftranger.unto Chrift^ on^ m^ ; 

may 
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tci^y confirm another in the faith, and yet 
himfelf may be a ftranger to the faith. 
Paudleton ftrengthens and confirms* Sanders 
inQjieen Mfery's days, to ftand to the truth 
Aehad preached, and to fealk with his blood> 
and yet aftcrwands played"^ the apoftatc him- 
felf, A6ls andMon* laft Edit. 3. v* page 141. 

Scultetus fcUs us of one Johannes Speifcrus> 
a famous preacher of Augburg in Germany, 
in the year i5^3> who preached the gofpel lb 
powerfully, that divers common harlots were 
converted, and became good Chriftians, and 
yet himfelf afterwards turned Papift, and 
came to a miferabk end. Scultet. AnhaL 
Page 118. Thus the candle may burn brighit 
to light others in their work, and yet after* 
wards go out in a ftink. 

3* It is beyond the power of the greateft 
§ifts to change the heart ; a man may preach 
like an Apoftle, pray like an Angel, and yet 
may have the heart of a deviK It is grace 
only that can change the heart : the greatefl 
gifts cannot change it, but the lead grace can. 
Gifts may make a man a fcholar> but grace 
makes a man a believer. 

Now, if gifts cannot change the heart, then 
a man may have the greateft gifts, and yet ht 
but almoil a Chri(lian» 

4. Many have gone loadcn with gifts to 
hell ijio doubt Judas had great gifts, for he 
was a preacher of the gofpel ^ and oi»)r Lord 
Jcius thrift would not fet him in the work; 
and not fit him for the work ; yec Judas is 
gone CO his own place* Tte Scribes and 
l5 3 Pha^:ifce' 
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Phafifecs were men of great gifts, aad yeft 
were is the y^ife ?- where is the Scribes ? i 
Cor. i. 2o» " The preaching of the crc^ is 
to them that perifti fooliflinefs/* t Cor. i. i8. 
^ Them that perifli ; who are they ? who \ 
the wife and the learned, • bbth am9ng Jews 
and Greek^^ thefc art called them that perifli» 
*^ Surgunt in docti & rapium coelum dum 
nos (CU01 doftdna noftra in gehennara dctru*- 
dinriur;*' faid a great Bifhop^ when he faw a 
poor Ihepherd weeping over a toad. The 
|>c>or illiterate world attain to heaven, Y^hila 
fvc with all our learning fall* into hell. 

The/e .are three .things fniift be done for 
■usi, if ever Ave wotjld avoid perifhing. 
► .We ,niuft: ,i>e throughly .convinced of fin. ; 

We muft be really united unto Chi'ift. 
: ,We muft' be inflated in the cpVpnant of 
grace. ; '•':;•• * ^ 

:- Npw th« greateft gifts, cannot ft^ad.u^'ia 
any:one*Gf.thtfe'. ;- .. : . . ; \\: : \' : 
: Ti^ey c • nnot wof k tJ^rough 'convi^tiohSi • 
.• They e^iifmot efFe^l-^ur union.. . 
;, They caqnot brilig.us into govenant^relatioa^ 

Arid conftquently.-tbey cannot . prt^fetvc 
iro(ip,-tterfiiil: periling ^-i^nd; if ©„ Jth'e8 a 
^ftQ:,nriiiy.h^y:ie thfi.grep:teft; gifts,: ^rnd^et b« 
but a!moft aChriftian. .,. :. i . ;, .. . , , i 
( :5.. ■ Gift3 m^y^oay and pferiflbj they- do 
not lye beyond the reaich of ^ cor ru{>riop j iin.4 
4eed grace. Ihall • nc Ver peiilh, but gifts v/iiij 
gtace is incorruptible, diough gifts* ^rcj doit ih^ 
Grace -is q: fpripg wbofe w^terft^t^ji jio^,- Ij&^ ' 
WxiUji. But; thc'ftream^ of glftf |S4y dje.^ij 
" V. - cd 
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ture, as being but a creature, yet it is incor- 
ruptible in regard of ks confervcr, as being 
. rile new creature : He ri>it did x:rc3te it in \js> 
will conferve it for us :. He^chsi did* begin it^;. 
willalfo ftiiifii it, Hdb. xii^'o/*. ' 
r Gifts have their loot inBattrre, btat grace- 
bath its roots in Chrift : And therefore chou§^ - 
gifts nnay die and wither^ yet grace (hall abide' 
for ever. . . / 

- Now, if gifts arc prriifhing, then (thoughl 
he that hath the kaft grace is a' Chriftian, yet)' 
he that hath the greateft gift^ may be but al^ 
moft a Ghriftian. 

' Obje*6t ; Brut doth not the Apoftie bid us; 
covet eatDcft]y the teft gifts<? t Cor.xiu ji. 
Why ? nauft we covet them, and cov^t %htitx' 
earneftly, iftKey avail iiot to falvasti^Dil. 
' Anfw. Gifts are good, though they ar^ 
not thci beft good ; tfaey are excellent, butf 
there is fomewhat more acellent ; fe^ it fe4- 
lows in the famd vcrfei yet\l ll^ew unto you ^ 
more excellent way^ and tiiat is the way of 
grace, one dram of grace is rrtore worth thai* 
a talent of gifts. Gifts* inw tt>ak€t!S rkhfo^ 
wards men, but it is grace tWt rmakes us- ricli 
towards God, Ji-uke ri'u :^i . Our gifts frofit o- 
^her J, but grace profits burfeMs*: That*vQfeerev 
by I profit another, is good; but ihot. where* 
by, I am profited inyfelf is.bettrv. i 
-. Now bccaufe gifts^iare good, therefore WO 
nought to covet themr btit htcsa^fe Atfy ire 
aiot the^bciV good, therdfore a»i5 otight not ^0 
Ireft ^in, them;. We. OMBft tov^'^ifts for the 
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good of others, that they may be edified ; an^ 
yre muft covet grace, for the good of our 
own fouls, that they may be faved*; for who-* 
foeyer be bettered by our gifts, yet we fhall. 
mifcarry without grace* 

.3. A man may have a high profeffion of re- 
ligion, be much in external duties of godlinefs> 
and yet be but almoft a Chriftian. Mdrk 
what our Lord Chrift tells them in Matth* 
vii. 21. ** Not every one that faith unto me^ 
J^ord, Lord, fliall enter into the kingdom of 
heaven i* that is, not every one that makes 3 
profelCon of Chrift, fhall therefore be owned 
lor a true difciple of Chrift. AU are n6t* 
Ifrael, that are of Ilrael, Rom. ix. 6. Nor 
areajl Chriftians, that make a profeffion of 
religion. 

What a goodly profeflffon had Judas ? He 
followed Chrift, left all for Chrift, he preached 
the goipcl of Chrifty he caft out devils in the 
name of Chr^, he ate and drank at the table 
of Chrift, and yet Judas was but a hypocrite 
Moft profeflfors are like lillies,. fair in Ihow,. 
but foul infcentj or like pepper, hot in the 
mouth, but cold in the ftomach. The fineit 
lace may be upon the coarfeft cloth. 

It is a great deceit.tameaf\are the fubftancc 
of our religion by the hulk of our profeffion,; 
and to judge of the ftrength of our graces byr 
. the length of bur duties. . The Scriptures; 
^eak 6f fome^ who having,, V* a form of godliw , 
ncfs> yet deny the power thereof^" 2 Tim.ifi. ^A 
Deny the power, that k^ they, do not live idaL 
practice of thefe graces which they prctenitt' 
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to- in their duties : He that pretends to god- 
linefs by a fpeciolis profeffion, and yet doth- 
not praftioe godlinefs by a holy converfaticn, 
^^ he haith a form, but denies th? power.** 
Hugo compares fuch to the oftrich, " Qui alas 
habet, led non vdlat^'' which hath great wings, 
but yet ftiis not. Many have the wings of a 
fair profeffioni but yet ufe them not to move 
upward In fpiritual afFcftions, and a heavenly 
coaycrfarioR* *^ Loquitur hie ut pifo, vivit: 
vt* gaitonius/* 

Bu^ta clear the truth of this, that a: mati. 
may niikie;a high.proi^on of'reHgian, ai5d 
yee he but abnoftaChiiiflian, take aifotir-fdid^ 
evidence* . . > : : : v :> 

.1. }{ ar mM may-|)rofef& Yfdk^m^ «idfy^: 
neterhave his hewrt, changed, -iaoi^ his fkt6> 
hct&red, then he nfrayfec a giieat pwrfeilbr, 
and yet be but ahnoft a Chrifltkiiv 

', But a man may profcfs reKgioiii aiid-j^et 
ta^vei* havfe his heart changed^, nor \m ft^te^ 
renewed. ; ^ 

/ He may be a conftant hearer 0i the wbrd,'* 
and yet be av finner ftill 5 He may come often 
to the Lord's tab>, and yet go away a jBnner 
a^ he came ; we rairft not think that deities, 
ex opere opcrato, can confer grace.. Many a 
fb3.1l hath beeri converted by Cbrift in an or- 
dinance, but never wa£ any foul converted by 
• , an ordinance without ChrilL 

- And doth Chrift convert all that fit uftdw 
the ordinance? Surely no;. i^ to fonle*th€t 
viord is a favour of death unto death, 2 C<Dn ■ 
iL 16. . . 

' . • ^- V And' 

Digitized by VjOOQIC 



4^ ^be Almoji Cbrijiian di/covered : 

And alfo then it is plain, that a man may pro- 
fcfs religion, and yet be but almoft a Chriftian. 

2. A man may profcfs religion, and live in 
a form of godlinefs, in hypocrify, Ifa. xlviii. i. 
** Hear ye this, O houfe of Jacob, which arc 
tailed by the name of Ifrael, and are come 
forth out of the waters of Juda % which fwear 
by the name of the Lord, and make mentioi> 
of the God of Ifrael, but not in truth nor in 
righteoufnefs/* What do ye think of thcfc ? 
They make mention of the name of the Lx>rd, 
there is their profeffion, but not in truth, 
nof in righteoxihefs, there is their diffimula* 
tion : And indeed ihx3tc could be no hypo- 
crify in a religious fcnfe^ were it not lot a pro- ■ 
fciTioh of rdigion ; for ht that is wicked, and 
carnal, and vile inwardly, and appears to be' 
iq outwardly, he is no hypocrite, but is what 
he appears, and appears what he is. 
: But he that is one thing really> and another 
thing fcemingly, is carnal and unholy, and yet' 
feems to be good and holy, he is an hypocrite, 
*' 'Hypocrita cup it vidcri juftus." 

Thus the Cafuifts define hypocrify, to be' 
finnrulatio Sunftitatis, a counterfeiting of holi-" 
nefs, and this fits exaftly with the Greek word 
hypokrites, which is from hupokn nomai, to 
counterfeit. Toller, inftit. Sacred, lib; 8, 9. 

And to this purpofe, the Hebrews have two 
words for hypocrites, Panim, which fignifies 
Fades and Chaniphim, which fignifie^oun- 
terfeits, from Chanaph, to diflemble ; fo that 
he is an hypocrite that diflembles religion and 
weareth the face of holincfs, and yet is without 

the 
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the grace of holincfs J he appears to be in 
femblance, what he is not in fubftance 5 he 
wears a form of godlincfs without, only as a 
cover of a profane heart within. He hath a 
profeflion that he may not be thought wicked, 
but it is but a profeffion, and therefore he is 
wicked. 

He is the religious hypocrite: religious, 
becaufe he pretends to it: and yet an hypo- 
crite, bccaufe he doth but pretend to it ; He 
.is like many men in a confumption, that have 
frefli looks, and yet rotten lungs ; or like an 
apple that hath a fair fkin, but a rotten core. 
Many appear righteous, who are only righte- 
ous in appearance. 

And if fo, then a manmay'profcfsreJigioa, 
and yet be but almpft a Chriftian. 

3. Cuftom and fafhion may create a man 
a profeflbr ; as you have many that wear this, 
or that garb, not becaufe it keeps theip war- 
mer, or hath any excellency in it more than 
, another, but merely for fafliion. 

Many muft have powdered hair, fpotted 
faces, feathers in their caps, &c. for no 6ther 
end, but becaufe they would be fools in fafliion- 

So many profefs Chriftianity, not becai^fe 
the means of grace warms the heart, or that 
they lee any excellency in the ways of God 
above the world, but nierely to follow the fa- 
ftiion ; I wifli I might not fay, it hath been 
true of our days, becaufe our religibn hath 
been uppermoft, therefore many have profef- 
fed it; it hath been the gaining trade, and 
thf n moil would bp of that O'ade. 

^ Religion 
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^Z 7%e Mm^ji Chri/Han difcovsr^d,; 

' Religion in credit n^kes many ppdfeflbri, 
but few profelytes/ but when religion fufiers, 
then its confeflbrs are no more than its con- 
verts ; for cuftom makes the former, but 000^- 
fcience the latter. 

He that is a pi^ofcfforof^^Ugion merely 
for cuftom's fake when it profpers, will never 
. be a Martyr for Chrift's fake when religion 
-fufFers. 

He that ^ovns the truth to live upon that, 
will difown it when it comes to live upon him. 
They fay, that when a houfc is- decaying and 
.falling, all the rats and mice will forfake it-; 
while the houfe 4& firm, and they may flbeker 
in the roof, they will ftay,.but no longer, left 
M the decay, the fall Ihould be upon them i 
and they that lived at the top, Ihouldlye M 
the bottom. 

My brethren, may I not^fayj we have many 

■that are the vcrmine, the rk-s and mice ofreH- 

^gion, that Would live under theroof bf it, wbifc 

they might have fhelter in it 5 but when it fu^ 

•fcrs, forfake it, left it ftiould fall ; and the fall 

* Ihould be upon them?- I am perfuaded, this is 

•no? the leafl: reafon why God hath brcMtght 

the wheel upon the profeffion of religion, viz, 

•^torid itrof t-he-vermine. ' - * 

He fhakes the fottiidation of the hoilfe, that 

-thefe rats and mice rt>ay quit ihfe roof; not to 

overturn it, but- to rid them-owt of it,: as the 

hulbandman fans the wheat, that he may get 

-a^id^fdie chiff. The^ Holcion days 6f the 

igofpel provoke hyjtocrify, but the-fufierings 

^f religion provcf fincerityV 

Now 

Digitized by VjOOQI' 



Or, thefa^fe ProfeJJbr irkddnd cafl. 4f 

Now^thcn, if ciJftom and fafhion make ma- 
ny men profcfforsj^ then a man may profeft 
religion, and yet be but almoft a Chriftian. 

4. If many may perifh under a profefllon 
ofgodlinefs, then a man mayprofels religion^ 
and yet be but almbft a Chriftian. 

No^ the, fcripture is clear, that a man may 
perifh under the highcft profeffion of religion, 
Chrift curfed the fig tree, that had leaves but 
aofruit. It is faid, Matth. viii. 12. "That 
the children of the kingdom fli^ll be caft out 
into utter darknefs,*' Who were thefe, but 
they that were then the only people of God in* 
the world by profeffion, that had made a cove- 
Rant- with him by facrifice, and yet thefe caft 
put? Pfal. 1. 5. ' 

In Matth. vii. apt. you readof fome that 
came and made boaft of their profeffion to 
Ghrift, Roping that might fave them j " Lord ^ 
(fay' dieyj *have we not prophefyed in thy. 
hame,;caK but devils in thy name, done many ^ 
wonderful woflfi'in thy name ? " Mat. vii. 22* ^ 

Now, what faith our Lx>rd Chrift to this ?■ 
**Theh I will profefs unto them, I never 
knew yoti, depart from me," verfe 23. Mark, 
here arc them that prdphefy in his name, and , 
yet perifh in his wrath; jiii his 'name cafl out 
' ^vils, and dien are caft out themfelvei : In 
^ ;^.nannfe do'tnatiy wbriderful wprts, and y^eti 
j/^HMh for' wicked workers. 

"The profefllon of religion will no more keep 
aman from perifhihg, than calling a fhip a 

* •-' - E fafeguard. 
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' fafeguvdj! or the ^(^oji-lpced^ wilH^cephcr 
l5rom drowning, 

^ As many go to hca,vcn with.t^e fear of hel| 
in their hearts, fp maijjr go tP hell with the 
naore of CV^J* i? their nriQufb?; Nx)W then, 
if many may periih. nn^er ^ pfofcffion of god- 
linefs, then may a m^A be ^ h^§h prpfc^or of 
reh'giori, ^nd yet be but ginapft a Ciu!ifi:Un. 

Qbjca:, But it; k fajd ^y the Lor4 Chri(| 
himftfe " He that conMfeth me before mcuji 
him iyill I confc;fs befp;:? my Fi^t};er i^ hea^ 
yen, ^ '* "^INilatth. k. 32*, . 
* No:wrfor ChHtf to fax. He mtUI confefi us 
Before the Father, is equivalent to a promiib 
oTetetnaJ life; for if J^^fus Ch^ift ccKiCefsii^ 
<jod the Father wiir never dilb^n us. 

Solution* True, they thaf confefi Chriil 
Ihali be conftfled by him : And it h as true, 
that t^is cohfeflion i^ eq^giyasl^nt tp ^ prop[iifo 
of fahration^ But npw^ ypii, njufk know,, tlv* 
profeffing Ghrift,^i§ floi confcfling him; %: 
CO prQfe&Chrlfl; is one ^mg^ to confefe Chri^, 
is anotiien Confijflipnisal^ngteftimonyfor 
Ghrift, in a timew:hen relicipn fuffersj jjro^ 
fe63ionipay beonly a lifelefe jtormality, in a time 
when religipaprpfpers. To coiifefs Cferift, is to 
choofe his waysj and own them; to profclv^ 
Chrift, is to plea_d for hi? ways, ^ndyetliv^: 
belidp them. Prpfeffipn may be froo? a feig^ v 
cd love to the Ways of Chrift> but confe£^ 
is frofn a rooted Jove to the perfon of Chnft* 

To profefs Chrift, i^ to own him yrhcn iionc 

deny him; To confefs Chri^, is to ple«l for 

. ♦ *' him, 
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» 

him, and fufftr for him, wlKn others opjpofi 
him : Hypocrites may be proftfibrs, but the 
Martyrs axe the true cbnfeflbrs : I'rofcftioa U 
k fwimming do^n the (beam \ cohfeifiaa is a 
fwimmihg againft the ftream. Now inany ma)f 
fwim with the ftreahi (like the dead filh^ th^ 
cannot fwim againit the ftream with the living 
filhi Many may prq^^^ 
tonfefs Chmt, iahd fo m>t^vii^andmg theif 
f Wfeffi6h, yet are but afmoft ChfUtitiis. 

4. To cdme yet hcsitcr). Aman n»y go fat 
Ih oppofmg liis fifb and yit be but almott ii 
CSumiah. H6w fair a maa miy ^go^in tlui 
woi^, I fiiall fiiow ypu la^jSydt giradi^ 
bilSlances* , a - 

t. A liikh may Be C9hVinccd a^iii^ and yet 
be but almoft a Chriitian. For, 

t. C6jlVid:iori may be.ratioaal, as well » 
fpiHtual, It nla^ be from a nauir^ confcieoce 
.e^i^hthed b^ the word, witKe^t (he e^dual 
W6rk of t;'he Spmt> applying fin td the hearts 

a» CdnViftions may be w^m butf they manf 
fimes gdoff^ ahdcnanotinroundconverfiQni^ 
faith the Church, «We have beeiai with child, 
we have bfeeA in pain, we have brought forth 
^iad/* Ifa. 3B£ I %. This i s the complaint.of thcr 
Church, in reference to the unprofitablenelS 
of th^ir ai9e^on% and it may be the com^ 
Alaint of moft, in reference to the unprofka-^ 
l^leneis of their cohviftiona. 

3. Many taUe cohviffiom of fin to be 

conyerlions from theace,. and fo fu down ana 

ieft m tb&ir coiiii^idEion. That is a fad com«* 

£ X plaint 

Digitized by VjOOQIC 



f% \ ^be AlmoJ ObrJfiian di/covired^ 

plaint God makes of Ephraim, **Ephrahn i^ 
an unwife ion, for he Ihould not ftay long in 
the place of the breaking forth of children, ** 
Hofea xiii. 13. Now then, if coRvidlions 
may be only fi:om natural confcience, if they 
may be worn Cut, or may be' miftaken aind 
rcfted in. for converfion; then a man may have 
jconVifltipAS^ andy^et be b\it aJmoft.a Chriftian* 
~ 2. A rrtan ma,y mourn for fin, and yet be 
but almofta Chriftiin ; . fo did Saul, fo did 
Efauy Heb. xii. 16, 17. for the lofs of the 
birth'right, which was his iin, and therefor^ 
Beis called by the Spirit of Grpd, jprdfane Efaii, 
J^tlifeToiagKt.Jt agaiA Carefully with 'tears^ .,^ 
' Objcfti' ^B^t ydth'^nbt Chfiff prpn6uncQ 
theip bleffed^ tl^t mpurn^?^ Matth.. y.'^. ^lef- 
fed ire they that mtttirn; . ' ' ^ ^ ' ' i 
^ S.ure then>' if a man ' moi 
M a gctod' cpindhioir : You^l 
?cn, Orat. 17. to fteri^gphdk't 
mimerien/ thatfelvafidh Isjc 
•' Solution^.- -ratifwel-,. It i 
^ho mourn for fin In the i 
fceaks of, are bleflfed, but all mourning for tuv 
4t>th not therefore render us blefled, - 1 

- r^ True mourning for fin, muft flow fironi; 
Ipiritual conviftion^of the evil and vilenels,! 
and damnable nature of fin.* Now air that 
mourn for fin,^ do not do it from a thrbuglj^ 
work of the Spirhual coAyiftiOhupon the foul^ 
they have not a light Ifenfe of the evil ^ncf 
yileiiefs of fin. 

• a. True mourning for fin> is more for. 
. •••"' • '- the 
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Ae evU that is m fin, than the evil tKat comes . 
1^ fin \ more beciaufe it dilhohours God, and 
woumk Chrift^ and grkves the Spirit^ and 
ibakte the foul t^ike God> than becaufe i^ 
dariiASthefbul. ' 

Now there ait many that mo\im for ffn, 
not {b much ^ the evU that is in \ty asibr the 
*Vil thit k bririgs with it. ^here is moum^ 
ifcg ffer lift m heD, you read of weeping andfe 
wailii^ there, Mattk viiL 12^ The damned 
jure weeping and ttiotirning to eternity^ there 
isal}fi3m>w^ and ft& donriTort ; as in heavei^ 
there is peace without trouble^ joy without 
i6otirning s^ fo in^ hell there is tixx^e without 
feace,, mournlhg without joy, weeping and 
tiling inceflSfitly x. But is for the evil thef 
feel by fin, and not for the evil that is in fin*. 
So that a man m;^ mourn for^^ and yet be 
bat dmoft a Chrinian ^ it liiay grieve him xx^ 
tiiihk of peri&ing for fin, when it doth not 
grieve him diat he' is deffled and poUuted hf 

i^ A manr tfiay make a Targe confeflion 
of fin to God to others^ and yet be but almo^ 
aChrifKan. s 

How ]ngen\iQ^ufly doth Sai^ cmtt^ his 0ip 
to l)avid, ** I have finned, (faith he) thou art 
thorc righteous than I : BcholcS^ I have played 
the fool, and have erred exceedingly^'* 1 Sam*, 
xxiv. 17. and xxvi. ij^. f A 

So Judas rtiakes a full donfeflion,: ''I have 
finned irt beitrayiogthe innocent Wood;;* Mat. 
xxvii. 4, ■ , , 

Ej Yet 
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Yet Saul and JucJas were bqth rcje£keii q£ 
God 5 fo that a man may confeis fin, and yet 
be but almoft a Chriftiari. 
; Objeifl, But is not confeflion of fin, j^ 
charaa-el- of a child of God? Doth iiQt thc^ 
Appftle fay, if" JVe cgnfcl^ our fins^ God is 
juft and faithful to forgive jhem ^" i Johf>^- 
i. 9. *No man was ^ever.^cept outof I}eavei\ 
fo: his confefled badnefs, though many are; 
kept out o^f heaven for ^eir fuppofed good-^ 
nefs. ** Peccatorum^ confeffio IVnecdoche 
uhiverfam penitentiam hoc loco ugnificat.^* 
Vbrft. irfloc. _ • 

•^ Judah in the Hebrew, fignifies .conf<^fiioh^ 
now Judah: got the kingdorh'from Reiiben.-r-t 
Confeflion of fin is this; way to the kb*gdom 
of heaven. 

' Sohition, There are^ fqme that confefs fin, 
and are faved; there are others that confeif 
fin, and.periih.'^ ' ^* . [ 

' 1.' Many confefs'fin liierdy out of cuftoni, 
and not out of confcience : You fhall have 
many that will never pray,, but they will noakc 
a long confeflion of fin, and yet never feel the 
weight or burden of it \ipon their confciences* 
a; . M^ny will xonf(?fs ieflTer . fihsj .and yet 

"^""^^^^nceal greater, ^ike the patient i/i Plutarcli, 
Hiat con>p1ained to' his phyficiari of his. finder, 
-when-his liver was rotten. ' • • \ . 
'" 3. - Many will itDnfefs fin is the general, 
or confefs themfelyes finners, and yet fee lit- 
tle, and fay lefs of their particular fina.* An 
innplicit confeflion (^s one faith) is '^Imoft^as 

, bad as implicit faith, ^ , 'Where 
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^^ "Wh^re coafelfion is rigjbt, it wilj be .diftinft^ 
efjpecially of thofe fins that were our chief fins^ 
§o David confefles ,his blood guiltinefs, and 
^dukery. Pfal. li, 4,: 14,' So Paul his blal^ 
phemy,, pqrfecupon . and injury, againft the 
faints, F Tirii. i.i 3> 19. It is bad to hear mea 
: cgnfeis ,they >are £reat finnqr^jj arid yet con- 
fefs their fiHs/ . ' " ' * ' '' . 

' Though the leaft fin be too bad to be commit* 
ted, yet there is no fin too bad to be confeffedl 
. 4. Many ^ill confefs fin, but It is only^ 
under extremity, that it is not free and volun- 
tary : Phar^ph cohfcflTes his fin, but it wtfs 
vhjeo judgment compelled him : I ha-ve fin- 
ked againft the Lord, faith he, but it was when 
Jie had eight plagues upon him. 

Many do. by their fins, as mariners do by 
their goods, caft them out in a ftorm, wiftibg 
ibr^tjj^eni again in a calm. ^ Confeflion ftiould, 
Come like water out, of a ipring, which run* 
freely; not like water out of a ftill, which i^ 
forced by fire. ' ' ' ' 

5^ M^ny- confefs their fins, but with ho 
intent to . forfake fin ; they confefs the fin^ 
they have committed, but do,not leave the 
lin^.they have confeflid. ' , * 

* Ma^y men ufe confeffiori as Lewes the e- 
l^vend* of France did his crucifix; Ife would 
fwear an oath,^ and then kifsMt; and/fweat 
jigain,. and then kifs it, again. ' . ^ , 

So, many fin, and theit confefs theydo 
cot well, but yet pever ftrlve to do' better. ' 
, Mr^ TorfiicI tells a ftory of a Miriifter he 
;!' y' *^ ^ ' ^ ^ . . 'knew; 
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fthew^ lba£ Wttbld bt often drunk, and v^ftiok 
Ke came into the p\il];>it» Would confefs it very 
ram^Atingly ; and yet na focner was he out of 
the pidpit^ bift he would be dfUnk again^ and 
this ^6Mld htdau tcn&itaiy a^ffiei^tollow^ 
dikeir frades. 

No>« then, if a ttiiaxtMf coafefs fin mere-. 
fy out of cuftom s if he may confefi lefl&r fins/ 
and yet coheea! greiteT; if he may eonfefs- 
fin ohfy in the general, or ody under extrethi* 
ty, or if he" may ednfefi siii without any intent 
toibrlake sid, then furely a rftan may confefk 
ain^ and yet be but almoft a Chriftiait 

4. A man may foffake tin, and yet be but 
ilnripft a Chfii^ian : He may leave his lulh; 
and wicked way% whieh he fbmetimes lived 
in i and in the judghieift of the world become 
anew miii,^ and yet ncXt be a neii«^ creature.—^ 
Sinion Magiis when he hears Philip preaching 
conceriiing the kingdocn of Gad>, leaires hi^ 
fcrcery artd witchcraft atnd believes,. Afts viil.. 
13. 

Object. But you will fay^ this fcems Con- 
trary to Scripture ; for that (aith; «* He that 
cohfe^th and forfaketh sin, ihaJl have mer«- 
cjf," Prov, x»viii.. 15* But Iconfefs sinj» ycai 
not only fo, but I alfbforfake siit ;, fur^p^re^ 
lore his mcfrcy is my portion, it belongs ffitrftc*. 

It is trtie; that were the foul forfakes front 
^ri^ principle,, after a right manner, to sb 
right end i idiere he fbrfakes sin as sin. as. 
,bci(ig contrary t6 God, and the purity of hia 
naftire. i:'his4ecl^s thit foiii ttf be right 

witl^ 
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with Gody and the: promife Ihall be made 
good to it } he fhall find mercy., : 

But now, pray mind, there is a forfaking 
sin that is not right, but unfound. 

I . Open sins may be defert^, and yet fe- 
cret sins may be retained. Now this is not 
a right forfakii^ fuch a foul Ihall never find 
nicrcy, A man may be cured of a wound in 
his flefli, and yet may he die of an impofthumc 
in his bowels. 

2. A man may forfake fin, but not as fin. 
For he that forfakes fin as fi^ii forfakes all fin;* 
*'Aquatenus ad onmei valet confequentiai" I0 
is impQfiible for a^ man to for^e fin as fin; 
unleis he forfake ^1 that he knows to be fini 

3. A-mjwai mfifiy let pneifin go, tp hold ano- 
ther the fafter : As^ a man that gdes tp fea^ 
WOUI4 willingly fave ^U Jiisigoodsj but if thoi 
fbrm.^frif? mat^lw5; q|mj|9f,.lliqn:h^ thrown 
fome oyer-board to lighten the veflfd, axwl. 
^ve the reft ^.ft>)d^:they*Aft$ ^vii. 38. ; ^ 
^ So the finner choofe^ tolceepr ali his fins ^ 
but \i a ftorm arife fn the confciencej why. 
then he will heave one luft over-board to fave^ 
jthc life of another. 

4. A man may let all fin go, and yet be % 
(i^ner ftill;' for there is the.-rpotof all fin in the 
heart, though th^ fruit: be ript feen in the life ^ 
the tree lives, though thA?^PUghs be lopt ofi^ 

-.,As a. man is a finner before ever he adt fin, 
fo (till grace renew hiip) he is a finner.thpught 
l^c leaves fin ; for therein original fin in him 
enough to damn and dcftroyhimt Pfal. li. ^^ 

.... 5. Sin* 
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5t Tie Alm/HObrf^iatt ^Jcwerei: 

5*^ Sin may be left^ and yM be loved : A 

' tMnmzy foriake the life of fin, and yet retain 

the love of fin. Now^ though leaving fin make 

him almoft a Chriftianj yet lovii^ fin vowshe 

15 but almoft a Chriftian. 

It is a kfs evil to do Im> and not to love it^ 
thah to love fin and not to do ici forte do fiit 
may argue only weaknds of gmec, but t6 iovc 
fin argues ftrei^h of luft : What I hite» thac 
do L Rom. vii* 15. 

Sin is bad in any |>art of a mani b«t fin ia 
the afic^onj is wdrfe ^an fin in the eonerfii^ 
cibh $ lor fin in the codveHktion may be only 
fix>in infirmity, but fin in ^e afie^n is tl^ 
fruit of choice and unregeneracy* 

6. Ail fin may be chained, and yet t&e 
healt not changed, and ft> liie niiture of the fin» 
jser ia the fiime its ever. A dog chained up, 
is a dog toAg as mudi ist if it were loofe to 
4CV0UI-. 

There mat be # c&fl^titoi of ahihs between 
cnemi^ and yet th6 qttarrd ntay ren^iiiSEi oa 
fioM fiitt. thei-d ^^ bb % tn^dcit)^ tnic^^- 
whel*e thei-e is no msdting peace. 

A finn^r may lay the weapons of fin out of 
his hand ; and yet the enmity againft God (till 
remains in his heart. There may be a truce ; 
he may not fin againft him, but there can be 
&o peace till he be unit^ unto him. 

Reftrainitig ^ace holds in the finner, but 
k is renewing grace that changes the nature. 
Now many are held in by grace from being 
open finners, that are not renewed by grace> 
and made true believers^ Now 
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Now thcAi if a man may forfakc^pen ^vi%^ 
«id retam fccret fins i if he may foi€ake fini^ 
but not as fin $ if he nuy let one fin go to hold 
aoother the h&tr ; If a man may let all fin go» 
and yet be a finner ftiU ; if fin may be left; 
and yet. loved: Finally^ if all fin may bechain« 
ed^ and yet the heart not chanjged ; then a man 
may fonake fin^ and yet be but almoft » 
Chriftiam 

5* A man may hate fin» and yet be but at* 
onw a Chiiffian. Abfdom hated Anuion'^ 
uncieanneis vrtth his fifter Tamar ; yea, his 
hatred lirai fo greats ts that he flew him for it. 
and yet Abiklom was but ^ wicked man. 

Ol^eft, B^ the fcriptufe nnikes it a fign 
of a gradoaa heart to hate fin ; yea though a 
man do through infimuty fall icito fin, yet if 
he hafiea it» this is a proof of grace. Paut 
proves the sincerity ot his heart, and the truth 
of his grace by this hatred of sin, though he 
committed k, Rom\ vii. i5*^*What 1 hate, 
that 1 dov'* 

Nay, what is grace but ^Confbrmiias cum 
^bdtypo," a conformity of the foul to God, 
^ love as God loves, vo hate as^ God hates : 
Now God hates sin : It is one part of his holi- 
flcfs, to hate all sin. 

Solution* And if Ihate sin, dien am I con« 
formed to God : And if I am confbnned ta 
God, than am I altogether a Chriftian. 1 

It is true, that there is a hatred of sin» 
"^ifeich is^ a sign of grace^ and ijdiich fkLWs from 
* principle 5f grace, and is grace. A^ for in- 

I' ^ ftance, 
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(Uflce^ To hace sin as k is ano'ffeocc'taGod, a 
vsrrong to his Majefty: To hate fia, ascitis a 
breachof the commandyand fo a wicked con- 
trouling God's wiU> which ;is the . only fulc of 
godlinefs : To hatie sin, as beingadisingeflious 
ti:a%refl[k>n (^that la^r of loveeCt^ifhedinthe 
klood, and death of Chrift, Md fi> in a degree 
a crucifyii^ pf Chrift ^frefli^ , . 

To hate sin, as being a grieving'andquench^i 
mg the Spirit of God^ a$ all ;sm in -its m^ 
cure is« Thus to hate sin, is.giace; and thus 
^ very true Chrifti^ haljes.sin* But though 
every man that hath, gr^*^,^ hates 3in, yet eve- 
ry man that hat^ sin hath not grace : For a 
t|ian 83)^^ tiate sin from pijiiorrjirtncip^^ 
as it is a wrong to Gdd| or a ^ou^ingto 
thrift, or a grieving the. Spirit, for then he 
^?f^ld hate ail siQ^s for thoret is no sin but hath 
this in -the nature of it: > 
: But^ f« , A man may hate sin: for the Ihathe 
that attends it, more. than for th^ evil that is 
in it. Some sinners there are who declare 
thdr sins as Sodom, th(y hide it not, Ifa. iii. 
9. They are fet down ia the feat of the fcorn- - 
ivlj.Pfal. i. 3/ They gloiy in their Ihame, 
Ehilip. V. 9.. But now others there ar<^ who 
/are aftiamed of sin, and therefore -hate it, not. 
for the sin's-fafce^ bui thejhame's &kc. This 
xg^de Abfejom hate Amnon's uncleatond^" 
becaufe it brought ihame upon hiin and.ihis 
Sifter. ' , . : _^, , 

^ a. A man nuy hate sin more in othexs 
th^ in himf^if : So dpth^ the drunkards he. 
^ ^ ' hatcj 
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hates dninkennefs to another, and yet pra6li- 
{^ it himfclf : The liar hates falfehood in a- 
nother, but likes it in himfelf. Now he ftiat 
hates fin from a principle of grace, hates fin 
moft in himfelf; he hates fin in odiers, but he 
loaths moft the fins of his own heart. 

A man may hate one fin, as being contrary 
to another : There is a great contririety be- 
tween fin and fin, between luft and luft : It is 
the excellency of the life of grace, that it is an 
uniform life : There is not one grace contra- 
ry to another : The graces of God's Spirit arc 
different, but not differing : Fahh and love 
and holinefs are all one; they confift: together 
at the fame time, in the fame fubjeft ; nay, 
they cannot be parted : There can be no faith 
without love, no love without holinefs. And 
fo on the other hand, no holinefs without love, 
no love without faith. So that this makes 
the life of grace an eafy and excellent life :— 
But now the life of fip is a diftrafting contra- 
didious life, wherein. ii^ man is. a fcrvant to 
contrary lulh. The ItiflE; iof pride and prodi- 
gality is contrary to the M|k:<>f covetoufnefs, 
&c. Tit. iii. 3. ■; V? 

Now when one luft: gets *S^ be the matter : 
Luft in the foul, then that works^hatred of it& 
cootrary : Where covetotifnefs gets the heart, 
thercthe heart hates pride: And where wide 
gets uppermoffi ift the heart, there the heart 
Eatei covetoufnefs. Thus a man may hate 
fin, net from a principleof grace, but from tfec 
contrariety of luft. 

F He 
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He doth not hate Vin *s it is fin, but he 
hates it as being contrary to his beloved finu 

Now then, if a man may hate fm for the 
fliame that attends it ; if he may hate fin more 
in others than in himfelf ; and if he may hate 
one fin, as being coatrary to another, then he 
may hate fin, and yet be bat almoft a Chrifti-* 
an. 

6. A man may make great vows and pro- 
mifes, he may have fl:rong pnrpofes and refo- 
Jutions againfi: fin, and yet be but aimofi: a 
Chnftiini. 

Thus did Saul, he promifes and refolves 
•againft his fin: ** Return my fon David, 
(faith he) for I will no more do thee harm," 
i Sam. Tw'u 21. What promifes andrefblves 
did Pharoak make againft that fin of detain- 
ing God's people; faith he, **I will let the 
people go, that they may do facriftce to the 
X.<»d,*' Exod. viii. 8. And :^in, I will 1« 
you go, and ye ihall ftay no longer, Exod. ix. 
28. And yet Saul and Pharaoh both periih 
in their fins. The greateft purpofes and pro- 
mifes againft fin, will not make a man a' 
Chriftian ; For, 

: I ^Purpofes ahd promifes againft fin never 
hurt fin ; we fay, threatened folk lite long s 
and truly lb do threatened fins. It is not new 
|«npofcs, but a new nature, diat muft help us 
againft fin: Purpofes may ttihg to the birth, 
but.MTithout a new nature ^ere is no ftrength 
tQJbt^foTtiu The new nature is thfcbeft^ 

fell 
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foil for holy purpofes tx> grow in, otherwife 
they wither and dk, like plants in an in>pro* 
j«r feiL 

2. Trouble, and afflidions may provoke 
us to large purpofes and pron^ifes againft fia 
€ot the future ; what more common than to 
vow; and not to pay > to make vows in the 
day of trouble, which we make no confci- 
ence to pay in the day of peace ; many cove- 
nant againft (in wben troiible is upon them^ 
s|nd then (in ^gain^ their covenant^ wheo it is 
removed from them* 

It was a bfave ri^ that Pliney in one oThis 
cpiiUes gave to his friend to live by r " Uc 
tales effe perfeveremus fani, quafes nos futuros 
cffe^pofit mur conftrmiw'* That we fhould 
continue to be fuch when wd ape well, as we 
promife to be when we are fick» Many are 
0ur» fick-bcd promifes, but we are no fboner 
well, but wfe grow fick of our promifes. 

3; Purpofes and refoives againft fin for 
the future, may be only a temptation to put 
off repentance for the prefent r Satan may put 
a man on to good purpofes, to keep him from 
prefent attempts. He knows whatever we 
pui:pofe, yet the ftrength of perforypance is not 
in ourfelves. He knows that purpofes for 
the future, are a putting God off for the pe- 
fent; there arc a ftcret will not, to a prefent 
opportunity. That is a notable paffage, 
Luke V. 59. Follow me, faith Chrift 10 the 
two men. Now fee what anfwers they give 
tu Chrift, fuffer.irie firft to go bury my father, 
F 2 faith 
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faith one: This man piirpofes to foUow^ 
Chrift, only he would ftay to bury his father, 
Saith the other^ " Lord, I will follow thee, but 
let me firft go and bid them fareWcll which are 
at my houfe/' verfe 6^. I will follow thee, 
but only I would firft go and take my leWe of 
my friends, or fet my houfe in order : And 
yet we do not find that ever they followed 
Chrift, notwithftanding their fair purpofes. 

4. N Nature unfanftified may be fb far 
wrought on; as to mal^e great promiies and 
purpofts againft fin. 

i« A natural man may have great convic- 
tions of fin, frcmi the workings of an enligbt^ 
iied conlciencc. 

2« He may approve of the law of God. ^ 
3. He may have adefire to be faved^ 
Now thele riifce together; the working of 
confcipncc, the fig^t of the goodnei$ of the 
law, a defire to be feved, may brh^ forth ia 
a man great purpofes s^^nft fin, and yet he 
m^y have no heart to perform his own purpo** 
fes. This was much with the cafe of them, 
EWut. V. rjy fay they toMofes, "Go thou near, 
and hear all that the Lord our God (hall fay, 
and tell thou it to us, and we will hear it, and 
do it.'* 

This is a fair promifc^ and fo God takes it,' 
ver. 28. " I have heard the words of this pco- 
:>le, they have well faid all that ihey Jxavc fpo^ 
cen." So faid, ahd fo done, kad been wdl ;. 
>ut it was better faid than done 1 for thou^: 
they had a tongue topromife, yet they had t^ 

heart 
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heart to perform ; and this. God law, there* 
fore faid he, ver. 29, " O that there were fuch 
an heart in them, jhat they would fear me, 
and keep my commandments always>, that it 
might he well with thenu '' 

They promife to fear God,, and keep his 
commandments, but they wanteil a new heart 
tg performi what an unfanftified heart had pro- 
miled. It fares witlv mea in this cafe, as it 
did with that fon in the gofpet, that faid, "He 
woidd go into the vineyard, but went not,'' 
Matdi. xxi. 30« 

Now then, if purpoics and promifes againft 
fin, never hurt fin 5 if prefent afHidions may 
draw out large promi% ; if they may be the 
fruit of tempution, or if from nature unlanc- 
tified, furely then a man- may promife and ^ 
puq)ofe much againft fin^ and yet be but al-« 
BQoft a. Chriftian. 

7*^ A man may maintain a ftrife and com« 
bat againft fin in hinnfelf, and yet be but al^ 
mofl: a Chriftian, So did Balaam when he 
went to curie the people of God ; he had a 
great ftrifc within Wmfelf, *' How fhall I curfe 
(faith he) where God hath not ciirfed ? or how 
ffiall 1 defie, whom the Lord hath not defied ?•' 
xxiii. 8. And did not Pilate fixive againft 
bis fin, when he faid to the Jews, " Shall I 
crucifie your King ? What evil hath he done ? 
I am innocent of the blood of this man.'* Mark 
XV. 12, 14. Matdu xxvii, 24. 

Objeft. But you will lay, is not this an' ar* 
jl^ent of £pcc^ when t^^ere is a ftriving in 
'-•' F3 the 
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the foul againft fin ? For what flK>iild ofpijpf^ 
fin in the heart, but grace ? The apoftle nfiakes 
the lufl:ing of the flclh againft the fpirit, and 
the fpirit againft the fl^, GaL v, 17. to be 
an argument of grace in the heart. Now I 
find tliis ftrife in my heart, though' the re- 
mainders of corruptbn fomettrnqs break out 
into a&ual fins>^ yet I .find a ftriving in my 
foul againft .fin. 

- Solut. It is true, there is a ftriving againft 
fin, which is only from grace, and is proper co 
believers ; and there is a ftriving againft fin„ 
which is not from grace, and there&re ttuy 
be in them that are not believers. There is 
a ftrife agabft fin. in one and the fame facul- 
ty, the will againft the wiM^ the aflfe^on a- 
gainft the affed^on, and this is that iriiich the 
Apoftie , calls the lifting of the fieih againft: 
the fpirit ; that is, the ftriving of thie uarcgCj-. 
nerate part againft jheregeni^a^ $ and this is 
ever in the fame faculty, and is proper to be-*' 
iicvers only. ... 

An unbeliever never finds this ftrife in him* 
felf ; this ftrife cannot be in him» it is hli^Si* 
ble (as fuch) tltat is^ while he is on this fide 
aftatc of grate. t . . 

But then, there is a ftriving againft fiii in 
divers faculties, and this is tl^ ftrSe th^ is m 
them that arc not believers ; there the ftrife is 
betwe^en the will and the confcience : Confci-' 
ence enlightened and terrified with the fefr o£ 
hell andiAd^ftination, that is againft fin $ the 
will and afitdion (not being teneiKed) they;^ 
; • ... " are 
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areLfor (in. And this caufes grearniggings 
and flxong combats many times in the finncr's * 
J^art.— —Video meliorarproboque, detcriora 
fequor.— — 

Thus it was \rith the fcribes and Pharifees ; 
confcience coovinceth them of the divinity of 
thrift, an4 of the truth of his being the Son 
of God J and yet a prcverfe will and carnal 
afFedtions cry out, crucifie him, crucifie him. 
Confcience pieadetkfor him ; iie had awitnefs 
in their bofoms, and yet their wills were bent 
^ainft him, and therefore they are laid to have 
te|ifted the ipiriti to wit^ the workings and 
convidions of the fpirit in their coniciences. 
A6b Tii. 51. And this is the cafe of many 
iimiers, when the will anH affedions are for iin> 
"Md plotd for it, confcience is againft it, and 
many itrmes frights the foul from, doing <^it« 
. Aad hence men take that which oppofes fin 
in them, to be grace, when it is only the work 
of a natural confcience, they concluae the ftrifc 
is between grace and fin, the regenerate^ and 
unr^enerate p^rt; when alas 1 it is no other 
xhzn the contenticm of a natural confcience a-^ 
gainft a cwrupt will and affedion. And if fo> 
then a man may have great ftrifes and com^ 
bats ^init fin in h^m, and yet be but almof( 
a Chrwian* ; 

« ' 5. A i^an may. dcfire grace, and yet be but 
ahnoil a Chriftian ; fo did the five foolilh vir* 
gins. Matth. xxv. 8. Give us of your oil j 
what was that but true gracc.i ft was the oil 
'ithacijjghtcd the wife virgins into the brkie« 

groom's 
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groom's chamber. They do not only dc&re 
to enter in, but they defiire oil to let them in : 
Wicked men may defirc heaven, defirc a Chrift 
. to favc them J there is none fo wicked on earth, 
but defire to be happy in heaven. But now 
here are they that denrc g^ce as well as glory^ 
and yet thcfe are but alnw^ Chriftians. 

ObJeA. But b it not commonly tau^t,. 
that defires of grace are grace ? Nay, doth not 
our Lord ChrHk himfdt make it fb ? " Blef- 
fed are they that hunger and thirft after righ*- 
tcoufnefs, tor they flidtl be filled/' Mat. v. 6w 

Sohit. It is true, that there are ibme de-^^ 
fires of grace which are grace.— As 

(i.) When a man defires grace from st 
right fenfe of his natural ftate, when he fees 
the vilenefs of fin, and the woeful, defiled, and 
loathfome condition he is in, by rea&n of fin, 
and therefore defires the grace rf Chrift to re- 
new and change him : this is grace. This 
feme make to be the lowefl; degree of favii^ 
faithi 

f2.) When a man joins proportionable 
fendeavours to his defires, doth not only wiffi 
for grace, but work for grace j fiich defires 
are grace. 

(3.) Wlnenaman's defires are conftant 
and uncefiant, that ceafe not but in theattain^ 
ment of their objeA, fuch defires are true 
grace. They are a part of the efpecial work 
of the Spirit. They do really partake of the 
nature of grace: Now itJs a known maxim : 
<« Quicquid partidpat dc natura totius,eft ipzr% 
^ - totius:*' 
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totius : '* That irfiich partakes of the nature 
of the whole, is apart of the whole. The 
'filings of gold are gold. The fea is not more 
really water than the lead drop :The flame is 
not more really- fire than' the leafl: fpark ; for 
thcfc do "Participare de natura totius." But - 
though all the true defires of grace are grace, 
yet all defires of grace are not true : 

For, (i.) A man may dtfire grace; but 
not fwitfelf, butforfortncwhatelfe} nor gmce 
for graces fake, but for heaven's fake : He 
doth not defire grace that his nature may be 
changed, his heart renciwd, die inugeof Gcd 
ftamped upon him, and his lufts fiibdued in 
Wmi Thefe blcffed defires arc found only m 
true believers. Tbc true Chriftian only can 
defire grace for maces fake; but die almoft 
Ciiriftian may dcHUre gface for heaven's &kt. 

(a.) A man may defire grace whhout pro- 
portionable arideayoiirs mer grace : Maiqr 
are good at wifhing^ bad at working, like him 
that lay m the grafe on a ftmrner day, cryihg 
out, "O fi hoc cflet laborarc, O that this were 
to work." Solomon faith, *^ The defire of the 
flothful kill him. Why fo ? For his hands 
refufe.to labour,'* Proy. xxi. 25- He pcrifli- 
cth in his defires, " Virtutem ut videant con- 
tabcfcantque reK<9:a* Perf. The believer 
joins defires and endeavours together ; ^'One 
thing have I defired of the Lord, and that will 
I feck after," Pfal. xxvii. 4. 

(3.) A man's defires of grace may be un- 
Icaibn^ble; thus the fooliih virgiiis defired 

oil 
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ofl when it was too late : **'lmp!i rion curant 
quaercre quern tamcn dcfiderant invcnirc, cu- 
pientes confequi, fed non & feqiii.'* Bern.—* 
The believer's defires are lealbnable : He de- 
fires gracejn the feafon of grace, and feeks it 
in a time when it may be foiind. " The wife 
CFiau's heart knows both time and judgment,*'' 
EccL wii. 5. He knows his feafon, and hath 
wifdo* to improve it. The filly finner doth 
all his works out of feafon : He fins away the 
feafons of grace, and then defires grace when 
•the feafon is over: The finnner doth alltoo» 
'late^ as Efau defired the blefiing when it was 
»too lace, and therefore he krfl it, whereas had 
he come iboner, he had obtained it> ** S«roi 
fkpiunt phryges/* McA mien are like Epinnc- 
thus, mfe too ^e : Thef conie when the ' 
market h done ; when God had fhut in (hopj^ 
thtn they have oil to get. Whett they lye up^ 
00 their death-beds, dim they defire half 
hearts. * 

(4.) Defires of grace in many are very 
inconftant and fleeting, like the nnorning dew 
that quickly paflTes away, Hof.vi. 4. Or like 
Jonah's gourd, that fprin^s up^in a night, and 
withers in a niglit, Jonah iv. 6, 7* They have 
no root in the heart, and therefiire quickly 
perifli. Now then, if a'mari may defire grace,, 
but not for graces feke,' if defires may be 
without endeavours. If a man may defire grace 
when it is too late^ if thefc desires may be but 
fleeting and inconftant, then may a man de- 
fire grace and. yet be but almofl a Chr^an^ * 
. . (6.) A 
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(^.) A man may tremble at the word of 
God, and yet be but almoft: a Chriftian, as 
Belfhazzar did at the hand writing upon the 
wall. Dan. v. 6. 

Object, But is not that a note of finccrity 
and ti-uth of grace to tremble at tfie word ? 
Doth not God lay, " To him will 1 4ook, that 
is of a poor and contrite ^i;*it, and trembles 
at my word ?" Ifa. Ixvi. 2. s 

Solut. There is a two-fold trembling. 
' ^i.) One is, when the word difcovers the 
guilt of fin, and the wrath of God that belongs 
to that guilt; this, where confcience is awake, 
caufes trembling and amazement : Thus when « 
*' Paul preached of righteouihefs andjudgment, 
it is faid, Felix trembled.'* A6ts xxiv. 45. 

(d.) There is a trembling which arifesfrom 
a holy dread and reverence of the Majefly of 
God fpeaking ixi^his word : This is only found 
in true believers, and is that which keeps the 
foul low in its own*eyes. Therefore mark 
how the words run in Ifa. Ixvi. 2* " To him 
wjll I look that is of a poor and contrite Ipi- 
fit, and trembles at my word.'' 

God dodt notn^ake the promifes to him that 
tremW^s at the word ; lor the devils believe 
and tremble* James ii. 19. The word of 
Gpdtran make the proudeft a«d ftouteft finJier 
in the world to ihake and tremble, but it is to 
the poor and contrite in fpirit that trembles, 
where trcmWin^ is the fruit of a fpirit broken 
for fin, and low m its own ^ytSy there wJH Ood 
h6k. Now many tremble at the wor4i f>ut 

not 
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not from poverty of fiwrit, not fr<?m a heart 
broken for fin* and low in its own eyes, not 
from a fenfe of the rnajefty and holineis of God, 
and therefore notwithftanding they trouble at 
the word, yet they ai^ but almoft Chriftians. 

(7.) A man may delight in the word and 
prdinances of God, and yet be but almoft a 
Chiiftitm lla. Iviii, 2. '^ They delight in ap- 
pro^fJiing to God." 

And it is faid of that ground, Matth. xili, 
ao. that it received the word with joy, and yet 
it was but ftoiiy ^ound. * 

Dbjed* But IS it ^ot made a charader of 
a godly man to delight in the word of God : 
Doth not David fay, ^*He*is a blefled man 
that delights in the law of the Lord ?" Pf. 1.2. 

Solut. There is a delighting in the word, 
which flows from grace, and is a proof of 
blefTednefs. 

( I . ) He that delights in the word becaufe 
it is fpifituai, he is a Chriflian indeed: The 
more fpiritual the ordinances are, the mone 
doth a gracious heart delight in them. 

(2.y When the word comes, clofe to the 
confcicncc, rips up the heart, and 4ifco vers 
£m^ and yet tne foul delights in it notwith- 
ftanding; this is a fign of grace. . 

(3.) When delifi^t anles from that com- ^ 
munion that is to be had with God there j this ' 
is from a principle of grace in the foul. 
. But there may be a delight in the word 
where tlv^rc is no grace. 
: (i.) There are many delighting in the 

word, 
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word, bccaufe of the eloquence of the preach- 
er J they delight not fo much in the truth de- 
livered, as in the drefs they are delivered in. 
Thus it is faid of the prophet Ezekiel, that he 
was to theni as a vtry lovely fong of one that 
hath a pleafant voice, Ezek. xxxiii. 52. There 
are very many that delight to hear the word, 
that yet take no delight to do it; fb faith God 
of them in Ezck. xxxiii. 32. " They delight 
to hear my words, but they do them not." 

Nciw then, if a man may delight in the . 
word, more becaufeofthe eloquence of the 
preacher, than becaufe of the fpiritualnefs of 
the matter: If he may deMght to hear the word, 
and yet not delight to do it, then he may de- 
light in the word, and yet be butahnofta 
Chriftian. 

(8.) A man may be a member of the 
Church of Chrift, he may join himfelf to the 
people of God, partake with them in all ordi- 
nances, and (hare of all church privileges, and 
yet be but almoft a Chriftian. 

So the five foolilh virgins joined themfelves 
to the wife, and walked together. Many may 
be members of the Church of Chrift, and yet 
not members of Chrift the head of the Church. 

There was a mixed multitude came up with 
the Church oflfrael put of Egypt j they joined 
themfelves to the Ifraelites, owned their God, 
Jeft their own country, and yet in heart Egyp- 
tians notwithftanding. All are not Ifrael, that 
are of Ifrael, Rom. ix. 6. The church in all 
ages hath had unfound members : Cain had 
G communion 
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eommunion with Abel; lihmael dwelt m the 
fame houfe with Ifaac ; Judas was in fellow.- 
ihip with* the Apoftlcs ; and fo was Dtmas 
with the reft of the difciples. 

There will be fome bran In the fineft meal, 
the draw net of the gpfpe^ catches bad fifties 
as well as good ; the tares and the wheat grow 
together, and it will be fo till the harveft.— 
God hath a church where there are no mem- 
bers, but fuch as are true members of Chrift : 
But it is in heaven ; it is the Church of the firft 
born. Heb.xii.a3. There are no liypocrites, 
m> rotten unfound Profeflbr, none but the (pi- 
rits^ of juft men made perfeft. Matth. iii. 1 8 . 
AH is pure wheat that God layeth up in that 
garner 5 there the chaflf is feparated to un- 
quenchable fire* 

But in the church on earth, the wheat and 
the ch^lie in the fame heap together: The 
Samaritans will be near of kin to the Jews, 
when they arc in pofperity j for while the 
church of G6d flourifli^th in the world, many 
will join to it; they will feem Jews, though 
they are Samaritans j and feem faints, tho* y^t 
they are no better than almoft Chriftians. 

(9.) A man may have great hopes of hea- 
ven, ^eat hopes of being faved, and yet be 
but almoS: a Chriftian. Indeed there is a hope 
pf heaven, which is the anchor of the foul, 
fure and ftedfaft, Heb. yu 10. It never mif- 
. carries, and it is known by four properties. , 

Firft, It is a hope which purines the heart, 
purges out fin, i Johnyiii. 3. '* He that hath 

this 
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this hope, purifies himfelf even as God is 
pure/* That foul that truly hopes to enjoy 
God, truly endeavours^o be like God. 

Secondly, It is a hope which fills the heart 
with gladnefs : ** Wc rejoice in hope of the 
glory of God,** Rom. v. 2. 

Thirdly, It is a hope that is founded upon 
the promife. Pfal. cx^. 6. As there can be no 
true faithwi thout a promife, fo not any true hope. 
Faith applies the promife, and hope experts 
the fulfilling of the promife. Faith relics upon 
die truth of it, aridhope waits for the good of it* 
Faithgives inicrcft, hope escpefts livery & feifin* 

Fourthly, It is a hope that is wrought by 
God himielf in the foul, who is therefore cal- 
led, ** The God of hope," Rom, XV. 13. as 
being the author as well as the objed of hope* 
Now he that hath this hope, fliall never mili 
carry : This is a right hope, the hope of the 
true believer, Chrift in you the hope of glory. 
Col. i. ay. 

But then, as there is a true and found hope, 
fo there is a falfe and rotten hope; ^nd this 
is much mort common, as baftard pearls are 
more frequently worn than true pearls. There 
is nothing more common than to fee men big 
with groundlefs hopes of heaven. As, firft, a 
man may have great hope, that hath no grace ; 
you read of the hope of hypocrites. Job xviii . 

131X4. 

The performance of duties is a proof of 

their hope : The foolilh virgins would never 

have done what they did, had they thought 

G 2 they 
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they ihould have been ihut out after M. 

Many profeflbrs would not te at fuch pains 
in duties as they are, if they did not hope for 
heaven. Hope is the great motive to aftion 5 
defpair cuts the (inews of all endeavours i this 
is one reafon why the danrmed in hell ceafe ad- 
ing toward an alteration of their ftate, becaufc 
defpair hath taken hold of them : If there were 
any hope in hell> they would up afid be doing 
there. So that there may be great hopes, where 
there is no grace. Experience proves this ; 
formal profeObrs are men of no grace, but yet 
men of great hopes: Nay, many times you 
fhali find, that none fear more about their eter- 
nal condition, than they that have moft caufe 
of joy, and none hope more, than they that 
have moft caufe to fear. As intereft in God 
_xnay fometimes be without hope, fo hope in 
God may be without intereft. 

(7,) A man may hope in the mercy, and 
gpodnefs, and power of God without eyeing 
the promifc ; and this is the hope of moft. God 
is full, of nacrcy and goodnefs, and therefore 
willing to fave; and he is infinite in power, 
and therefore able to fave^ why therefore 
ihould t not reft on him. 

Now it is prefumption, and therefore fin, 
to hope in the mercy of God, otherwife than 
by eyeing the promife -, for the promife is the 
channel of mercy, the pipe through which it 
is conveyed : All the bleflednefs the faints en- 
joy in heaven, is no other than what is the 
fruit of the promife relyed on, and hoped €dt^ 

thero 
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there on earth. A man hath no warrant to 
hope in God, but by virtue of the pronnife. 

(3.) A man may hope for heaven, and yet 
not cleanfe his heart, nor depart from his fecref 
fins : That hope of falvation that is not ac- 
companied with heart purification, that is a 
vain hope. 

(4,) A man may hope for heaven, and 
yet be doing the work of hell : He may hope 
for falvation, and yet be working out his own 
damnation, and fo perifh in his confidences. 
This is the cafe of many, " Male agendo fpe- 
rant, & Iperando pereunt : '* Like the water- 
man, that looks one way and rows another.— 
Many have their eyes on heaven, whofe hearts 
are in the earth ; They hope in God, but 
choofc him not fof a portion : They hope in 
God, but do not love him as the beft good, 
and therefore are like to have no portion in 
him, nor good by him j but are like to pcriffi 
without hinrii notwithftanding all their hopes^ 
Job xxvii. "8. " What is the hope of the hy- 
pocrite, though he hath gained, when God 
takes away his foul ? ** -* 

Now then, if a man may have great hopes, 
of heaven, that hafti no grace ; if he may hope 
in mercy without eyeing the promife 5 if he 
may hope without heart purifying ; if he may 
h(^ for heaven, and yet do the work of hells 
furcly then, a man may have great hopes of 
heaven, and yet be but almoft a Chriftian. 
. (10.) A man may be undei* great and vi- 
fiWe changes, and thefe wrought by the mini- 
G3 ^ ftry 
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ftiy of the word, and yet be but almoft a 
Chriftian, as Herod was : It is faid, wbea he 
heard John the Baptul, .^*Hcdid many things, 
and heard him gladly,'* Matth. vi. 20. Saxil. 
was under a great change, when he met the 
Lord's prophets, he turned prophet too. 

Nay, it is faid, ver. 9. of that i Sam, x* 
that God gave him another heart. Now, was 
not this a work of grace ? And was not Saul 
here truly converted ? One would think he 
was, but yet indeed he was not. For though 
it is faid, God gave him another heart, yet it 
!s not faid, that God gave him a new heart. 

There is a great difference between (lebb 
aeber) another heart, and (lebb chad^) a 
new 'heart J God gave him another heart to 
fit him for a ruler, but gave him not a new- 
heart to make him a believer : Another heart 
may make another man 5 but it is a new heart 
that makes a new man. 

Again, Simon Magus is a great proof o€ 
this truth, he was under a great and vilible 
change i of a forcerer, h.c wa^ turned to a be- 
liever ^ he left his witchcrafts and forceries,. 
and embraced, the gofpel i was not this a great 
change ? . • ^ 

1 f thej^runkard doth \^\t leave his drunken- 
nefs, the fwearer his oaths, the profane perfon 
bis profanenefs} they think this a graciovis 
change, and their ftate is now good : Alas 1 
Simon Magus did not only leave his fins, but 
had a kind of converfion ; for he believed^ 
and was baptized, Afts viii. ij. 

Objca:.' 
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Objeft. But is not that man that is changed, 
a true Chriftian ? 

Solut. Not every change makes a man a 
Chriftian ; indeed there is a change, that who- 
ever is under it, he is a true Chriftian. When 
a man's heart is fo changed, as that it is renew- 
ed, when old things are done away, and all 
things are become new, ,2 Con v. 17. when 
the kaineftifis, new creature is wrought in the 
foul, when a man is turned from darknefs to 
light, from the power of Satan to God. Afts , 
xxvi. 1 8. When the mind is enlightened, the 
will renewed, the afFedlions made heavenly, ^ 
then a man is a Chriftian indeed. 

But now you muft know, that every change 
is not this change : For, 

( I . ) There is a civil change, a moral change, 
as well as a fpiritual and fupernatural change. 
Many^men are changed in a moral fenfe; and 
One may fay; they are become new men, but 
diey are in heart and nature the feme men ftill. 
They are not changed in a fpiritual and fuper- 
natural fenfe, and therefore it cannot befaid 
of them, they are become new creatures. 

Reftraining grace may caufe ajTioral change, 
but it is renewing grace that muft caufe a fa- 
ying change. Now many are under reftraining 
grace, and fo changed morally, that are not 
Under the power of renewing grace, and fo^ 
changed favingly. 

*^ (2.) There is an outward change, as ^eB 
as an inward change ; the outward change is of- 
Ito without the inward, though the inward 

change 
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cHangc is never without the outward, A man's 
heart canno^rbc fandtified, but it will influence 
the life s but a man's life may be reformed^ and 
yet never affeft or k)fluence the heart. 

(3.) Aman may W>eonverted from a courfe 
of profanenefs, to a form ofgodlinefs; from a 
filthy converfation, to a feir profelfion 5 and yet 
the neart the fame> in one and the other. A 
rotten poft may be gilt without^ and yet un* 
found widiin. •• Hypocrita in verbis lanftus, 
in corde vanus^ intus Nero^ foras Cato. Audiy 
nemo nr^lius J Ipefta, nemo pejus/' It is com- 
mon to have thcoutfideof the cup and platter 
made clean> and yet the infide foul and filthy. 
Matth. xxiii« ^5. 

Now then, if a man may be changed mo- 
^rally, and yet not fpiritually ; outwardly, and 
yet not inwardly ; fi-om a courle of profane-' 
nefs, to a lifeleis form of godlinefs, then a man 
may be under great and vifible changes, and 
yet be no more than almoft a ChrifUan. 

I do not fpeak this to difcountenance any 
change, fliort of that that is ipiritual ; but to 
awaken you to feek after that change, which 
is more than moral. It is good to be out- 
wardly rcfortned, but it is better to be-faying- 
ly renewed. I know how natural it is for men 
to take u{) with any thing like a work of con- 
verfion, though it be not converfion i and reft- 
ing in that, mey eternally pcrifh. 

Beloved, let me tell you, there is no change; 
no converfion c^n (lead your fouls in the day 
of judgtmnt^ on this^ lidc that faving work; 

which 
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which is wrought on the foul by the Spirit of 
God renewing you throughout, i Theff. v. 
25. The fober man without this change, fhall 
as furely go to hell as the beaftly drunkard. 

Morality and civility may commend us to 
men, but not to God 1 They are of no value in 
the procurement of an eternal falvation. A 
man may go far in an outward change, and 
yet not be one ftcp nearer heaven, than he 
that never was under any change ^ nay, he may 
be (in fome fenfe) farther off, as Chrift faith, 
the fcribcs and Pharifees were farther from 
heaven with all their fhow of godlinefs, than 
publicans or harlots, in all their fin and un- 
cleannefs. Matth, xxi, 31. Becaufe reftingin 
a falfe work, a partial change, we negleft to 
feek after a true and faving change. There, 
is nothing more common than to miftake our 
ftate, and by over- weaning thoughts mif-judgc 
our condition, and fb perifh in our own delu^ 
fions. The world is full of thefe foolilh buil- 
ders, that lay the foiindation of their Hopes of 
eternal falvation upon the fand. Mat* vii. 26. 

Now, my brethren, would you not miftake 
the way to heaven, and perifli in delufion ? 
Would you not be found fools at laft ? For 
none are fuch fools as the fpiritual fool, who 
is a fool in the great buCnefs of falvation. — 
Would you not be fools for your fouls, and 
for eternity ? O then, labour after and pray 
fdra thorow work of conyerfion j beg of God 
that he would make a faving change in your 
fouls, that you may be altogether Chriftians. 

All 
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All other changes b^low diis faving change, 
this heart change, make us but almoft Cbrif- 
tians. 

( 1 1 .) A main may be zeabus in the mat- 
ters of religion, and yet be but almoft a Chrif- 
tian. Jehu did not only ferve God, afid do 
what he commanded him, but was very zea- 
lous in his fervice. i Kings, x.- 16. " Come 
with me, and fee my zeal for the Lord of 
hoft I " and yet in all this Jehu was a very 
hypocrite, 2 Chron. xxix. Joafli was a great 
reformer in JehcMadah's tinac j it is faid, " He 
did that which was right in the eyes of<the 
Lord, all the days of Jefaoiadah the 
pricft ; *' but when Jeh^adah died, Joaih \m 
zeal for God died with him, and he becomes 
a very wretch^ 

Objefb. But the Apoftle makes zeal to be 
a note of found Chriftianity, Gal. iv. i8* "It 
is good to be zealoufly afFe£ted in a good 
thing/\ Nay, it f?ems to be the non-fuch 
qualification for obtaining eternal life, " The 
kingdom of heaven fufFcreth violence, %xA 
the violent take it by force,*' Matth, xi. 1.2. 

It is true, there is a zeal which is good, and 
which renders the foul highly acceptable to 
God ; a zeal that never mifles of heaven and* 
falvation. 

Now this is a zeal which is a celcftial fire, 
the true temper and heat of aU affedions to 
God and Chrift; Qui non zelar, non amat. 
It is a zeal wrought and kindled in the foul by 
the fpirit of God^ who firft knows \\^ and then* 
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fct& it on work ; it is a zeal that hath the word 
of God for its guide, dire6ting it in working, 
both in regard of its objed and end, manner 
and meafure. It is a zeal that checks fin, and 
forwards the heavenly life ; it is a zeal that 
makes the glory of God its chief end, which 
fwailows up all by ends; *' The zeal of thine 
houfe hath eaten me up," John ii. 17. 

But now all zeal is not this kind of zeal 1 
there is a falfe zeal, as well as a true ; every 
grace hath its counterfeit : As there is fire, 
which is true heavenly fire on the altar 5 fo 
xhtvc is ftrange fire. . Nadab and Abihu of- 
fered ftrange fire upon God's altar. Ley. x. i . 
There are feyeral kinds of zeal, none of which 
are true and found, but falfe and counterfeit, 

I will inftarrce in eight particulars. 

(i.) There is a blind zeal, a zeal without 
knowledge. Rom. «. 1. " They have a zeal 
(faith the Apoftle) but not according to know- 
ledge." Now as knowledge without zeal is 
fruitlefs, fo zeal without knowledge is dange^ 
rous ; it is like wild-fire in the hand of a fool, 
or like the devil in the man pofiefled, that 
threw him fometimes into the fire, fomctimes 
into the water, Mattluxvii. 5. " Zclus abfque 
fiuentia, quo vehementius irruit, eo gravius 
corruit.*' Bern. 

The eye is the light of the body, and the 
underftanding is the light of the foul : Now 
as the body without the light of the eye can- 
not go without ftumbling ; fo the foul without 
tiie light of the mind, cannci adt without 

erring. 
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erring. Zerf without knowledge, is like an 
ignis fatuus^, in a dark night, that leads a tra* 
veller out of his way into bogs and mire.— 
This was the zeal of Paul, A6ts xxii. 3. 4. 
while he was a Pharifee. '*I was zealous to- 
wards God as ye are all this day ; and I per- 
fecuted this way unto death." And (oA&s 
xxvi. 9 "I verily thought with myfelf, that 
I ought to-do many things contrary to the 
name of Jefus of Nazareth. So Philip, iii. 6, 
concerning zeal,, perfecuting the Church." 

Such a zeal was that in John xvi. 2. "They 
fliall put you out of the fynagogue ; (filance 
you, you fliall not be fuffered to preach) yea, 
the time comes, that whoever kills you, will 
think that he doth God fervice." This is a 
, great zeal, but it is a blind- zeal, and that 
God abhors. 

(2.) There is a partial zeal, in one thing 
fire hot, in another key-cold ; zealous in this 
thing, and yet carelefs in another : Many are 
firft-table Chriftians, zealous in the duties of 
the firft-table, and yet negleft the fecond : 
Thus the Pharifees were zealous in their Cor- 
ban, Matth. xxiii. 23. and yet unnatural to 
their parents, fufiering them to ftrave and pe- 
rifli. L-yra hath thefe words, "Filius per 
' profeflionem fanftam nn religione excufatur 
furveniendo pventibus. '* Others are fecorid- 
table Chriftians, zealous in the duties of the 
fecond-table, but neglcft the firftj more for 
rlghteoufnefs among men, than for holinefs to- 
wards God. But now he whofc religion ends 

widi 
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with the firft-tablc, or begins with the fecond, 
he is a fool in his profeflionj for he is but aU 
moft a Chriftian. 

The woman that was for the dividing the 
child^ was'liot the true mother : And he that 
is for dividing the commands^ is not a true be« 
liever, Jehu was zealous againil Ahab's 
houfe, but not fo againft Jexx)boam's calves, 2 
Kings X, 16. compared with ver. 29. Many arc 
zealous againft fins of opinion, that yet ufenp: 
zeal againft the fins of their converfetion. 

Now as we know that the Iweat of the^ 
whole body is a fign of health, but the fweat . 
of fome one part only, fhows a diftemper j and 
.therefore phyficians do reckon fuch an heat 
to be fymptomatical. JoanFerm defebribus, 
lib. iv. cap. 19. 

So where zeal reaches to every, command 
of God alike, that is a fign of a found confti- 
tution of foul i but where it is partial, where 
a man is hot in one p^rt and cold in another, , 
that is fymptomatical of fome inward :^pintual - 
diftemper. 

(3.) There is a miiplaced zeal fisced upon 
unfuitable and difproportionable objedb, ma^ 
ny are very^zealous in trifling things that are . 
not worth it, and trifle in the things that nwfl: 
require it 5 like the Pharifecs that were dili-.,) 
gent tythers of mint, annif^ and cummin,^ but , 
neglefted uBarouteraTou nomou, the weigh- 
tier matters of the law, judgment, mercy, and , 
faith. Matth. xxiii. 2j. They had no zeal . 
for thefe, though very hot for the other. Ma- 
H ny 
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m are moje zealous for a cetcmony, than for 
the ftbftance of religion ; more zealous for 
bowing ^at the name of Jefus, than for confor- 
mity to.thc.life pf Jefus ; more zealous for a 
Koly vcftmcnt, than for a holy life ; more zea- 
lous* for the inventions of men, than for the in- 
ftitiitiohs oFChriflr. Heathens will rife up in 
judgmpitagainft fuch mteri. *^l!)eus ndnfu- 
j^rftititjnr coli vult fed pietate/' faid Cicero. 
This is a fuperftitious zeal, and ufually found 
ih*men unconverted, whom grace was never 
wr9ught in. When was it that Paul, was fo ex- 
cfefedingly zealous of the traditions of his fathers ? 
a^^hc faith, GaL i. 14. but only when he was 
in his wetchcd and unconverted ftate, as you 
may fee in the fiext verfei : " But when itpleafed 
God to call me by hisgrace, then I conferred 
.npt with flefh and blood,'* ver/ 15, 16. Paul 
had another kind of zeal then, afted by other 
kihd of principles. 

' 4.. There is a'felfifh zed; that hath a man's 
own chds for its motive : Jehu was very zea- 
iduif; ^btSf it was not fo much for God, 4s for the 
kingdom ; . not fo much, in obedience to the 
cfimm^d, as'in defign to ftep into the throne : 
A^nd therefore God threatens to punifli him for 
tfi^f very thing he cbmrfiands him to do, Ho- 
feH i^ 4. " 1 will avenge the blood of Jezreel 
utAiij'the houfe of Jehu /' becaufe he^fhed that 
btbdd to gratify his fuft, not to obey God. So 
SJrtieon and Levi pretended great zeal fpr cir- 
cufncifio'n, feem very zealous for the honour of 
God's ordinances, when in truth their zeal was 
^ for 
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for covetoufnefs and revehge upon the She- 
chemites. Gen. xxxiv> 14, 15, compared with 
verfes 25, 26, 27, 28,-29. 

5. There is an outfide zeal -, fuch wai^that. 
of the Scribes and Pharifees, they would not 
cat with unwaflxen hands> but yet would live. 
in unfeen fin ; they would wafh the cup often, 
but the heart feldoni : Paint the outfide, but 
negledt the infide, Jehu was a nnighty outfide 
retormer, 2. Kings x. 16. but he refornaed no- 
thing within^ for he had a bafe heart under all^ 
ver. 31. " Jehu took no heed to walk in the. 
law of the Lord with all his heart/' I'hpugli 
his fleece was fair,' lu3 liver was rotterr. " Nc^ 
apparet quifquaip . ultra yideri qucniiefle W 
poflit ultra offe quam vid^tur.!* . Greg. . r. : 

Our Lord Ciirift obferves of the Pharifces,/ 
they pr^y to be feen of men, amlfaft fo, that^ 
diey may appear to men to faft. Matth. vi. 5^ 6. ' 

6. There i$ a fofenfick zeal that rwns out- 
upon others, like the candle in the l^tei:n, that 
fends all the heat piy;.at the top ; or as theilewd 
woman Solbirioii mention^- whofe feet abide 
not in her own houfq, Prov. vji. i"i ♦ Mfiny are 
hot and high againft the fins of others, and yct^ 
cannot ^e the fame^in themUelves,. like the La- * 
mia,'that put on thevr fpciSt^fles when they., 
went abroad, but pulled thein.of^wrdi;a doors. 

It is eafy to fee faults in otHers', and asiiaj^ 
to fee them in (jurfelyes. . Jehu was z/ealgusV * 
gainfl: Baal and his priefts,. becaufe that was, 
Ahab's fin^ but riot againft the' calves of Be- 
ttjeJ, becaufe that was hrs own fin. This zeal 
H 2 is 
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is the true charafter of an hypocrite: His own 
garden is over run with weeds, ^hile he is bu-- 
if in looking over his neighbour's pale. 

7. There is a finful zeal : All the former 
may be called finful from fome defcdtj but this 
I call finful, a more fpecial notion, becaufe a- 
gainft the life and chief of religion -, it is a zeal 
;^inft zeal, that flies not at profenenefs, but 
at the very power of godlinefsj not at error, 
but at truth} and is-moft hot againft the moft 
f^iritual and important truths of the times. 
Whence elfe are the fufferings of men for the 
truth, but from the fpirit of zeal againft truth ? 
This may be called a deviliih zeal ; for as there 
ia the faith of devils, fo there is the zeal of dc- 
vfls : ** Therefore his rage is great, becaufe 
he knows his time is ihort/' James ii. 19* 
Rev. «!• 2. 

8. There is fcripturelefs zeal, that is not 
butted and bounded by the word, but by fofme 
bafc and low ends; fuch was SaiU's ze^ ^ea 
God bids him deftroy Amalek, and fbarc nei- 
ther man nor beaft, 1 Sam. xv. 3. men con- 
trary to God's command, he fpares the beft 
of the ihetp and oxen, under pretence of zeal 
for God's wcrificc. 

Another tkx when he had no fuch com^* 
mand, then he flays die Gibeonites, in zeal 
to the chiMren of Ifiael and Judah. a Sam. 

Many a man's zea! is greater then and there, 
when and where he hath the leaft warrant from 
God. 

The 
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The true fpiritof zeal is boui>ckd by fcrip- 
ture, for it is for God, aiul the conGernoients 
of his glory. God. hath na glory from that^ 
zeal that hath no fcripture warrant* 
Now then, if the zeal of a man in the things 
of God, may be. only a blind zeal,, or a par- 
tial zeal, or a milplaced zeal, or a fejfifh zeal, 
or an out-fide zeal, or aiorenfi<:k zeal, or a 
finful zeal, or a fcripturelel^ zeal, then it is 
evident, that a man may be very zealous in 
the matters of religion^ and jtthph\xi almoft' 
a Chriftian. • 

(12.) A rnanma)^ be. ipuch in prayer, he 
may cry qften> and pray muqh, and yet be 
but aliTfcoft a. Chriftian. . . . 

So did the Pharifees, whwa yet our Lord 
Chrift rdedts for hypocrites* Matth* xii, 13. 

Objea. . But is not> a praying frame an ar- 
guaient of a fmcere heart ? Are not th? faints 
of Gpd caHed;^^ the generation of them that 
feek the face of God ? PfaU xxiv. 6. ' j \ 
Solut. A man is not therefore a Chriftian 
becaufe he is much in prayer,. ,1 grant, that 
thoie prayers that are from the workings and 
fighings of God's fpirit in u^ from fmcere 
hearts lifted up ip God^^ from a^ fenfe of our 
own emptineis^ ana Gk)d/s iafiniif: fulnels; 
diat are fuited to God's will, the. great rule 
of prayer. That are for Ipiritual things mare 
than tenipoMi|* ; I ' ' . 

That are ^ffcecompanied with faithand de-» 

pcndance; fufh prayers (peak a amnaltoge* 

thcr a Chriftiaix, But now a man may be much 

H3 in 
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in i»tiycr, and yet be a ftranger to fuch pray^ 
cr: As, 

I. Natwc may put a man tipcm prayer, 
for if it is a part of natural worfhip, it may ^ut 
a child of God iapon prayer ; fo it did Chrift. 
Matth. xxvi, 39. 42. "He went and fell on his 
face, and prayedy faying, O my Father, if it be 
poflible, let this cup pafs from me." This 
was a prayer of Chrift which flowed from the 
finlefs ftrugglings of nature, fceking its own 
perfervation. 

a. A man may pray in pretence for a co- 
vering to fome fin ; fo.did thofe devout Pha- 
fces, Matth. xxiii. T4. *^Vo unto you Scribes 
and Pharifees, hypocrites j for you devour wi- 
dows houles, and for a pretence make long 
prayers > therefore ye fhall receive the greater 
damnation." So the papifts feem very de- 
vout to pray a rich man's foul out of purgatory, 
but it is to cheat the heir of much of his cf- 
tate, under pretence of praying for bis father's 
foul. 

3. A ifrian may pray, and yet love lin, aa^ 
Auguftine before converfion, prayed againft 
his fin, but was afraid God fliould hear him, 
and take him at his word. Now God hears 
not fuch prayers. Pfal. Ixvi. 18. If 1 regard 
iniquity in mf heart, God will not hear my 
prayer. '. ' 

4. A man may pray much for temporal 
things, and little for fpiritual things 5 and 
fuch are the prayers of moft men, crying 
out moll for temporal things : More for who 
^ \ wtH 
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will (hew us any good \ Pfal. iv. 6« than fi>r 
Lord lift uj)on \js the light of thy countenance* 
David copies out the prayer of luch. Pfal, 
cxliv. id, &c» "That our ions may be as 
plants, and that our daughters may be as cor- 
ner-ftones, polilhed after the fimilitudc of a 
palace : That our garners may be full, &c, 
Happy is the people that is in fuch a cafe/' 
This is the carnal hearts-prayer 5 and this Da- 
vid calls vanity, ver. 11. They arc ftrange 
children whofe mouth Ipeak vanity. 

5.. A man may pray, and yet be far from 
God in prayer. This people draw near to me 
with their "mouth, anti honour me with their 
lips, but their heart is far from me. Ifa. xxix. 
13. Matth. XV. 8. A man may pray, and yet 
have no heart in prayfer, and that God chiefly 
looks at; my fon, give me thy heart, Prov. 
xxiii. a6. - ' 

' The Jews have this fentence written updn 
the walls of their iynagogues> Prayer without 
the intention of the mind, is buta'bodywth- 
out afoul. 

It is not enough to be confcionable to ufe 
prayer, butwe muft be confcionable to the ufe 
of prayer Many are fo confcientious, that 
they dare not but pray 5 and yet fo irreligious 
• that they have no heart in prayer : A common 
•work of God may make a man confcionable 
to do duties, but nothing lefs than faving grace 
in tlie heart will make a man confcionable in 
the doing of them. 

. 6, A man's prayer may be a lie ; as a pro- 

feflion 
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feflibn without fandity is a li^ ta the world;.' 
fo^ prayer without fincerity is a .lie ta God. 
It'is faid of Ifraelj that they fought God, and 
enquired early after him> PfaL Ixxviii/ 34- 
T^hey^ were much in prayer, and God calls all 
but a lie : 'Nevertherlefs they did flatter him 
with their mouth, and they lied to him with 
their tongues, for their heart was riot with hinri/ 
vcrfe 2fiy 37. Some derive the Latin colo, foF 
worlhipi from the Greek kolaketieift, to flat- 
ter; and the Englifli word flattter from the 
Greek word latreuein, to worlhip. Hearken 
to my prayer that goeth not out of feigned 
lips, faith David. P^. xyii* i. 

7. Afflidtions and the preflures of outward e- 
yils, will make a man to pray and pray much,, 
Pfal. Ixxvii. I4/When{ieflew them, then they 
ibughthim and returned arid enquired early 
after God* *Neut9r me amici cuju^^m lan^ 
guor admonuk optimos eflfe nonduoi infiirmi 
fimus,' Plin. Epift. xvi. lib,- 

'7.. The heathen marmers call every rnan* 
upon his God, when in- a fliorm; whea 
they fear drowning, then they iall t?x 
praying. Jonah i. 5. Mariners are, for the 
nioft part, none of the devbutcft, norinuch. 
addifted to prayer; thcy^ will fwear twice,, 
where they pray once ; and yet it is/aid, they 
cry to the Lordin their trouble. PfaLcvii, aj.. 
a8. And hence you have a proverb. He that 
cannot pray, let him go tp fea, Qui.nefcit 
orare> difqat navigare^ . 
: They poured out a prayer when thy chaf- 

tenlng was upon them. Ifa. xxvi. \6. Now 

t — 
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Now then, if nature may put a man upon 
prayer ; if a m,an may pray in pretence and 
defign i if a man may pray, and yet love fin j ' 
if a man may pray moltly for tempQral things ; 
if a man may pray, and yet be far from God 
in prayer i if prayer nlay be a lie j or if it may 
be only the ery of the foul under afflidion ^ 
fure then, a man may be ipuch ia prayer; and 
yet be but almoft a Chriftian, 

Obje6t. But fuppofe a man pray, and pre- 
vail with God in prayer, furely that is a wit- 
nefs from heaven of man^s fincerity in prayer ? 
Now> I pray, and prevail 3 1 aik, and am an* 
fwered. 

Solution. A man may pray and be anfwer-- 
cd ; for God many tinges anfwers prayers in 
judgement; as God is fometimes (ilenc in. 
mercy, {q keipeaks in wrath : And as he fome« 
times denies prayer in mercy, fo he Ibmetimes^ 
anfwers in judgenaent : When nien arc over 
iinportunate fn fome things their lufts arc up- 
on, and will take no nay, then God anfwers 
in judgment. Pfal. hxviii. 29. He gave 
them their own defire: They had defired 
quails, and God fends them ; but now mark 
the judgment, ver. 30, 31. 'While the meat. 
%as in their mouths, the wrath of God came 
upon them, and flew them/ 

Objeft. Ay, but fuppofe a ipan's affcdi- 
ons arc much ftirred m prayer, how then ? 
Is tiot that a true note oif Chriftianity ? Now 
then my affeftions arc much ftirred in prayen 

Solut. So was Efau when he fought the 

blcffingi ' 
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bleffing : He fought it carefully with tears. 
Heb. xii. 17, A man may be affefted with 
his own parts in a duty, while good notions 
pafs through his head, and good words through 
his lips \ fome good motions alfo may ftir in 
his heart, but they are but Iparks which fly 
out at the tunnel of the chimney, which fud- 
dcnly vaiiifti. So that it is pofliblc a man 
may pray, and prevail in prayer j pray and 
be affefted in pa'ayer, and yet be but almofi. 
a Chriftian. 

(13,) A man may fuffer for Chrift in his 
goods, in his name, in his perfon, and yet be 
but almoft a Chriftian. 
- Every man that bears Ghrift's crofs on his 
fhouldcrs, doth not therefore bear ChriSftV 
image in his foul. 

Objeft. But doth.not ourLord Chrifl: make' 
great promifes to them that fuffer, or lofe any 
thing for him ? Doth riot he fay,^Matth. xix. 
29. ^Everyone tl^at hath forfakeh houfes, or 
bre-thren, or fifters,'or/father, or mother, or 
wife drfchildrcfl/c«r lands,: for tny name's fake, 
jrtiaU receive ah hundred-fold, and' Ihall inherit 
cVcrlaffirig life ? * Sure they are true Ghrifti- 
ans i«4iom Chrift mak^s^'this promife to. 
Soliit^ There is a 'ftifitring for Chrift, that is. 
a note of fincerity,. and fliall have its reward.' 
-That is, wlien a man fuffers fork good 
ckufe. Matth. v. 10, i r, 12. upon a good calf 
aiad with a good confcicnce for Chrift*s*ftKe,' 
and in Ghrift:*s ftrength ; when his fufferihg^* 



area <fillingtip that which is behind of the 
; -. "^ ^ fufferings 
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fuffcrings of Chrift/ Col. i. 24* When a raan 
fufFers as a Chriftian, as the Apoftle hath it, i 
Pet. iv. 6. 4f a man*fufFcr as a Chriftian, let 
him not be afhamcd/ When a man thrufts 
not himfelf into fyffcrings, but ftays God*s call, 
fuch fufferings is a proof of integrity., Mark 
xiv. 28. 29^ ' 

But no>y every fufFering for Chrift, is. not 
differing as a Chriftian : — For, 
.1, A man may fufFer for Chrift, for that 
profeffion of religon that is upon him ; the 
world hates the fhow of religion j times may 
come^ that it may coft a man as dear to wear 
die livery of Chrift, as to wear Chrift himfelf. 
Alexander had like to have loft his life for the 
gofpeFs fake. . Adts xix. 23* yet he was that 
Alexander (as isj generally judged) that after- 
wards made Ihipwreck ot faith, and greatly 
ojppofed.Paurs miniftry. i Tim. xix ao. and- 
iv. 14. 

a. A man may fuffcr for Chrift, and yet 
have no true love to Chrift. This is fuppofed 
in I Cor. xiii. 3. ** Though I give niy body 
to be burnc(^, and have not charity, it profi- 
teth me nothing." 

Love to Chrift is the only noble groi^nd of 
fuffering ; but a nian may fuffer much upon 
ojhcrends* 

I . Out of opinion of meriting by our fuf-* 
flying, as the p'apifts. — Or, 
■ 2. Out of vain-glory^ or for applaufe a-* 
niong profeflbrs, fome have died, that their 
names might live— Or, 

'2^ Out' 

Digitized by Cj QOQlg J 



96 ^be Almoft Chrljlinn dif covered i 

3. Out of a Koman rdblution, or ftoutncls 
of fpirit. ^ Vicit amor patriae, laudiljpue im- 
menfa cupido. 

4. Outt>f adefign of profit, as Judas for- 
fook all for Chrift, hoping to mend his market 
by clofing with him. Or, 

5. Rather to maintain an opinion, than 
for truth*s propagation. Sbcrates died for 
maintaining that there was but one God 1 but 
whether he died rather for his own opinion, 
than for God's fake, I think is no hard matter 
to determine. Thus a man may fuffer for 
profeffing Chrift, and yet fuffer upon wrong 
principles. 

Now then, if a man may fufiir for Chrift, 
from the profeffion that is oipon him j or fuiFcr 
for Chrift, and yet not truly love him j then a 
man may fuffer for Chrift, and yet be but al- 
moft a Chriftian. 

14. A man may be called of God, and 
embrace this call, and yet be but almoft a 
Chriftian. Judas is a famous inftance of this 
truth ; he was called by Chrift hirnfelf, and 
came at the call of Chrift, and yet Judas was 
but almoft a Chriftian. 

Objed. But is not the being under the 
call ot God, a proof of our intCrcft in the pre- 
deftinating love of God? Doth not this Apoftle 
f^. Whom hcpredeftinated, them he callAl ? 
Rotti. vXiu 30. Nay, doth he not fay in the 
fame vcrfe. Whom he called, them he juftlfi^ 
cd ? Nay, doth not God call all whom he in- 
tends to fave ? ' *• 
' ^ Solut. Though 
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Solut. Though God callcth all thofe that 
fliall be faved, yet all fliall not be faved whom 
Gdd calleth 2 Every man under the gofpel is 
called by^pd in one fcnfe or other 5 but yet 
every maRnder the gofpel fhall not therefore 
be faved : " For many arc called, but few 
arechofen." Matth. xx. 16. 

There is a two-fold call of God ^ internal 
and external. 

I • There is an internal call of God. Now 
this call is a ipecial work of the fpirit by the 
miniftry of the word, whereby a man is brought 
out of a ftatc of nature, into a ftate of grace ; 
out of darknefi into light y from being veffcls 
of wrath, to be made heirs of life. Adsxxvi. 18. 

1 grant, that whoeyer is under this call of 
God, is called efFedtually and favingly, called 
to be a Chriftian indeed. 'Every man that 
hath h«ard and learned of the Father comes to 
him.* John vi. 45. 

2. There is a call of God, which a man 
may have, and yet not be this call : There is 
an external call of God, which is by the mini- 
ftry of the word* 

Now every man that lives under the preach- 
ing of the gofpel is thus called: God calls e- 
very foul of you to repent, and lay a fure foun- 
dation for heaven and falvation, by the word 
you hear. this. day. Matth. xxii. 9. But now 
every man that is thus called, is not therefore 
a Chriftian. — ^For* 

I. Many under the call of God, come to 

Chiift^ but arc not converted to Chrift, have 

I . nothing 
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nothing of the grace and life of Chrift, fuch 
as he, Matth. xxii. who when Chrift fcnt out 
his lervants to bid guefts unto the marriigc, 
came in ^t the call of Chrift, but,^ had not 
on the wedding ^rment, ver. 1 1. Vat is, had 
none of the grace and righceoufnefe of Jcfus 
Chrift. 

2. Many that are under the call of the 
gofpel, come to Chrift, and yet afterwards fall 
away from Chrift, as Judas and Dcmas.did. 
a Tim. iv. 10. It is faid, when Chrift p/each- 
ed a doftrine which his difciples did not lik^ 
that, "From that time many crf'his difcipks 
went back, and w|lked no more with him.*' 
John vi. td^ Now then, if many arc under 
thb extjernal call of God only ; if many that 
come to Chrift arc not converted to Chri(^ 
but id^ away from Chrift, then a. man may be 
icallcd of God, and yet be but almoft a Chrif* 
tian. • 

1 5^ A man imy Have the Ipirit of God, and 
yet be butalmpft a Chriftian. Balaam had the 
Ipirit of God given hirn when he blefied IfraeL 
Numb. xxiv. 2. " Balaam faw lirael abiding 
in tents, and the fpirit of the Lord came upon 
Hm." Judas had, for by the Ipirit he caft out 
devils; he was one of them that came to Chrift, 
andiaidy Lord, even the devils are fuhjeft to 
us« Saul had, i Sam. x« to. ^Behold a 
company of propheta met him, and the fpirit 
of God came upon him, and he prophefycd a* 
mcMig thcxti,^ 

Obje(5t. Bpt ycxa will fay> canams^hAt 

the 
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the fpirit of God, and yet not be a Chriftian ? 

Indeed the fcripture faith> ** If any man have 

not the fpirit of Chrift, he is Aone of his." — • 

Rom, viii. 9. But furely, if any man have 

the fpirit df Chrift, he is his. 

. Soiut. There is a having of the^ fpirit, 

which is a fure mark of faintfhip. Where tlie 

fpirit is an effectual prevailing principle of 

grace and fandification, renewing and regene-* 

rating the heart. Where the fpirit is a potent 

worker, helping the foul's kifirmities. Romi 

^^tii. 26. Where the fpirit is fo as to abide for 

even JcAn xiv. 16. But nowev^ry man that 

hath the fpirit, hath not tbefptrk in thisnmn*-* 

ner. — For, 

i. A man may have the fpirit only tran- 
ficndy, not abidingly : The fpirit may be in a 
man, and yet not dwell in a nun : The fpirit 
is wherever he dwells ; but he doth not dwell 
wherever he is : He is in all, but dwells in 
faints only 5 he is in all,pcrDiviittatisprelcn*. 
tiam, Lumb. fe. i . fent. dUl. 17* but dwells 
infaints only, per inhabitationis gratiam? the 
hypocrite may have the fpirk, but not ta 
abide in him for ever. 

2. A man may have the j^irit, and yet not 
be born of the fpirit. John iii. 4, 5. Every, 
true Chriftian is born of the fpirit; an hypo-* 
crite may have the gifts of the fpirit, but x\q 
the graces : The fpirit may be in him by way 
of illumination, but^ not by way of faridtifica- 
tion ; by way of conviftion^ but not by con- 
vcrfiofi ; though he may have much conKnoa 
I a grace 
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grace for the good of others, yet he may hive 
no fpecial grace for the good of himfclf ; 
though his profcflion be Ipiritual, yet his ftatc 
and condition carnal. 

3. A man may have the fpirit only as 
afpirit of bondage; thus many have the 
fpirit working only to bondage : " The fpirit 
of bondage is an operation of the Holy Ghoft 
by the law, convincing the confciencc of fin, 
and of the curfe of the law^ and working in 
the foul fuch an apprchcnfion of the wrath 0/ 
God, as makes the thoughts of Gtxi a terror 
to him/' This fpirit may be, and often isj 
without iaving grace. This operation of the 
fpirit was in Cain and Judas. 

Though none that receive the fpirit of a- 
dbption, but they firft receive the fpirit of 
bondage : Yet many receive the fpirit of bon- 
d^e, that never receive the fpirit of adoption. 
: 4* . A man may have the fpirit of God, 
working in him, and yet it may be refifted by 
him. Itisfatdofthejews, Ifa. Ixiii. io« 
They rebelled and vexed his holy fpirit: And 
the fame fin is charged upon their children. 
Afts vii. 51* "Ye ftifF- necked and uncir-* 
cumcifed in heart, ye have always refifted the 
Holy Ghoft i as your fathers did, fo do ye.*' 
The hypocrite retains not the fpirit fo longi 
as it comes up to regeneration and adoption; 
but quenches the motions of it, and thereby 
mifcarries 

1 5. hi ilffe the fpirit, and yet fm 

IJMt^ unpifi In : He may have tKe Holy 

.:• ', Ghoft; 
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Ghoft, and yet fin the fin againfk the Holy 
Ghoft ; nay^ m) man can (in this fia againlV it, 
but he that hath fome degree of it. 

The true believer hath io much of the fpi- 
rit, fuch a work of it in him, that he cannot 
fm th^ fin : He that is born of God fins not ; 
to wit, that fin umo death, for that is meant. 
1 John v|t 16, 17, x8. The carnal profef- 
SkJ finner, he cannot fin that fin, becaufe he is 
carnal and fenfual, having not the fpirit. Jude 
1 9. A man muft have fome meafure of the 
fpirit that fins this fin ; fo hath the hypocritey 
he is feid to he partaker of the Holy Ghd|t^ 
Heb. vi, 4. and he only is capable of fmning 
the fin againft the Holy Glioft. 
- Now then, if a man may have the fpirit 
tranfiently only, not abidingly j if a man may 
have the fpirit, and yet not be bwn of the fpi- 
rit ; if he may have the fpirit only as a fpirit 
q£ •bondage 5 if a man may have the fpirit 
working in him, and yet it may be refifted by 
him 4 it a man may have the fpirit, and yet 
fin that unpardonable fin againfl: it^ then furely 
a man may have the fpirit of God, and yet 
be but almofi: a. Chiiflian. 

16. A man may have faith, and yet be but 
almoft a Chriftian* Luke viii. 1 5. The flony 
ground (that is, thcfe hearers fet out by the 
flony ground) for a while believed. It is faid, 
Joha i* 3. " That many believed in the name 
-pf Chrift, yet Chrifl durft not commit himfelf 
tp them* Fides minime fides, .quippe ex mi- 
raculis nota/' Though they trufted in Chrifi:, 
yet Chrifl: would not truft them; and why ? Be- 
1 3 caufe 
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caufe he knew all men, verfc 24, He knew 
they were rotten at tlic rooty notwkhftanding 
their faith, A man may have all faith, even 
to remove mountains, and yet be nothing, i 
Corj xiii. 2. 

Objeft. But how can this be, that a man 
may have faith, and yet be but almoft a ChriC- 
tian ? Doth not our Lord Chrift promife life 
eternal, and falvation to all that believe ? Is 
not this the gofpel that is to be preached to 
cvfery creature, he that belie veth, fhall be fa- 
ved? Markxvi. i6, 

^olut. Though it is true what our Lord 
Chrift faith, that he that believeth, fhall be 
faved; yet it is as true, that many believe, that 
fhall never be fa ved; for5imon Magus believ- 
ed; yea, James faith, the devils believe and trem- 
ble. Jfanries U;i 19. Now none will fay, thefe 
fhall be faved. As it is true what the Apoftle 
faith, all nien have not faith. 1 TiiefT. iv* 2. 
So it is as true that there are fbme men that 
have faith, who arc no whit the better for 
their faith. 
You muft know therefore, thefe*is a two-fold 
faith, fpecial and faving, common and not 
faving. 

I* There is a {?Lvm^ faith; this is called 
faith of the operation of God. Col. ii. 10. 

It is a work of God's own i^irit in the fouK 
It is fuch a faith, as refts and cafts theToul 
wholly upon Chrift, for grace and glory, par- 
don, and peace, fanftifkation and falvatiop* 
It is an united a€t of the whole foul, uridec- 

-.fiundiqg 
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ftandihg, wilJ, and affedions, all concurring 
to unite the foul, to an all-fufficient Redeemer. 
It is fuch a faith as purifies the heart, A(93_ 
XV. 9» aiid makes it clean ; it influences and 
gives ftrength and life to all other graces. . 

Now, y/hoever hath this faith, is a Chriftian 
indeed : This is the faith of Gc^'s eledt. Tit, 
i. 3. But then, 

2. There is a common faith, not faving ; 
feeding and temporary faith, not faving : 
There is the faith of Simon Magus, as well as. 
the faith of Simon Peter : Simon Magus be- 
lieved, and yet was in th^ gall of bitternefs^ 
and in the bond of iniquity. Afts viii, 13, 
cpmpai^ with yerfe 23. 

Now Simon Magus hath more followers 
than Simon Peter. The feith ofmoft men 
will at laft be found to be no better thanilhc 
faith of Simon Magus : For, . 
- I. The faith ofmoft is but a temporary 
faith, it drops for a while, and then dies and ' 
perilheth : True and faving faith, fuch as ij^ 
the faith of Gk)d's eled, Luke xxii. 23. caiuipt^ 
die J it may fail in the a<5t, but not in the ha- 
bit } the fep' may not be in the branch, but it 
is always in the root. 

That faith that peri&eth, that faith a man 
may liave and perifh. ^ . ■ 

a. There is a faith that lies only in gene- 
rals, not in particulars : As there is a general 
and particular obje<5t of faith, fo there is a ge- \ 
ueral and particular (aith, the general objeQ: 
of faith, is th© whc^e fcripiture j the particiJfer 

obje<5l 
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objcA of faith, is Chrift in the profnife. New- 
many have a general faith td beleive all the 
fcripture, and yet have no faith to nnake a 
particular application of Jefusr Chrift in the 
promife. 

Devils and reprobates may believe the truth 
of the icriptiape, and what is written of ^e 
dying and fuSering of Chrift for iinners : Biit 
there are but few that can clofex^ themfelves 
lA the woiinds of Chrift, and by his ftripes 
fetch in healing to dieir fouls; 
* 3. There is a faith that is featcd in the 
landerftandihg, but not in the will : This is a 
very common faith, many silent to the truth* 
They believed all the Attributes of God, that 
he is juft, holy, wife, faithful, good, mercifuly 
&c. But yet they reft not upon him notwith- 
ftanding. 

They believe the cMmmantis are true^ hot 
yet do not obey them; they believe the pro- 
mifcs are true, but yet do not embrace and ap. 
ply them; they l^lieve the thrcatnings are 
tM^ but y^ do not flee {torn them. Thus, 
their faith lies in aftent, but not confent ; they^ 
have faith to confefs a judgment, but none ta 
take out execution; by affent they lay a foun- 
dation, but never buiki upon it by applicadon. 

They telieve that Chrift died to fave them 
that believe, and yet they believe not in Chrift 
that they may be faved. 

O ! my brethren, it is not a believing hcad> 
but a believing heart that makes a Chriftian. 
'^^ith the heart man bdieves to riglueoufnefs. 

Rom» 
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Rom. X. 10. Without this our faith is vain, 
wc arc yet in your fins, 2 Cor. xv. 17. 

4* There is a faith without experience ; 
many believe the word upon hear fay to be the 
word of God, but they never ftlt the power and 
virtue of it upon their hearts and confciences. 
Now what good if is to believe the truth of 
the wordj if a man's confcience never felt the 
power of the word ? What is it to believe the 
truth of the prornife, if we never tafted the 
fweetnefs of the promifc ? 

We arc in this cafe, like a man that believe^ 
the dcfcription others makes of ftrange coun- 
tries, but never travelled them to know the 
truth : Or as a patient that believe? all the 
phyfician faith, but yet tries none of his poti- 
ons. We beliive the word, becaufe we can- 
not gainfay it 5 but yet we have no experience 
of any faving good wrought by the word, and 
io are but almoft a Chriftian. 

5. There is faith that is without broken- 
nefs of heart, and doth not avail to melt or 
ibften the heart, and therefore is not true faith : 
For the leaft true faith is ever joyned with a 
bending will, and a broken heart. 

6. This is a faith that transforms not the 
heart : Faith without fruit, that doth not bring 
forth the new creature in the foul, but leaver 
it in a ftate of fin and death. 

This is a faith that makes a man a found pro* 
fcflbr, but uiot a found believer : He believes 
the truth, but not as it is in Jefiis. Eph. iv. ai. 
For then it woul4 change and transform him 

into 
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iuto the likencfs of Jefus. He believes that a 
man muft be changed, that would be faved, 
but yet is not favingly changed, by believing : 
Thus while others believe to falvation, he be- 
lieves to damnation ; *'For hi& web fixall not 
become a gamient, neither fhall he cover him- 
felf with his work." Ifa. Ivi. 9, Now then if 
a man's faith may be but temporary, or may 
lie only in generals, or may be feated in the 
underftanding only, or may be without expc-* 
riencc, or may be without a broken heart, of 
without a new heart 5 furely then a man may 
have faith, he may tafte of this heavenly gifti 
and yet be bwt almoft a Chriftian. Heb, vi. 4. 
17. A man may go further yet 5 he may poflS- 
bly have a love to the people of GckJ,, and yet be 
but almofta Chriftian^ Everydtaipdof love to 
thofe who are faiiKs, is not a proof of our faiot-r 
^ip ; Pharaoh loved Jofeph^ and advanced him 
to the fecond place of ^hc kingdom, and yet 
Pharaoh wea but a wicked man. Ahab loved 
Jehoihaphatj aiidmade a league with him, and 
married hi% daughter Athaliath to Jehoram; 
Jehdhaphat's fon, and yet Ahab was a wicked 
wretch. "^ 

Obje<5t, But you wiU fay, this ktm% to con- 
tradid the teitimony of the fcripture, for that 
makes love to the faints and people of God, 
a fure proof of our regeneration and intercft 
in life eternal, i John iii. 14. "We know 
that we have paffed from death to li/e, becaufe 
we love the brethren/* Nay, thcfpirit of God 
putteth this as a^charaOscriftical dHlindHon be- 

twectt 
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twccn faints and finnc^rs^ invcrfc 10. **^In thh 
the children of God are manifeft, and the 
children of the devil ; whofoever dorh not 
righteoufnefs, is not o! God, neither he that 
loveth not his brother.'* By brethren, we do 
not underftand brethren by place, thofc who 
are of the fame country or nation, fuch are 
called brethren, Rom. ix. 3. Afts vH. 2j, 
as* Nor do we underftand brethren by race, 
tlrofc who arc dcfcended of the fame parents, 
fuch are called Iwcthren. Matth. i. 2. But by 
brethren, wc underftand brethren by grace, 
Philip 1. 7, andfupernatural regeneration, fuch 
as arc the children of God ; and thefe are the 
brethren, whoai to love is a fure fign that we 
are the children of God. 

Solut. To this I anfwcr, that there is a love 

of the chiklren of God, which is a proof of 

our being the chilcjren of God. - 

• As for inftancc, when wc love them as fuch, 

for that very reafon, as being the faints of God : 

When we knre them lor the image of God 

which appcareth in them, becai^ of that 

grace. and hoiinefs which fhineth forth in their 

converfations, this is truly commendable f to 

love the godly for godlinefs feke, the &intb 

for faiotfhip fake, this is a fure teftimony of 

our Chriftianity. The love of grace iO anov 

ther, is a good fn*oof of the life of grace ia 

Qiirfelves, There can be no better evidence 

of the fyirit of Chrift in us, than t6 love the 

-image of Chrift in others. For this is a cer«- 

taifi trutbt that a finner cannot love a iaint^as 

fuciu. An Ifraelite is an abominadon to an 

Egyptian. 
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Egyptian. Their is a contrariety and natural 
enmity between the two feeds. Gen. iii. i. 
between the children of the world, and thofe 
whom the Father in his eternal love hath cho- 
kn out of the world. John xv, 16. 

It is likencfs which is the great ^t>und' of 
Jove : Simile fimili gaudet. Nbw there is the 
higheft diilimilitude and uhlikenefs between 
an unregenerate finner, and a child of God; 
and therefore a child of God cannot love a 
finner as a finner 5 in whofe eyes a vile pcrfon 
is contemned. Pfal. xv. 4. He may love him 
as a creature, he may love his foul, or he may 
love him under fome relation thathefhinds in 
to him. Thus God loves the damned ffsdritsj 
as they are his <;reatures, but as fallen Angeb 
he hateth them with an infinite hatred. So 
to love a finner, quatenus a finner, this a, child 
of God cannot do ; fb neither can a finner 
love a child of God as a child of God. That 
he may love a child of God that I grant, but 
it is upon fome other confiderations ; he may 
love a peribn that is holy, not the perfon for 
his holinefs, but for foncie other relpeft : — ^As, 

I. A man may loye a child of God, for 
hi& loving, pea<!eable, courteous deportmefit 
to all with whom he converfeth. Religion 
beautifies the converfation of a man, and lets 
him off to the eye of the world. The grace 
of God is no friend to a morofe, churlifii un« 
mannerly behaviour among mei^: It pro- 
vokes in us an affable demeanor and fweet- 
nefs to all ; and where this is found, ii winneth 
icfpcft and love irom alU ^ a. A 
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n. A man may love a faint for his outward 
greatnefs and fplendor in the world, James ii.* 
2, 2* Men arc very apt to honor worldly 
greatnefs i and therefore the rich faint Ihall 
be loved and honored, while the poor faint is 
hated anddelpifed. This is, as if a man fhould 
value the goodnefs of his fword by the cm- 
broidery of his belt, or his horfe for the beau- 
ty of his trappings^ rather than for his ftrength 
and fwiftnefs. 

True k)ve to the children of God, reaches 
taall the children of God, poor as well as rich, 
bound as well as free, ignoble as well as noble; 
for the image of Chrift is alike amiable and 
lovley in all. 

3. A man niay love a dhild of God for his fi- 
delity, andufefulnefs in his place; where religi- 
on in the power of it taketh hold of a man's 
heart, it makes him true tb all his betruftments, 
diligent in his bufinefs, faithful in all his relati- 
ons, and this obligeth rdpeft A carnal mafter 
may prize a godly apprentice, or fervant that 
makes confcicnceolpleafing his mafter, and 
is diligent in promoting his intercft. 

I might inftancc in many things of the like 
nature, as charity, beauty, wit, learning, parts, 
&c. which may procure love to the people of 
God from the men of the world. But this 
love is no proof of charity : — For, 

I. It is but. a natural love, arifingfrom 

fonie carnal refpeft, or felf-ends ; that love 

which is made by the fcripture an evidence of 

mr regeneration> b a fpiritual love* Coh i. 9. 

K . The 
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The principal loadftoneandattrafUve^ where- 
of is grace and holine& : It is a love which 
embraceth a righttc^s man in the name of a 
righteous man. Matth. x. 4i» 

2» A^ oaf nal man's love to iaints> is z limi- 
ted and bounded love^ it is not univerild to all 
the feed. Efther x. 3. Now, as in fin* he tha€ 
doth not make cosfciehce of every fin, ma- 
keth confcience of no fin as fin; fo he who 
doth not love all in whom the iixu^of Chrift 
is found, loveth none for that c£ the imagCrof 
Chrift which b found in them/ 

Now then, if the love wc bear to thepeople 
of God may pofiihly ariie bom natural love 
only, or from carnal refpe£t; or if it be a linru* 
ted love, not extended t» all die people of 
God } then it is poffible that a nrjari may love 
the people of God, and yet be n5 betto* thaa 
almoft a Chriftian. ' 

i8* A man may obey d^ commands of 
God, yea> many of the commande of God, afid 
yet be but almoft a Chriftian.^ Balaam feems 
very con&ientious of fteering.his courfe by 
the compais of God's command, when Bakik 
fent to' him to come and turfe the people of 
God; feith BakOTfi, *♦ If Balak would give 
me his hodb full of filver and gold, I cannot 
go beyond the word of the Lord my God.**— ^ 
Numb. xxii. t*i And fo ia the 3* ver. be 
feith, "Tlie WOT* that God putteth in. my 
tiQOuth, diat I fball fpeak.'^ The young man 
went far in obedience. Matth. %• 20. ''All 
chefe have I obftrved from* my youth up.''-— » 

And 
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And yet he was but an hypocrite 5 for he for* 
fook Chrift after all. 

Objed. Bpt is it notJaAA^ "He that hath 
my commandments^ anakeejpeth them> he it 
is thatloveth me, and he that loveth me, fliall 
be loved of my Father, and I will love him, 
and manifeft myfelf unto him ? " John xi^ 
HI. And doth not our Lord Chrift tell us 
eiqMTsfly, ye are my friends, if yc do what 1 
command ypu? Johii xv. 14, And cai>a 
man be a friend of Chrift and yet be but aU 
mc^ a Chriftian } 

Soiut. I anfwer, tiiat there is an obedience 
to dkecommaatds ofChrift, which is afureproof 
of our chriftianity and friendfhip to Chrift. 

This c^^edknce had» a three-told property : 
It is evapgdical, univerfal, comui^ah 

Firft, It is evangelical obedience, and that 
bodi in matter and manner, ground and end. 

In the nutter of it, and that is what God 
requires, John xv. 14, " Ye are my friends, 
if ye dgyiihatever I command you.'*- In the 
manner of it, and that is according as God re- 
quires. John iv. 24. **God is a fpirir, and they 
that worfhip him, muft worfhip him in fpirit, 
and in truth,'' In the ground of it, and that is, 
"a pure heart, a ^>od confcience, and faith 
unfeignedj" i Tim* i. 15. In the end of it, 
and that is the honor and glory of God, what- 
ever yc do, do all td the glory of God. i Cor. 
X. 31. 

2. It is an univerfal obedic^e, which ex- 

tendeth itfelf to aU the comntiands of God a^ 

;K2 like: 
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like : It rc(pe6ls the duties of both tables; fucfi 
was the obedience of Caleb, who followed the 
Lord fully. Numb. xiv. . 24. and of David, 
who had rei^eft to all the contunands. Pfal* 
cxix. 6. - 

3. It is a continual obedience, a putting 
the hand to God's plow without looking back : 
•* I have inclined my heart to perform thy fta* 
tute» always, even unto the end.- Pfal. cxix. 
112. Incipere multorum eft perfeverare pau- 
corum. Bern. 

He that thus obeys the comnpiands of God, 
is a Chriftian indeed, a friend of Chriilindcedj 
but all obedience to the commands of God, i$ 
not this obedience — For, 

I. There is a partial obedience, a piece- 
mcarreligion, when a man obeys God in one 
command, and not in another ^ owns him. in 
one duty, and not in another : When a xtmi 
feems to make confcience of the duties of one 
table, and not of the duties of another. Tins 
is the religion of moft. '^fcfc*s. 

. N6w this obedience is no obedienceT fotas 
he that doth not love God above all, doth not 
love God at all ; fo he that doth not obey all 
the commands univer(ally, cannot be faid to 
pbey any command truly : It is faid of thofe 
in Samaria, that they " Feared the Lord; and 
ferved their own Gods, after their own man-, 
ner.*' 2 Kings xvii. 2^. And yet in the very 
next verfe, it is faid, they feared not the Lord ; 
~ {p that their fear of the Lord was no fear ; In 
like manner that obedience to God is no obe- 
dience. 
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dience,-whicli is but a partial and piecc-mcal 
obedience. 

2. A man may obey much, and yet be in 
his old nature 5 and if fo, then all his obedi- 
ence in that eftate, is but fplendidum pecca- 
turn, a painted fin : " He that ofFereth an ob-' 
Jation, is as if he offered fwines bloody ;an# 
he that b'urneth incenfe, as if he bleffed'^hf-^ 
dol" Ifa. Ixvi. J. The nature muft be re- 
newed, before the command can be rightly o- 
bcyed ; for a corrupt tree cannot bring forth 
good fruit. Matth. vii. 18. Whatever a man's 
performances are, they cannot be called obe- 
aience, whilft the heart remaineth unrcgcne- 
rate, becaufe the principle is falfe and unfound : 
Every duty done by a believer, is accept^ of 
God, as a part of his obedience to the will of 
God, though it be done in much weaknefs, 
becaufe though the believer's hand is weak, 
vet 'his heart is right : The hypocrite may 
nave the moft aftive hand, but the believer 

.hath the'^^oft faithful and fincere heart. 
Eph. yi. 6. Rom. vi. 17. 

3. A man may obey the law, and yet have 
no love to. the law giver ; a carnal heart may 
do the command of God, but he cannot love 
God, and therefore cannot do it aright j for 
love to God is the foundation and fpring of all 
true obedience : Every command of God is to 
be done in love, this is the fulfilling of the 
law. Rom. xi). 10. The Apoflrle faith, "Tho* 
I beftow all my good^ to feed the poor, and 
though I give my body to be burned, (thefe 

K 3 fcem 
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leem to be afts of the higheft obedience) yet 
if I have not love, it profits mc nothing." i 
Cor. xiii. 3. 

4* I might add, that a man may be much 
in obedience, from finlfter and bafe felfifh 
ends, as the pharifees prayed much, gave much. 
alms, fafted much, but our Lord Chrift tells 
us, that it was that they might befeenofnien, 
and have glory of men. Matth. vi, 2, 5, 16. 
Moftx>f the hypocrites piety empties itfelf in- 
to v.tin glory, and therefore he is but an empty 
vine in all he doth, becaufe he bringeth forth 
fruit tohimfelf. Hofea x. i. 

It is the end that juftifies the aftion; in-r 
4eed a good end cannot make a bad adion 
good ; but yet the want of a good end makes 
a good adion bad* 

Now then, if a man may obey the com- 
mands of God partially, and by halves 5 if he 
niay do it, and yet be in his natural ftatc ; if he 
iriay obey the commands of God, and yet not 
love God J if the ends of his obedience rwy 
be finful and unwarrantable, then a man may 
be much in obeying the commands of God, 
and yet be but almoft a Chriftian. 
.19. A man niay be fan<5tified, and yet be 
but almoft a Chriftian. Every kind of fanfti- 
fication doth hot make a man a new creature; 
for many are fanftified, that are never renew- 
ed. You read in Heb. x. 29. of thern that 
count the blood of the covenant where^dth 
they were fanftified, an unholy thing. 

Objc6t. But doth not the fcripture te3 us, 

^ «' That 
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*'That both he thatfanftifieth, and they who 
are fandified, are all one \ for which caufe he 
is not alhanied to call them brethren ? *' Heb. 
ii. II, And can a man be. one with Chrift, 
and yet be but almoft a Chriftian ? 

Solut. To this I anfwer, you muft know 
there is a two-fold work of fanftification fpo- 
ken of in fcripture. 

The one common and ineffeftual. 
The other fpecial and efFeftual. 
That work of fan 6tification which is true 
and efFeAual, is a work of the fpirit of God in 
the foul, enabling it to the mortifying of all 
jQn, to the obeying of every commi*nd, to the 
walking with God in all well pleafing. Rom, 
viii. 13. I Pet. i. 2. Heb. xiii. 

Now whoever is thus fanftified, is one with 
him that fandtifyeth : Chrift will not be a- ^ 
{hamed to call fuch brethren, for they are flefh 
©f his fleih, and bone of his bone. Eph, v. 30. 
But then, there is a more common work of 
fandification, which is inefFeftual, as to the 
two great works of dying to fin, and living to 
God. Rom. vi. 11. This kind offanftifica- 
tion may help to reftrain fin, but not to nrK)r-» 
tify fin : It may lop off the boughs, but it 
layeth not the axe to the root of the tree : It 
iweeps and garnilhes the room with common 
virtues, Matth. xii. 42. but doth not adorn it 
with faving graces j fo that a man is but al- 
moft a Chriftian notwithftanding this fanfti- 
fication. Or thus, there is an inward and out- 
ward fanftification. 

Inward 
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Inward fantftification is that which deals 
with the four and its faculties, underftanding, 
C(»ifcience, will, memory, and aflfe&ions.— 
Outward fenftifk^tion is that which deals 
with the life and converfation, but thefc muft 
dcmxrur to make a man a Chriftian indeed j 
thcrefrire the Apoftle puts them together in 
liis prayer for the Theffalonians. i Theff. v. 
23. '* The God of peace fanfKfy you whol- 
ly : And I pray God your whole ipirit, and 
foul, and body, be prcferved blamelefs unto 
the coming of our Lord Jdus Chrift." A 
man is then fandtified wholly, when he is fane- 
cjficd both inwardly and outwardly, both m 
heart and affeftions, and in life and conver- 
fation 5 outward fanAification is not enough 
without iijward, nor inward without outward j 
,we muft have both clean hands and a pure 
heart: PfaL *' Non magna munera, fed im- 
'munis manus, menfque fincera Deo placens/^ 
The heart muft be pure, that we may not in- 
cur blame from within, and the hands muft 
be clean, that we may not incur Ihame from 
without; we muft have hearts fprinkled from 
an evil confcience, and bodies waihed widi 
pure water, Heb.x. aa. ** We muft .deanfc 
ouffdves from all fihhinefs of the flefh and 
^irit." 12 Cor. vii. i. Inward purity is the 
moft excellent, but without the outward it is 
not fufficient'j the true Chriftian is made up 
X)fboth. 

Now many have clean hands, but uncles ' 
hearts -, they wafh the outfide of the cup and " 

plattcr> 
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platter, when all is filthy within. Matth. xxvii. 
4, Now the former without the latter, pro- 
fiteth a man no more than it profiteth Pilate, 
who condemned Chrift to wafti his hands in 
the prefence of the people, Manus abluit & 
tamen polluit : He waihcd his hands of the 
blood of Chrift, and yet had a hand in the 
death of Chrift. The Egyptians temples were 
beautiful on thp outfide, but within you (hould 
find nothing but fome ferpcnt or crocodile, 
he is not a Jew which is one outwardly. Rom* 
ii. a8. Judas was a faint without, but a fin-» 
ncr within ;. openly a difciple, but fecrctly a 
devil. John vi. 70. 

Some pretend to inward fanfHty, without 
outward j this is the pretence of the open fin- 
ner : Tho' I fometimes drop a.n idle fooliih 
word, faith he, or though I fometimes fwear ait 
oath, yet I think no hurt, I thank God my 
hfart is as good as the beft : Such are like the 
finner Mofes mentions that, ** blefled himfelf 
in his heart, faying, I (hall have peace, tho' I 
walk in the imagination of mine own heart, to 
add drunkennefs to thirft." Deut. xxix. 19. 

Some pretend to outward fanftity, without 
inward ; fuch are like the Scribes and Pharifees, 
who «* outwardly appear righteous unto men, 
but within are full of hypocrify and iniquity.** 
Maith. xxiii. 28. Fair profeffors, but foul fin* 
ners. 

Inward fandtity without outward, is impoffi- 
ble for it will reform* the life 5 outward fanftity 
without inward, is unprofitable, for it will not 

reform 
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reform the heart ; a mm is not ^ true chriftian 
without both s the bodf doth not^nake a man 
without the foul, nor the foul wjthom the bo- 
dy, both are effentitl to the being of a man; 
fo the fan<5tification of both, are elfential to the 
being of the new man. True fanftificaticm be- 
gins at the heart, but works out in the life and 
converfation ; and if fo, then a ttmn may attain 
to outward fandlifkation, and yet for want of 
the inward, be nobetter t^analmoftaChriftian* 

20. And io I iball end tbts long purfi^ of 
the ^moA Chriftian in his prc^refs heawn* 
ward, with this one general conclufion. 

A man may do all (as to eactemal duties and 
wor&ip) tliat a true Chriftian can, and when 
be hath done all, be but almofl a Chr iftiaiL 

You muft know all the coauxiands of God, 
have an intra and aii eactra ; there is (as I rtoff 
by) the body and the foul of the command. 
And accordingly th^ is an internal and «» 
ftemal worfliip of God. 

Now the internal a£b of worifaipping of 
Qod, are to love God, t6 fear God, and to de- 
light in God, to trufl: in God, &c. 

The external afts of worihipping God, arc 
by praying, teaching, hearing, tec. 

Now there is a vaft diffemnce between thcfe 
internal and external ads of worfhip, (and in* 
deed fuch a diiflference there i$^)"that tfiey dif* 
tinguifh the altogether from thealmoft Chrif- 
tian j the fincere believe- from die unfound 
profeiTor; and indeed in this very tMngtha 
main difference between dwm doth lye. . ^ 

I. Internal 
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I . InternaUfts ofworihip are good^ propter 
fieri I the goodners doth adhere intrinfically to 
the thing done : A man cannot love God, nor 
fear God, but it will be imputed to him Tor a 
gracious ad, and a great part of his holinefs. 
But now external afts ofworihip are not de- 
nominated good, fi) much from the matter 
done, propter fieri, as from the manner a do- 
in^ ^^&sn : A man cannot fm in loving and 
"1 liifii'C in God, but he may fin in praying, 
aAdTearingi &c. for want of a due manner. 

a. Internal aAs of worflaip put a goodnefs 
into external : It is our faith, our love, our fear 
of God, that makes our duties good. 

2* They better the heart and grcaten the 
degrees of a man's holinefs. External duties do 
not always do this : A man may pray, and yet 
his heart never the holier; he may hear the 
word, and yet his heart never the fofter j but 
now the more a man fears God, the wifer he 
isi Pro, i. 7. The more a man loves God^ 
the holier he is ; love is the perfedion of holi** 
tpefs; we fliall never be perfedinholinefs^ till 
wc come to be perfect in love. 

4, There is fuch an excellency lA this in« 
ernjil worfiiip, that he who mixes it with his 
external duties, is a true Chrifi:ian when he 
doth kaft : But without this mixture, he is 
but almoft a Chriftian, that doth moft. 
. Internal a^ c^worfeip joined with outward, 
ian6Ufies them, and makes them accepted of 
- God, thou^ few : External adb of worfhip 
without inward, make th^m abhorred of God, 
t]»ough they be never Jo many. So 

Digitized by VjOOQIC 



lao The Alrmft Chriftian di/coveredi 

So that though thc^almoft Chriftian may do 
all thofe duties in hypocrify, which a true 
Chriftian doth in fincerity ; nay, though in do- 
ing external duties he may out-do the true 
Chriftian, (as the comet makes a greater blaze' 
than the true ftars. If Elijah faft and mourn, 
Baal's priefts will cut their flefti) yet he can- 
* not do thofe external duties that the meaneft 
true Chriftian can. 

The almoft Chriftian can pray, but hrcan- 
not love God ; he can teach, or hear, &c. but 
he cannot take delight in God. 

Mark Job's query concerning the hypocrite, 
will he delight himfelf in the Almighty ? Job 
xxvii. lo. . This is Chriftfanorum propria 
virtus. He will pray to the Almighty, but 
will he delight himfelf in the Almighty ? Will 
he take pleafure in God ? 
' Ah ! no, he will not, he cannot. ' 

Delight in God arifeth from a fuitablenefs 
between the faculty and the objeft : Now none 
more unfuitable than God and a carnal heart. 

Delight arifes from the having what We dc- 
firc, and from -enjoying what wc have^ how 
then can he delight in God, that neither cn- 
joyeth,norhath, nor truly defireth God ? "Hacc 
propria eft dele£tationis materia, fi cum habeas 
qoaedefideraverisdcfideratisperfruaris.'* Plin. 
in loc. ^ 
'. Delight in God is one of the higheft exer- 
cifes of grace, and therpfore how can he de- 
light in God, that hath no grace ? Why then 
ihould any faint of God be difcouraged, when 
•, \» 
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he heais how far the almofi; Chriftian may go 
in the way to heaven^ when as he that is the' 
wcal^ft true believer, that hath the kaft true 
grace goes farther than 'he 5 for he beKeves in, 
and loves God. 

Should the almoft Chriftian do lefs (as to 
matter of external duties) yet if he had but the 
leaft^tnle faith; the kaft fincerity of love ta 
Chrift, he would furely befaved $ and ihould 
the true Chriftian do ten times more fiuties 
tiian he doth) yet had he not faith in Chrift,, 
and love to Chrift, he would furely be rcjefted. 
G \ therefore let not any weak believer be dif- 
couraged, though hypocrites may out-do them, 
and go beyond them in duty ^ for all their du- 
ties are done in hypocrify; but your faith and 
love to God in dutiesi is a proof of your fin- 
€crity* 

I do not (peak this to difcourage any fou) 
in the doing of duties, or to beat down out- 
ward performance, but to re£l£ify the foul in 
the doing of them* 

As the apoftle faiths i Cor. xii. 32. « Covet 
carneftly the beft gifts ; but yet I Ihew unto 
you a moi^ excellent way.'* So I fay, covet 
the beft gifts, covet to be much in duties, 
sxmch in prayer, much in hearing, &c. But 
yet I (hew unto you a more excellent way, «nd 
thaf is, the^ way of faith and love i pray much, 
but then believe much too. Hear much, read 
much, but then love Godmufch too. Delight 
in the word and ordinances of God much, but 
then delight in (he God of ordinances more. 
V . , L And 
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t And when you are moft in duties, as to vour 

\ife of them j O ! then be fure to be above 

duties, as to your refting and deperiSance up- 

on. them. Woyld you be Chriftiaas indeed, 

altogether Chriftians ? O then ! be much in 

4;he ufe andcxercife of ordinances, but be much 

more in faith and dependance upon Chrift„ 

4nd his righteoufnefs : When your obedience 

is moft to the command, then let your faith be 

moft upon the promife., 

V The profeflbr refts in his duties, and fo is 

but almoft a Chriftian : But you muft be fure 

to reft upon the Lord Chrift, this is the vnj 

to be altogether Chriftians; for if ye believe, 

then are ye Abraham's feed,^ and heirs accord- 

kig to the promife. 

. And thus I have anfwcred the firft quwy, to 
wit, how far a man may go in the way to hea^ 
Ten, and yet be but almoft a Chriftian. 
. I. He may have much knowledge. 

iL. He may havQ great gifts. 

3. He niay have a high profelfion. 
. 4, He may do much againft&u 

5. He may defire grace. 

6. - He may tremble at the word. 

7. He iTiay delight in the word., 

8. He may be a member o^thc church of 
Chriftl 

9. He may have great liopes of heaven* 
10 He may be ynder great vifible changes.. 
II. He may be very zealous in the mat- 
ters of religion. 

12* He may be much ia prayer. 

ij. He 
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T3. He may fuffer for Chrift. 

1 4. He may be called of God. 

1 5« He may in fome fenfe have the fpirit 
of God. 

1 6 He may have ibme kind of faith. 

I7» He may love the people of God. 

1 8, He may go fajr in obeying the com- 
mands of God. . ^ 

1 9k He may be in (bme {enfe lahfiified. 

ao. He may do all (as to external duties) 
that a true Ckriftian can^ and yet be no better 
xhsia almoft a Chriftiaxu 

THE SECOND QJJESTIOW.V 

Why, or whi^nce is^it, that many men gofo 
far, 03C that they come to be almoft Chriftians ? 

Firft, k ipay be to anfwer^e call of con- 
fcience 5 though few men have grace, yet all 
men have confcience. Now do but obferve, 
and you fhall fee how far confcience may go 
m this work. 

. I • Confcience owns a God, and that this God 
muft be worfhipped and fcrved by the creature. 
Atheifts in praAice we have many, fuch as 
the Apoftle (peaks of. Titus i. 16. "They, 
profefs they know God, but in works they 
deny him. 

But atheifts in judgment none can-be:-— 
TuUy, a heathen, could fay, *^ Nulla gens 
tarn barbara^"^c. 

. Now there being fuch a light in confcience, 

as to difcover that there is, a God, and that he 

mult be worfhipped 5 by the help of furthef 

light, the light ot the word, a man may been- 

L 2 aSJe4 
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ablcd to da much in the ^ays of GocI, and 
yet his heart without a dram of grace. 

2. * Know this, that natural confcience is 
capable of great iixiproyerncnt from the means 
of grace. Sitting under the ordinances, may 
exceedingly heighten the endowments of oon- 
icience^ though they do notian6tify confcience, 
it may be much regulated : Though hbe not 
at all renewed, it mcaybe enlightened, convin'- 
ced, and yet never facdi^ly con^Ked tod 
changed^ r e jead in tieb. vi. 4. of fome that 
were •'Once enlightened, and ti^^edofthc 
heavenly nft^ md. wefe made ^oitakers^ of 
the Holy Ghoft." What ^mrk ^all w* call 
the ? It eould not be ^ laving work) a true 
change and convarfibn of <hiEte ; For notwith- 
fianding this leoligh^niifg, and tafting tind 
partaking) yetth^ are &re ffifid to fall a- 
way. verfc 6\ 

Had it been a true work of grace, tfiey 
co^jBd never havrfiiUen away fit>nx that: A be- 
lievermaylall^ bt^tfce^annbtfaHfiw^yi he mtfy 
fail foully, but he cannot &U frntSly-, for un- 
derneath are the everlaftingarms. Deut. xxxiii. 
dj. His faith is eftahlifbed by the ftrength of 
that prayer of Chrift,^that our faith fail not. 
Luke xxii. 3 a. Nay, he tells us expresfly, 
that is eternal life which he gives, from which 
we ihall never perifli, John x. ftiB. 

, This work then here fpoken of, cannot be 
any favirig work, becaufe it is not an abiding 
work, for they that arc under it, are faid to ftH 
away from it : But though it be ROt a faving^ 

/ • work> 
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TW>rk, y£t it is a fupernatural work 5 it is an 
improvement made by the word upon the ton* 
Icieiices of men through the power of the fpi* 
rit, and therefoVe they are ftid to tafte th^ 
good word of God, and to be made partakers 
of the Holy Ghoft j they have not the fpirit 
abiding in them favingly, but ftriving with 
theai> and working upon them convincingly, 
to the awakening and fetting confcience on 
work. And confcience thus ftirred, may car- 
ry a man very far in religion, and in the duties 
of the golpel, . and yet be but a natural con- 
fcience. 

A common work of the fpirit, may ilcad a 
man very much in the duties of religion, though 
it muft be a fpecial work of the fpirit that 
fteads a man to falvation : A man may have 
the aflifting prcfence of the fpirit, enabling 
him. to preach and pray, and yet he may pe- 
rifh for want of the renewing prefence of the 
ipirit enabling him to believe 2 Judas had the 
former, and "jtx, perifhed for want of the latter ; 
he had the fpirit aflifting him to cafl out de- 
vils, but yet he had not the fpirit renewing 
*him, for he was cafl out himfelf. Thus a man 
may have an improved confcience, and yet be 
a ftranger to a renewed confcience 5 and con- 
fcience thus improved, may put a man very 
much upon duty. 

I pray none of us miftake a confcience thus 

improved by the word, for a confcience re- 

Mwcd by the fpirit ; the miftake is very eafy, 

cipecially when a life of duties is the fruit of ir. 

JL 3 3. The 
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3. The confcicnce of a natural man is iub-» 
jeft ta diftrefs and trouble j though a natural 
confcience is not fanftified with grace, yet it 
is often troubled at fin: Trouble of confcience 
is not an incident to believers only, but fomc- 
times to unbelievers alfo. A believer's con- 
fcience is fometimcs troubled when his fin is 
truly pardoned; and a natural man's coft- 
fcience is troubled for fin, though it is never 
freed from fin. God fometimcs fets the word 
home upon the finner*s confcience, and ap- 
plies the terrors of the law to it,' and this fills 
the ieul with fear, and horror of death and 
hell : Now in this cafe the foul ufually be- 
takes itfclf to a life (if duties, merely to ffencc 
trouble out of confcience. . 

When' Abfalom fets fire Oft Joab*s corn 
fields, a Sam. xiv. 30. 31. then he runs to 
him, though he rcftifcd before. So when 
Cod lets a fpark of hell (as it were) fall upon 
the finner's confcience, in applying the terrors 
of the word, this drives the finner t6 a life of 
duties, which he never mmded befijre. The 
ground of many a man*s engaging in religion,* 
IS the trouble of his confcience ^ and the end 
of his continuing in religion, is the quieting 
of confcience; it confcience would never checK 
him, God fhould never hear from him. 
. Natural confcience hath a Voice, and ^eakS 
aloud many times in the finner^s ears, andtelr 
ieth him this ought not to be done, God'muft 
not be forgotten 5 the commands of Gc^d.oughjt 
ijot to be flighted, living in fin will be the w*- 
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in of the foul j and tence it is that a natural 
ftian runs to duties, and takes up a lifelefs and 
gracelcfs profeffion,' that he may thereby fi- 
lence cofifcience. As a man lick in his fto- 
mach, whatever fy^eet mbtfel he hadi eaten/ 
he brings tip all j and althdu'gh it wa? fweet in 
the eatmg, yet it is better in the rifmg. 

So itfarerh with the (inner, when he is ftr-, 
.inon fick, or confcience fick ; though his fin 
wzs fweet in thepradice, yet the thought of it 
rifeth bitter upon the confcience ; * and then 
his profeflion of religion is the pill he rolleth 
ibout in his mouth, to t^kt 5:way the bitter- 
•nefs of fins taftre. , ' 

- 4. Natural eonTdenceenli^te; 
word, tnay difcoverto a manmucho 
of anaturalftate^ though noteffe^i 
him out of it, ydt fo as to rti^ke 
'and weary in it, h may ihe'vS^ a fir 
'kednefsi and her'etipon the foiil r 
Ufe of duties, thinking herebj^ to fl 
ftry of his cafe, and to make a i 
*his nakednefs. It is faid, Gen. 
Svhen "Adam and Eve faw they 
'they fewed fig leaves together, andrhade them- 
"fHves a cdvering." ' So when once the fihner 
feeth his nakednefs and Vileftefs by reafon 6f 
. fin, whtreas he Ihould run to Chrift and clofe 
with him, knd.beg his ri^hteoufnefs for a co- 
vering, that the fliame of his nakednefs do not 
• appear. Rev. lii. 18. Me rather runneth to 
' a life' of duties and perform^ces, and thus 
ritiaketh hiftifelf a covering witn the fig leaves 

of 
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of ;^profeffion, without Chrift truly embraced,' 
and confcience at all renexved. Natural man 
would fain be his own faviour, and fuppofeth 
a change of ftate to be a thing within m$ owa 
power, and that the true work of grace licth 
in the leaving ofFthe pradkice of fin, and ta* 
'king up a life of duties ^ and therefore upoa 
this principle doth many\a gracelefs profcflbr 
outftrip a true believer^ for he refteth in his 
own performances, and hopeth thefe will own- 
mend him to God. 

\ Qeft. If a natural confcience may qp thus 
far, then what difference is there between this 
natural confcience in hypocrites and finners, 
and a renewed confcience in believers ? Or 
how may I know whether the workings of my 
confcience be the workings of nature only, or 
elfe by grace wrought in it ? 

Anf» % I grant, that it is difficult to diftin- 
guiflx between the one and the other, and the 
difficulty hath a two-fold rife- 

!.• It arifeth from that hypocrify that is in 
the beft faints : The weakcft believer is no hy- 
pocrite, but yet therfc is fome hypocrify in the 
ftrongeft Ijeliever : Where there is moil grace, 
. there is Ibme fin ; and where there is raoft fiOf- 
ceiity, yet there is fbme hypocrify, . 

Now it is very incident to a tender confcience 
to mifgive or miftruft its ftate upon ?he fight of 
any fin : When he fees hypocnfy break put in 
any duty or performance, then he complainsi 
furely my aims are not fincere, my confcience 
is not renewed, it is but natural confcience en- 
lightened 
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%Ktened, not by grace purged and changed. 
Pygmalion made an image fo lively, that he 
deceived himfelf ; and taking the pifture for 
a perfoh, fell in love with the pifture. 

a. ^ It arifefh frorti that refemblancc there is 
between grace and hypocrify j for hypocrifyis 
«refemblance of grace without fubftance, the 
4ikefi<sf$ of grace withdut the life of grace. 
^Tfc^re is nd grace, but an hypocrite may havfe 
Attiewhat IHcc it ; and dierc is no duty done by 
« Chf iliian, but an hypocrite mtj out ftrip 
MfH in it. ^m ifrtien one thaft fiath not true 
grace JDhall ^fotth^rthan one that h^th, thii 
caacy^U make the beHevet* qucftion whether 
&^^ce be f rtife or ntit J ortvhethferthewbrk- 
iflgs »f his confcirtice^be not the 'workings of 
»tur«e^Oi»iiy, rbfhtr thari.oif grace wrbtt^t in it. 
But to^^JWcr fhe^ueffioh, you may mak« 
njtKlgn^fenibf thts'ih thdfefeveii particulars.. 
I. If a ^ttiral mao*^ confc^Jjice ptJttcdi 
Wtti tqpon dutVi he, doA tifiiaily bound hiiiS. 
fttf ife the ^wferk of God. His duties are limt^ 
v^y his obediencd is a limited obedience ; he 
dotih one duty, and neglefteth another j he 
picketh and choofeth annong the conriraands 
of God; obeyeth one, and flighteth another. 
Thu^ much is enough, what needs any more ? 
If 1 do thus and thus, I (haHgo to heaven at laftr. 
- But now where confciencc is renewed by 
grace, there it is otherwife. Though there m^y 
be many weaknefles which accompany its du- 
ties, yet that foul never bounds itfclf in work* 
ing after God \ it never loves God fo much, 
•' but 
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but ftill it would love him more ; nor fceks 
hina fo much, but ftili it would fcek him more ; 
nor doth it fcrve God fo well at any time, but 
ftill it niakcs confcienceof fervinghimbcttti. 
A renewed confcience is a ipring of univcrfal 
obedience, Pfal. cxix. \i%.(qv it fceth an in- 
finite excellency, and goodnefs, and holine& 
in God, and therefore would fain have its fcr- 
vice rife up towards fome proportionahkaeft 
10 the objeft : A God of infinite excellency txA 
goodnefs, ihould have infinite love^ faith con*^ 
fcience : An Jioly Cod, ihould have fijrvict 
from an holy heart, faith confcience* 

Now then, if I fet bounds to my love t» 
God, or to my fervice to Godj tf I limit my-* 
fclf inmy obedience to the holy God ; loveom 
commandment and flight another ; obey in one 

r>int, and yet lie crois in another i then is all. 
do but the working of a natural confcience^ 
But on the other hand> if I love the XiOrd yrith 
my whole heart and Ibul, and ferve him with 
all my might and ftrcngth, Matth. xxii, 37, 
Mark xi. 13. " If I efteem all God's precepts 
concerning all things to be right, and have it 
refpeft to all the commands," then is my love 
and fervice from a renewed confcience. 

2, If a natural man's confcience chcSc or 
accufe for fin, then he feeketh to ftop the mouth 
of it, but not to fatisfy it : Moft of the natu- 
ral man's doties are to ftill and ftifleconfciencct 

But now the believer choofeth rather to let 
confcience cry, than to ftop the mouth of it, 
until he can do it upon good terms a until he. 

- can 
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can fetch in fatisfadion to it from the blood 
of Jefus Chrift, by frcfh afts of faith appre- 
hended and applied. 

The natural man feeketh to ftill the norfe of 
fonfcience, rather than to remove the guilt ; 
the believer feeketh the removal of guilt by 
Ac application of Chrift's blood, and then con- 
fcience is quiet of itfelf. As a foolifli man ha- 
ling a mote fallen into his eye, and making it 
water, he wipcth away the water, and labours 
t0keep it dry, but never fearcheth his eye to 
cct out the rftote, but a wife man mindeth not 
ro much the wiping, as the fearching his eye i 
fomewhat is got in, andcaufeth the watering, 
and therefore the caufe muft be removed. 

Now then, if when cpnfcicnce accufcth for 
fin, I take up a life of duties, a form of god- 
Knefe to flx)p the mouth of confcience, and if 
here^>on conlcience be ftill and quiet, then is^ 
this but a natural confcience : But if when 
confcience checks, it will not be fatisfied with 
*ny thing but the blood of Chrift, and there- 
fore I v£t duties to bring me to Chrift 5 and if 
1 beg the Jfprinkling of his blood upon con- 
fcience, and labour not fo much to ftop the* 
aiouth of it, as to remov6 guilt from it, thci^ 
is this a renewed conlcience. 

3*: There is a na^uralman, let him go ne- 
irer jfti far. Id: him do never fo much in matterr 
of religion, but ftill he hath his Delilah, his 
bofomluft. Judas went far, John xii. 6. but 
he carried, his covefeufnefs along with him. 
iBfiiod wcnt'&r> Mmlc ru 20. ht did many 
vt - > ' things 
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* 
things under the force of John's miaiJ(Jry, but 
yet ujere was one thiijghe did not j he did not 

Eut away his bfother's wife : His Hcrodia& 
ly in his bofom ftill. Nay, commonly all rfic 
natural man's duties, are to hide fome Gn> his 
profeflion isonly made ufc of for a cover fharae. 
But now the renewed cqnfcicncehateth alt 
fin, as David did, I hate every falfe way. Pfal.^ 
cxix. 128. He regard^h no iniquity in hit 
heart. Pfal. Ixvi* i8. He ufeth duties not ta 
cover fin, but tg help work dowii>. and work 
out fin. 

Now then, if I profefs religion; if I make 
mention of thq name of the Lord, arid yet 
through breaking the law dilhonour God.--k 
Rom. ii. 23. If I live i^thc loyc of any fin, 
and make ufe of myprofeflionr ta cover .it, 
then am I an hypocrite, and my duties flaw 
but from a natural copfcicnce : But on the 
other hand, if I name tfee name of the Lord 
Jfcfus, arid withal depart from iniquityi^ 
iTim. ii. 9. If I ufe duties not to cover, but 
to difcover and mortify fin, then 1 am upright 
before God, and my duties flow firom a rc-» 
newed confcience* 

^ A natural mm prides Unrjfelf ia his 
(iuties: If he be jn.wh ijx duty, thonhe his. 
ipuch lifted up, under duty : SocKdthe Eha- 
rifee. Luke xviii^ 11, 1 2.. God, I thukLlhee 
that I am not as otlji^r men arei and wfay^ 
Here lay the difference; why ? I faft twice 10 
the week) I ©vc tithes to alL&c. ; 

Bu? pow takft; ^ gradaui hpactr a rei»cw«I 
J confciencei 
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confcience^ aiid when his duties are at highefl:^ 
then is his heart at loweft. Thus it was with 
the Apoftle Paul, he was much in fcrvicc, in 
feafon,andoutoffeafon. 2Tim.ii.4. Preach- 
ing up the Lord Jefus with all boldnefs and 
earneftnefs, and yet very humble in a fenfe of 
his own unworthinels under all: ^'lamnoc 
worthy to be called an Apoftle. i Con xv. 9. 
To me who am lefs than the lead of all faints, 
is this grace given, that I fhould preach a« 
mong the Gentiles the unfearchable riches of 
Chrift,** Eph. iii. 8. and again. 1 Tim. i. 15. 
' Of finners I am chief. , Thus a Believer when 
he is higheft in duties, then he is' loweft in 
humility : Duty puffeth up the hypocrite j but 
a believer comes away humbled i and why? 
becaufe the hypocrite hath had no vifions of 
God, he hath feen only his own gifts and parts^ 
and this exalteth him : But the believer hath^ 
feen God, and .this hun^bleth him. Commu- 
nion with God, though it be very refrefhing, 
yet it is alio very abafing and humbling to the 
creature. Hierom obfervcijh on Zeph. i. i. 
where it is faid that Culhi wis the fon of Ge- 
daliah, the fon of Amariah. That Amariah 
lignifies the word of the Lord ; Gedhaliah fig« 
tiifies the greatnefs of the Lord 5 and Cufhi is 
lAterpreted humility^ or my Ethiopian. So 
that, faith he, from the word of the Lord, co- 
riieth a fight of the greatnefs of the Lord; 
and from the fight ot the greatnefs of the 
JLx)rd, Cometh humility. 

Now then, if I pride myfelf in any duty, 

«nd am puffed up under any performances, 

M c- ^^^ 
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then have I not fcen nor met whh God t&any 
duty. But on the other hand^ if when my ^fts 
are at highef):, my heart is at Iowe(l ; lb when 
my fpirit is mofb^^^edj my heart is then mod 
humbled I if in t^emidftofaUmyfervicesI can 
maintain a fenfe of my unworthinefs ; if Culhi 
be the fon of Gedaliahj then have I feen and 
had communion with Qod in dutyj and my 
performances are from a renewed confcience.* 

5. Look what that is to which the heart 
doth fecrctly render the glory of a duty, aiid 
that is the principle of the duty : In Hab. u 
1 6, Ye read of them thatfacrince to tiicir net* 
and burn incenfe to their drag: Where the 
glory of an a^ion is rendered to a man's f^^ 
the principle of that a<Stion is felf, all rivers 
run into the fea, Ecclef. i. 7. that i? an argu- 
ment they came froni the fear fo when aU a 
man's duties terminate in felf^ then is felf the 
principle of all. 

Now all the natural man's duties run into 
himfelf ; he was never by a through work of 
grace truly caA outofhimlelf, and brought to. 
deny himfelf ; ancf therefore he can nite no 
higher diap himfelf in all he doth 1 hewasne^ 
ver breught to be poor in ipirit^ and ib to live 
upon another; to be carried out of all duties 
to Jefus Chriflf. 

But the believer give^ the ^ku7 of all his 
ft^ices to Gpdf Pftlm cxv. i. Whatever- 
llrength or life there is in duty^ God hath all * 
the pory, for he is by grace ouced of himfelf^ 
and thcrefpre^feeth DO excellency or worthi- ' 
itefs in himfetfl I 
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I laboured more abundantly than they all, 
faith the Apoftlc j but to whom doth he a* 
fcribc the gWry of this ? to felf ? No, yet not 
I, faith he, bu^ the grace orjGod whicih was 
wkhme. i. Cor, xv. 10. Whenever the grace 
of Chrift is wrought in the heart as a principle 
rfduty^ you Ihali find the foul when itis moft 
carried out with a yet not I, in the mouth of 
it ; I live, yet not 1 5 I laboured more abun- 
dbmify than they all, yet not I. Galai. ao. Self 
is declaimed, and Chrift mcrft advanced, when 
ic is from grace that the heart is quifckened j 
tbe twenty-four Angels (call their crowns at 
Chrift's feet. Rev. iv. 10. 

There are two things very hard, one is to 
ISke the Qiafne of our fins to ourfelves 5 the o- 
thcr is to give the glory of our fci-vices to 
Chrifk. - 

Now then, if I facrifice to my own het, if I 
aim at my own credit or profit, and give the 
glory of ail 1 do to felf, then do I fow to the 
flefli. Gal. vj. 8. and was never yet caft out of 
fdU but aOronly from a natural confcience ; but 
if I give tjie gtery of all my ftrength and life 
in dutyonly to God, if I magnify grace in all,' 
and can truly fay in all I do, yet not I, then 
am I truly caft out of felf, and do what I do 
with a renewed coi>fcience. 

6. Though a natural confdence may put 
a inan much upon ferviccj yet it rfevet preflfeth 
to the attainment <rf holinefs j (b that he car- 
rieth an unfanftified heart urtder all.-. How 
long was Judas a profeflbr, wd yet not one 
M a dram 
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dram of that grace he had got : The fooK(h 

' ♦irgins (you know) took tlieir lamps, but 

took no oil -in their veflfels 5 Matth. xxv, 3. 

. that is, they Jooked more after a profeflion, 

than, after fahftification. But now when a 

• renewed confcience putteth a tpan upon duty, 

it is fijcceeded with the growtji of holinefs ; as 

grace helpeth to the doing of duty; fo duty 

helpeth to the growing of grace: A believer 

is the nriore holy, and the more heavenly, by 

his being much in duties. ^ 

Now then, if I am much in a life of duties, 
and yet a ftrangcr to a life of holinefs; if I 
maintain a high profeflion, and yet have not a 
true work of fandtification ; if (like chiWren 
in the rickets) I grow big in the "head, bufe 
weak in the feet, then have I gifts and pacts, 
but no grace 5 and though I am rtiuch in fer- 
vice, yet have I but a natural confcience* But 
on the other hand, if the holinefs of my con- 
verfation carrie th a proportion to my profeflion ; 
if I am not a hearer of the word only> but a 
doer of it \ if grace groweth in feafons of duty, 
then do I aft in the things of God from a re- 
newed confcience, 

7. And-laftly, if a natural confcience be 
the fpring of duty, why ? then runs this fpring 
fafteft at firft, and fo abatcth, and at laft dri- 
cth up : But if a renewed confcience, a fanfii- 
fied heart be the fpring of duty, then this 
ftring will never dry up, it will run always 
from firft to laft, and quicker at the laft than 
firft, *' I know thy works, and the laft to be 

more 
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more than the firft. Rev. n. 19. The righte- 
omlheiUhaldon hisway^ and he that ha A 
clean hands fliaU be ftronger and ftfonger/' 
Job xvii, 9. . 

But you wrM fay. Why doth that rtoan ^ate 
and koguiih in his duties, that doth theita 
from a natural conicieilcc, m6re than he that 
tioth them from a renewed confctenc* ? 

The reafon is, becaui^ they grow upon a 
iailable root, a decaying rooty and that is na« 
ture ; nature is a failing root, and lb are all its 
fruits fading; but the duties done by^a renew- 
ed confcience, -are fruits that grdw tipon a 
laftingroot, and thatis, Chrfft: Gifts havetheir 
root in nature, but grace h^ its root iaChriit; 
and therefore grace (hall outl i ve the greaeft gifts 
and parts, becauic there is life in the rqot of 
XHie^ and not in the root of the other 5 Gifts 
- and graces differ like the leather of your 0ioe, 
and the (kin of your feet : Take ^ pair of 
ihoes, that have the thickeft foles, and if you 
go much in them, the leather wcareth out ; 
and in a little time a man's foot cometh to the 
ground : Unt now a man that goeth bare^foot 
all his days, the (kin of his feet doth not wear 
out 1 why fhould not the folc of his foot foon* 
cr wear out, than the fole of his fhoe % few the 
leather is much thicker than the ikin I The 
reafon is, becaufe thttt is life in the one, and 
not in the wher ; there is life in the (kin of the 
foot, and therefore that holdeth out, and grow- 
cth thicker and thicker, harder and harder : 
But there is no life in the fote ofhis fhoe, and 
M 3 therefore 
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i^refore that wcarcdi out> and waxeth ttiinnt^r 
and thinner; fb it is with gifts and graces. 

Now then, if I decay and abate, and grd# 
weary of a profeffion, and fall away at laft: 
If I begin in the fpirit and end in the flefli, 
rfien was ail I did irotn a natural confcicnce;. 
but if I grow and hold out, if I perfeverc to 
the end, and my laft works to be more than 
tny firft, then do I ad from a renewed con- 
icience. 

And thus I have in feVen things anfwered 
thatqueftion, viz.- Ifconfciencc may go thus 
far in putting a man upon duties ; then what 
difference is there between this natural con- 
fcience in hyphocritcs and finners, and renew- 
ed confcicnce in believers ? ^ 

And that is the firft anfwer te the main que- 
ry, viz. Whence is it that many men go fo 
far, as that they come to be almoft Chriftians ? 

It is to anfwer the call of confcierice. 

Secondly, It is from the power of the word 
tinder which they live : Though the word doth 
hot work effeftually upon all, yet it hath a 
great power upon the hearts of finners to re- 
fonn them, though not to renew them. 

I. It hath vim difcriminationis, a difcern- 
ing, difcovering power. Heb. iv. ia,_ **The 
word of God is quick, and powerful, fharper 
than any two-edged fword, piercing to the di- 
viding afunder of foul and Ipirit, and of the 
joints and marrow, and is a difcerner of the 
thoughts and intents of the heait/* This is the 
glafs where every man may ^ec what manner of 
■; / man 
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map he is. James 4. 23. As the Ugbt of the fuft 
difcovers the little motes, fo the light of the 
word ibining into confcicnce, difcovcrs little 
'fins. 

a. The word hath vim le|;iflativami the 
power of a law i it gives law to the whole 
Ipul, binds confcience^ it is therefore frequents 
ly called the law in icripture, unlefs thy law 
had been my delight, &c. PiW . cxix. 9a. To 
the law and to the teftimony. Ifa. viii. iq» 
This is Ipoken of the whole word of God, 
which is therefore called a law, becaufe of its 
binding power upon the confcience. 

3. It hath vim judacativam, ^ judging 
power. John xii. 48. " The word that I have 
Ipoken, the fame fhall judge him in the laft 
day." The fentence that God will pals upon 
fiiiners hereafttr, is no other than what the word 
paffeth upon them ^here ; the judgment day of 
God, is not a day wherein God will pafs any 
■ new fentence, but it is fuch a day wherein God 
will make a folemn public ratification of the 
judgment pafled by the miniftry of the word 
ijfpon fouls here j this I gather clearly from 
Mattb. xviii* 18. ^^ Whatfoever ye ihall bind 
on earth, fhall be bound in heaven, and what- 
foevcr ye fhall lofe on earth, Ihaii be loofed 
in heaven." So that by bringing a man's heart 
to the word, and tryiner it by. that, he may 
quickly know what that fentence is that God 
willpafs upon his foul at the laft day; for as 
the judgment of the word is now, fuch will the 
jydgment of God be cpncerning him in the laft 

day. 
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day. Indeed there is a tWo-fold power fi^« 
ther than this in the word. - 

It hath *' vim plafticamy& Vina faWUcirft.^* 

A begetting and faring powers tMit this i$ 
put fbrrii only upon Tome. But the other is 
^ more extenfive, and hath a gf eat ciufality up- 
on a profefllon of goodnefs^ even among therci 
that have no grace. 

A man that is under this thrcfe-fold power 
bf difcerning law and judgrhent, diat hathhii 
heart ranfacked and dlfcoVered, his cohlclence 
bound arid awed, his ftate and finful condition 
judged and condemned, may take up a relo- 
lution of a new life, and convent himielf to a 
great profeffion of religion. 

3. A man may go hx in this c^rfe of pro- 
feffion^ from alFeftion of applaufe and credit, 
and to get a name in the world ; as it is faid rf 
die Pharifees> " They love to pray in the mar- 
ket-places, and in the comers^ of the ftreets to 
be feen of men." Matth. vi. 5. 

Many are of Machiavers principle, that the 
appearance of virtue is to be fought ; becaufe 
tho* the ufe of it is a trouble, yet the credit of 
it is a help. 

Jerom in his epiftle to Julian, calls ftrc^ 
*^ Popularis in aure vilia mancipia,*' the bafc 
bond (laves of common fame. Many a man 
doth that for credit, that he will not do for 
confcieftce, ana own religion more for the fake 
of luft, than for the fake of Chrift ; thus ma- 
'king God's ftream to turn the devil's mill. 

Fourthly, It is from a defire of falvatioh-j 

there 
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thert is in all men a defire of falvation ; it is 
natural to every being,, to lave and feek its 
cv/n prefervation ; who will Ihew us any good ? 
Pfal. iv. 6. This is the language of nature 
feekmg happinefs to itfelf, 

Many a man' may be carried {o far out in 
the defires^of falvation, as to do many things to 
obtain it. 

. So did the young man, ''Good mafter, 
what good things (hall I do that I may inherit 
eternal life ? He went far, and did much, o* 
beyed many commands, and all out of a defire 
of falvation 5 fb then, put thefe together, and 
there is anfwer to that queftion. 

The call of confcience. 

The power of the word. 

The afFedion of credit.— -And, 

The defire of falvation. 

Thefe may carry a man fo far, as to be al- 
moft a Chriftian. 

The third queftion propounded, is this : 
- Queft. Thirdly, Whehce is it, that many 
are but almoft Chriftians, when they have 
gone thus far ? What is the caufe of this ? 

Anf. I might multiply anfwe/s to this quef- 
tion, but I fhall inftance irt two only, which I 
judge the moft material. 

Firft, It is for want of right and found con- 
vidion ; if a man be not throughly convinced 
of fin, and his heart truly broken, whatever 
his profeflion of godlinefs may be, yet he will 
be fure to mifcarry j every work of conviction 
is not a through work ; there arc con virions 

that 
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that are only natural and rational^ but not froio 
the powerful work of the foirit of God. ^ 
* Rational conriftion is' that which proceeds 
from the working of a natural confcience, 
charging guilt from the light of nature, J)jr the 
help of thofe Koinai ennoiai, common princi- 
ples of reafcin that arc in all men. This is the 
convidtipn you read of, Rom. ii. 14, 15. It 
^ faid, that the Gentiles which had not the* 
kw, yet had their confcience bearing ^itcKS^ 
aikl accufifig xxr excufing one another. Tfl^ 
they had not the light otthe fcripturc, yet had 
they coavidion from the light of nature, Ndi^ 
by the help of the gofpeMight, thefe convic- 
tions may be much inoproTed, and yet die heart 
notrenewed* 

But then^. there is a fpiritual conviction, !^nd 
dxis is that work of the fpirit of God upon the 
filinei^s heart by the word, whereby me guilt 
and filth of fin is fuHy difcovered, and the wo 
and mifery of a n^ftural ftate diftbdly fet home 
upon the confcimce, to the dread and terror 
of the finner, whilft he abides in that ftate and 
condition. And this is the conviftion that is 
a found and threugh. work : Many have their 
convidtions, but not this ^iritual conviftion. 

Query. Now yotr will fay, fuppofe I am. 
at any time undot conviftion, how Ihall I kiipw 
whether my comri&ions be only from a natu- 
ml confcience, or whether they be from the 
fymt of God ? 

Anf. I (hbuki digrefs too much to draw 
^ut th^ ibluttoQ of this queftion to its juft 

length : 
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length : I fhall therefore in five things only 
lay down the mofc-co^ffiderable difference be-^ 
tweeifthe one and the other. 

1. Natural convidion reaches chirfy to 
open and fcandaloiis fins; fins againft the 
light of nature : For natural conyidion can 
reach no farther than natural light* 

But fpiritual con virion reacb^ to fecret; 
inward and undifcerned fins, fuch as hypocri- 
iyf formality, lukewarmoefs, deadnefs, and 
hardnefs of neart, &c. 

Obferve then, whether your trouble for fin* 
looks inward as well as outward, and reaches 
not only to open fins, but to fccrct lufts, to 
inward and fpiritual fins ; and if fo, this is a 
fure fign of the work of the fpirit, becaufethe 
trouble occafioned by thefe fins, bears a more 
immediate relation to the hoiinefs of God^' 
who only is offended by them, they being fuch' 
as none eUe can fee or know. 

(2. Natural o^nvidions deal only with ^ 
man's converfation, not with his ft:ate>and con- 
dition; with Jfins adual^ not to original : Bue 
fpiritual convidion reaches to all fins, to fin*, 
of heart, las well its.fins of life; to the fin of 
our nature, as well as4the fins ofpradice ; tti' 
the fin that is bora in us, as well asthe fin that"* 
is done by us. Where the fpirit of the Loi*d 
Cometh; to work e&dually in^a ijwl, he hold^ 
cth the glafs of the law before the finner's 
eyes, and ^peneth his eyes to look into the 
^a{s, and to fee all that deft^rmity and filthi«« 
Aefs than is in his heart ai\d nature* The Apo« 

file 
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ftlc Paul faid, I had not known fin but by the 
law. Rom, vii. 7. How can this be true, that 
he had not known fin but by the law, when as 
the light of nature difcovers fin ? It is faid of 
the Gentiles, that having not the law, they are 
a law unto themfelves. Rom. ii. 14. 
^ This fin therefore that the Apoftle ipeaks 
of, is not to be underftood of fin aftual, but of 
fin original : I had not known the poUutiaa 
of nature, that fountain* of fin that is within, 
this I had not known but by the law ; and in- 
deed this is a difcovery that natural light can- 
Bot make : It is true the Philofopher could fay, 
pan tan nien profl:ita kakon epithumoa cftin 
Timon apud Lacrtiumj that luft is the firft 
and chietofall fins: But 1 cannot think he 
meant it of original fin, but of the inordinacy 
of the appetite and defire at moft : For I find 
that the wifeft of the Philofophers underftood 
nothing of original fin 5 hear Seneca, " Erras 
fi tecum vitia nafci putas, fupervenerunt, in- 

fefta funt ; " Sin is not born with thee, but 
rougbt in fince. " Tarn fine vitio quam fine 
virtute nafcimur.*' 

Quintilian faith, it is more marvel than any 
dne man fins, than that all men fhould live 
Jioneftly, fin is fq againft the nature of men : 
How blind were they in this point? And fo 
was Paul, till the Ipirit of the Lord difcovered 
it to him by the word. And indeed, this is 
^adifcovery proper to the fpirit. It is he that 
makes the finner fee all the deformity and fil- 
* thincfs that is within i it is he that puUeth o# 
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afi&efiimerV rags, txA itiakes him fee his 
naked and wretched conc^tion : It is he that 
&aws us the blindnefs of the mind, the ftub-* 
boronefs of the wiH, the diforderrmels of the 
afie(^ons> the iearednels of the conicieoce, the 
plagoe-of our hearts^ and tb^ fin of our nature^ 
2tnd therein the defpemienefs of our ftate. 
: 2* Nacurai convidions carry die foul out 
to iook more on the evil that come by fin, 
di»i on the evil that is in fiiH. So that thefonl 
under thi$ amvi^bn, is more troubled ^ the 
dread of heU and wratli find damnatioh, than 
at the vilencfs and hainous nature of fin, Btur 
iiow*fpritiml<xmvi^ions work the foul into a 
greater &nfiblenelk of the evil that is in fin, 
than of the evil that comes by fin ; the diftio- 
nour done to God hf waflcing contrary to his 
will ; the wounds that are made in tile heart 
if Chrift, ftes grief that die holy fpirit of God 
15 put to> this wcfuiids the foul more than a 
dimifand hells. ^^^^ x^drirp^^'^ 
- 4.. Natural oomjptiofts aire nondurable, 
they arc quickly worn ovrti; they are like « 
flight cut in the fldn, that bleeds a little, and 
is fore for die prefont^ but is healed again, and 
in a few dm not fo miuch as a foar to be 
Icen. But qwritual convidions are durable, 
they cannot be worn out, tlicy abide in the 
ibul dtt they have reached their end, (which 
]s the: change of t4ie finner.) 

The convi^ionS of the fpirit are like si deep 

wound in the flefh that goes to the bone, and 

iaccfiX to endatiger ^ me of the padent, and 

N f is 
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is cot healed but with great fkiUi and when 
it is healed, leaves a fear behind it, that when 
the patient is well, yet be can fay, here is die 
mark of my wound which wiU never wear out. 
So a ibul that is under fpiritual conviction, his 
wound is deep, and not to be healed but by 
the great (kill o/ the heavenly phyfician -, . and 
when it is healed, there ar^ the tokens of it 
remaining in the foul that can never be womr 
out ; fo that the foul may fay, here are the 
niarks and %ns of my convidtioas ftiU in my 
ioul, ^< Una cademquc manus vulnus opcnxr 
quctulit." 

. 5* Natural convidions make the foul ihy 
of God. Guilt works fear^ and fear caufes 
eftrangednefs : Thus it was with Adam, Gen* 
iii. t8. when he faw his nakednefs^ he ram 
away aftd hid himfelf from God, 

Now fpiritual convidions drive not the ibul 
from God, but unto God 2 Ephraim's convict 
tion was fpirityal, and he runs, to God, turn 
thou nie> and I fhall be turned. Jen iii.. i8« 
So that^here is you fee, a great difference be* 
twcen conviftion and (;pnverfionj between 
that which is natural, and that which is fpiii-^ 
tual ; that lyhich is cpnjiPQn, and that which 
is faying. Yea, fuch is the difference, that 
though a n^an have never fo much of the fbr'-r 
mer, yet if he be without the latter, he is but 
almoK a Chriilian i and therefore he hath great 
reafon to enquire more after this fpiritual con- 
viction : For, ' 
. I . Spiritual conviiflion is an effcntial pasC 
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pf found converfion; cdnyCrfion begmiherci 
true converfion begins in convidions; and tme 
conviftions end in converfion. Till the finner 
be convinced of fin, he can never be convert 
ted from fin : Chrift's coming was as a Savi* 
our to die for finners \ and the fpirit's comir^ 
is to convince us as finners, that we may clote 
with Chrift as a Saviour \ till fin be througWf 
difcovercd to us, intereft in the blood of Chrift 
cannot be rightly claimed by us ; nay, io loi^ 
as fin is unfeen, Chrift will be unfought :-^ 
f5 They that be whole need ndt the phyficiaii» 
but they that are fick.'' MattM* ix. 1 2. ^ 

, a. Slight and conunon CQDvidions (wheil 
tthey arel>ut (kin dee[v) are the caufe of much 
hypocrify : Slight conyiftiOns n^iay bring the 
jbul to clafp about Chrift, but not to clofe with 
Chrift, and this is the guife of ^ an hypocrite^ 
1 know no other rife and fpri^^of hypoerify, 
like this of flight convidions : This hath fil^ 
led the church of Chrift with bypocritea. 

Nay, it is not only the ipriftg of hypOcrify,- 
but it is alfo the fpring of appftacy,: What 
was the caufe that the feed was fa id to widier* 
away ? Matth. xiii. 5, 6. It was becaufe it had 
no deepnefs of earth. Where there is througlt 
convidion, there is a depth of earth in the. 
heart; and there the feed of the wprd grows^ 
But where con virions are flight and common, 
there the feed withers for want of depth : So 
that you fee clearly in this one inftance, Whence 
it is that many arcbut alnaoft Chriftians, when. 

they. 
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they hav^ gone fo far in religion ,• viz.N&r 
want of found convi^ions. \. 

a. (And this hath a near relation to tSk^" 
fcMTOcr) It is for want of a thcoogh work ^ 
-grace wrought in the heart ; where this is notji i 
-ail a man's following profeffion connes to no-\ I 
thing I that fcholar is never like to read wcU>\^ 
that will needs be in his granunar^ before h^ ^ 
is out of his primmer. ^ Qoth that is n6t 
wrou^ well in the k)om, will neither wear 
wdl, nor wear kng, it will do little fervice j fb * 
tliac Ci^riftian that doth not well come off the ; 
loom^ that hkth hot a through work of grace ' 
m his hearty w^nei^ wear wellj he wi}! 
ibiink in the ^mting, and never do much ier« 
^i<2e for God : It is «ot the pruning of a ba^ 
tree, iwfi moiu k bear good.fruft i *^But the 
trtemttft be made good before die fraic cipi 
be imdi^ good. - Matth. xii. 33. He th?n 
tahe««p tipfofolBoii of rdiglon wkhan tm- 
broken lieart^ will never farvfe Chr^ in that 
profBi^'With his w^^htiu^.^ . ^ 

If there be not a true change in diat man's i 
heart that yet gt>es far> and doth nrmch iri the 
ways of God, to be fure he will either die an 
hvpocrite, or an apbftate. Look as in nature, 
it a man be not well born, but prove crooked. 
or mif-ihapen in the birth, why he will be 
crooked as k>ng as he lives ; yop may bolfter 
or fluff out his clothes to conceal k, but the 
crookednefs, the deformity remains ftill ; you 
may hide it, but you'eannot help it j it may 
be covered, but it canno? be cured. 

So 
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• So it is in this cafe, if a man comeintb a 
^feflibn of religion, but be not ri^ht born; 
rf* he be not begotten of God, and born of the 
Ipirit. John iii. 5. If there be not a thorough 
work of grace in his heart, all his profeflioa 
6f religion will never mend him i he may be 
bolftered out by a Kfe of duties, but he will 
be an hypocrite at laft, for want of a through 
work at firft ; a form of godlrnefs may cover 
his crookednefs, but will never cure it. 

• A man can never be a true Chriftian, nor 
accepted of God, though in the higheft pro* 
feflioh of religion, without a work of grace 
mthe heart* — ^For, ' 

I. There muft be anfwerablenefs in thi 
frame of that man's heart that wou'd be ac- 
cepted of God to the duties done "by him": His 
%irit andlafFedions within, muft carry a pro- 
portion to his profeffi6n without : Prayer with- 
ctotYaith, obedience to the law given, without 
fear and holy reverence of the law-giver, God 
^hors. A£ts of internal worfbip, muft anfwcr 
the duties of ext€ii5ial worfhip. . 

• Now where there is 410 grace wrought in 
tile heart, there can never be any proportion 
oir anfwcrablehcfe in the frame of that man*s 
l^art to the duties done by him. . \ 

• '2. Thofe duties that find acceptance with 
God, fliuft be done in fmceritjr. God doth 
not take our duties by tale, nor judge of usac* 
cording to the freouency^of our performances, 
but according to tne fincerity or our hearts in 
tile perfofmance; It is this that xooimenda 
ivMh the doer and the duty to God 1 with Iin« 

N J cerity. 
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ccrity, God accepts tbe kaft we do. Widi- 
out fincerity, God rcjefts the moft we do, oc 
can do. This is that temper of fpirit which 
God highljr delights in. Prov, xi. fto. •* Thftf 
that ate of afroward heart, are an aboniunatioa 
to the Lord ; but fuch as are upright in their 
way, are his delight." i Chron. xxix. 17. The 
Apoftle gives it a great epithet, he calls it, 2 
Cor. i. I a- elikrincia Thea, the fincerity ^ 
God, that is, /uch a flhcerity as is his fpeciai 
work upon the fouU fetting the heart right 
, and uprighc befcxie hio)^ in all his ways.— 
This u tlie crown of all lOur graces, and the 
commendation of all our duties; thoufaad$ 
perifli and goto hell in the midft of all their 
performances and ducias, merely for want of 
a littlfe finccrity of heart to God. 

Now when there is not a change of ftat^ % 
work of grate in the heart; there can be no&n- 
cerity to. God-ware} s for ^ is nOtq^iidpro^ 
yoiisepa a natutajifjs not a hf rb thatgro^ 
ki jmture*s garden ; the he^ erf" man is natii^- 
rally deceitful, and de^^^tely wcked. Jef# 
xviL 9. mwe oppofite to finCerky than to a- 
ny thing ; 9S thaiga . cow^pted . carrjf a gre^l 
difiimilaiude to what they, vtere, t\mf^ f!> ^^ 
thing elfe which iJieyneviifwiire* ©ortw^^t 
itun -uprighti now man.vditin<ari|y lolingi 
this is become niore dillike toWvS^M^ jjb^ 
to any thing below himfelf ; he is more Wee » 
Ibn,^ a wo)^ a bear, a ierpenr, a %bfSid^ th$D tQ 
a naan iri innocency. : 
I So daaticia impofSbk tq-^fiMd^finc^iryi ^ 
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tfiy foulj tUl there be a work of grace wrought 
there by the fpirit of God % and hence it is 
that a man is but aknofl: a Chriftiao, when he 
hathdor^aUv 

T»B FOURTH QJJESriOK. 

4. What is tjie reafon thai many go no 
further in their ppofeflion of religion, than to 
be almoft a Chriftian \ _ 

I. It is becaufe they deceive thcni&lvci 
in the truth of their own condition : They 
^uftake ihfsir i^te^ and think it good and fafe^ 
when it \% bad: and d^f^g^ous^. A man naay 
look upon himielf as a membitr of Cfarift, and 
yet God look^>ipaii him as a veflel of wrath ; 
as a child of God by looking more upon his 
Ans.fhan his, graces, more upon his failings 
^h^n his faithj more upon indwelling lufts 
than^ renewing grace, pRay think bis cafe very 
b|d> when yet ijt is verygOod; I am blacl^ 
faij^ the f^oufej Cant;, i* 5. and yet iaitk 
Chrift, O thou fakeft anyj^ng lYomen, verfc 8* 
£0 the fini^r by looking nf)ore upon his duties 
jchan his fins> nifty .tjbjnk he fees his name writ- 
ten m the book of life, and yet be in the ac» 
f:ountofGoda,very reprc^ate^ 
\ The^e is nathi^ fporG cbrnmon than iw .t 
fpaa to thi^k M0jf€lf fortieihiiRgf when be is 
nothing, and fo be 4ei9e(Ve3 himftlf. Gal. 
' vi/3% M^>i«i^ft Wefifes hirtrfelf in his in- 
tiereft in jChrifti when h^ is indeed a Ife-anger 
to him : Many a nnali tM^ks )m fin pardoned, 
5ri;i©ft aUfsl jte)is ftilU^ tAe;^U^ofbitternefi, 
fSiA bond oi£ ifiiquijiy i £i^i vij v aj* Many a 

man 

Digitized by VjOOQIC 
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man thinks he hath grace, when he hath none : 
** There is (faith Solomon) that makes hinn- 
felf rich, and yet hath nothing." PfOYK xiii. 7. 
This was the very temper of Laodicea, "Thou 
fayeft I am rich andincreafed with goods, and 
have need of nothing, and knoweft not (pray 
mind>th4t) that thou art wretched and miler- 
able, and poor, and naked." Revi iii. 17.-^ 
Thou knowdft: not, as bad as Qie was, (he 
thought her ftate good ; as poor as Ihe was iii 
grace, (he thought flie was rich s as mifcrablc 
und naked as fhe was, yet fhfe thought fhe ha4 
need of nothing. 

• Now there are feveral rifts and grounds of 
this miftake. I will name five to you. 

' I . The defperate deccitfulnefs of the heart 
of every natural man : " Supplantativum cor 
pre omnibus. Jer. xvii. 9. The heart is de- 
ceitful above all things; the Helnew i5> 
jGnakob chalach mical. The word Gnafcob, 
is the fame with Jacob's name : Now, you 
know, he was a fupplanter of his brodiei* 
-Efau : He is rightly called Jacob, (faith he) 
/or he hath fupplanted me thofc two times.— ^ 
Gen. xxvii. 2i(>- So the word fignifies to be 
fraudulent and fubtile, deceitful and fupplant- 
ihg. Thus is the heart of every natul^l man 
deceitful above all things. 

• You read of the deceitfulnefe of the tongue, 
Pfal. Iii. 4. and of the deceitfulnefs of riches, 
JMatth. xiii. ii. and of the deceitfulnels of 
^auty,-Prov. xxxi. 30. and of thedecCTtfiil- 
oicfs of/rieods. Job vi, 1 5. But yet the hean: 

S-^ is 
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i& deceitful abdye tJiem all ; Nay, you read of 
the deceitfulnefs of Satan, Rev. xx. 3. yet 
.truly a man*s heart Is a greater deceiver than 
he J for he could never deceive a man, if his 
. own heart did not deceive him. Now it i$ 
from hence that a nrmn prefumcs upon the 
goddnefs of his cafc^ from the dcfpcrate treat- 
chery of his own heart. 

How common it is for men to boaft of the 
goodaefs of their hearts? I thank God, tho' 
I dp not nuke iuch a fliew and pretence as 
Ssxm ^ y^tllMveas good a heart as the beft; 
X^ do but k^ar Sfidootoa tn^thia cafe i he that 
J^milfthiahls <mn heart, is a fool. Pro. xxviii 
a#^ Win ,any wife man (iofloonit his money to 
0r ciit-tpurfe? Win h^ truft a cheat I It is * 
-gpod sute^ Mcmneto apift^, remember to 
diftruft :. And it was Auguftinc's prayer,^ Do* 
mine, libera nne a me ipib. Tlwtt man that 
tntfts, to his. mux bearC, ihall be &rc to fiod 
^Morfeif deceived at iaft* 
/ a.. Ttis fxriftake arilbdStnn the pide of 
ft ^mftn's fpirit : There is a proud heart ia every 
natural min : There was much of tjiis pride 
in Adam's fin, and there is much of it in 
Adam ions* It is a. radical fm, and from 
hence arifedi this over-weaning <^>inion of 
man's ftate-and condition. Solomon faith, 
be not righteous'ovcrmuch. Ecclef. vii. 16^ 
Auguftme fent. 36'f . Speakmg occafionally 
of thofe words, faith, it is not ju^ia fapxentis, 
but fuperhk prefamends, not n«ant of the 
rightcoufnefs of the wife man, but of the pride 

of 
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154 ^t>e Almofi Cbriftian difcoveredi 

t)f the prefumptuous man. Now in this fcnft, 
every carnal man is righteous overmuch, the* 
he had none of that righteoufnefs which com- 
mends him to God^ (to Witj the righteoufnefs 
of Chrift) yet he hath too muckof that righte- 
oufnefs which commends him to himfelf, and 
that is f«lf righteoufnefs. 

A proud man hath an «iyc tofce his beauty, 
•but not his deformity : His parts, but not Ws 
fpots ; his feeming righteoutfnefs, but not his 
real wretchednefs. It muft be a work of grace 
that muft (how a man the want of grace. -^ 
The haughty eye looks upwards, but the hunn 
ble eye looks downward ; ami this is the be- 
iicver^s motro, t^leaft of faints, the greac^ 
of fmnersw.Eph. m* 8. But the carnal man^^ 
tnotto isj '^ I thanl^-God, I am not as other 
men. " Luke xviii. 1 1 . 
* 3. Many deceive themfehres with coxt^ 
mon grace inftead of fa^i^, thresh that re^ 
femblance that is between them; As many 
take counterfeit money for current coin, fo do 
too many take OMiimon grace foe true: Ifl 
fimilibus facilis eft decepdo. Saul took the 
devil for Samuel, i Sam. 3fxi. 14. So many 
take conrvmon grace for faving, becaufe it is 
like faving ^ace : A man may be under a fu- 
pfernaturalwork, and yet fall fiiort of a faving 
work 5 the firft raifcth nature the fecond only 
rcneweth nature ; Though every faving woii 
of the fpirit be fupernatural, yet every fuper- 
natural work of the fpirit is not iaving^: and 

hence 
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hence many deceive their own fotils, by taking 
a lupernatural work for a faving work. 

4-. Many miftake a profeffion of religion 
for a work of converfion, and an out-fide re- 
formation for a fure fign of inward regenerati-, 
on. If the out-fide of the cup be wa&ed, then 
they think all is clean, though 4t be never io 
foul within. This^ is the gpmnnon tock that 
fo many fouls fplit upon to their jAcmal ha- 
zard, taking up a form of godlincts, but de- 
nying the power thereof. 2 Tim« iii. 5. 
. 5, Want o^ a home application of the law 
of God to the heart, and coafcience to difco^ 
ver to a man the true ftate and condition he 
K in. "Where this is wantiag, a man will fit 
4own ftiort of a true wCM-k <&f grace, and will 
reckon his cafe better than it is. That is a 
notable paffage which the ApofUe hints con- 
cerning himtelf i " 1 was alive without the 
law. once, but when the comaiandments came 
fin rewed, and 1 diedf.** Rom. vii. 9. Here 
you have.adiSerent account of the different 
appreheniions Paul had of his condition, with 
and without the word. 

I. Here is his apprehenfion of his condi- 
tion without tjie word i I was alive^ (faith he) 
without the law. Paul ji^ the law^ for he 
was a Pharifee, and they h^d the form of knaw-» 
ledge, and of the truth of the law, therefore^ 
when he faith/ he was without the law, you 
muft not uke him literally, but fpiritually j he 
was without the power and efficacy of it upoh 
lus heart and cmfcience^ convincing and a« 
_ , warning 
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wakening and difcovering fin \ and fo long as 
this was his cafe, he doubted notof hisftate, 
he was confident of the goodnefs of his con- 
dition i this he hinted, when he ^h, I was 
a'Uve.-^-But then, 

a. , Here is 'his apprchenfion of Ws condi- 
tion with the word, and that is<f«ke contrary 
to what it was before, " ^ henthe-comnfiani- 
ment canne (faith he) then fin revived, and I 
died.'* When the word of the Lord came 
with power upon his foul, when the ipirit of 
God fet it Iwnpie cfFcftually i^orv the con- 
Icience, that is meant by the coming of the 
commandment \ then fin revived, and ! died ; 
that is, I faw the defperatenefs of my cafe, and 
the filthinefs of all my felf-righteoufnefs. Theu 
my hope ceafed, ^nd my confidence failed, 
acul as before I thought myfelf alive, and my 
fin dead 5 fo when God had awakened con- 
fcicnce by the iword, then I faw my fin aHvc 
and powerful, and riiyfelf dead andmiferable. 
So that this is the firft reafon why *nen^ gd mi 
ftrther m the profefllion of refigion, than to be 
almoft Chriftians. 

It 16 becaufe they miftake theif ifete, and 
t^MHk it good, wien It is not, which mfflftto 
bath a fii^fold rife, 
^ A decescfifll heart. - 

' A jMtrud fpirit. 

Taking common grace for ftving. 

OtitwaEd refwnaation for true regcnerati- » 
tbm - 

Want of a home appilcatiOH of the hw ef 
Gcki to the heart and confcience, ReaC 
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Reaf. 2. It is from Satan's cuxining, who 
if he cannot keep flnners in their open pro^ 
fanenefky ^en he labo\irs to per£jade them tp 
ta& up with a form of godlineis.. If he can- 
not entice them on in their lufts, with a total 
0eg|e& ofheaven^.dien he entices them to fuch 
a profefiion as is fure to fall fhort of heaven i 
he will confentto the leaving fome (in^ fb as 
Ive do but k^eq) the reft; and to the doing 
fome duties9£>.as wenegled the reft: Nay, 
rather than part wiidh his imeveft in the foiu^ 
he Mill yield f^r to our profeffioa of ftlijgk^* 
aiid. co&ijbDt to ^any things but our ccttiverfion^ 
«id clofing with Chrift for ialvadon: He 
cares not which way we come to hell^ lb as he 
g^:si9&thidier at laih 

Ke>f» 3^ It is, fmnwotddly and carnal 
poficy.; dusis ai^athmderance to manyj^ 
policy many times ^terioi^vats agaiuft pie* 
V}. : Jehu will not part widi Ids calioesj left htf 
l^sardhis kingdom*; /^ • 

We are commanded to be wife as ferppnts; 
Mattb.x. 16. Now di&fcrpent ss:^efubtileft 
of creatbres^ Gen* iiLi« Sut then^ we nmft 
he as innocent as dofsres : If piety be without 
poUcy,, it wantsi iecunty \ if policy be Wiihouo 
p«cy> it! wams integrity : Piety mmhout poli«^ 
cy>^ is: too iimple. to. bb fafe % and policy ^kiki^ 
dittupiety, is too iubde'to beigood. 
llietmea beas wife^-as prudent^ as fubtil^ aa 
watnhful as they will^ but then kt it be in tht^ 
i»y)Qf, God^fet it be joined: with holinefs and 
iitc^gricy^ 

. a i . ThaC 
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' That is a ourfcd wifdom that forbids a man 
to launch any further out in the depth of re- 
ligion, than he can fee the land, left he be 
t^en in a ftorm, before he caa make fafe*to 
fliore again* 

Reaf. 4. There is fome luft clpoufed in 
(he heart, that hinders a heart jr clofe widi 
Chriftj Though they bid fair, yet they come 
not to God's terms j The young man would 
^layie.etemal life,'Mattb. xix. oo, and he bids 
(aur for it, ja willing obedience to every com- 
mand: hm. oaie ; but only one, and will not 
(jod abate Jiim one ? Is he lb fevere ? Will 
he not: come down a little in his terms, when 
man rife^ fobigh ? Muft man yield all ? Will 
God yield nothing? No, my brethren^ he 
thftt;tinderbids fbrh^ven, fhall as furelylofe 
ifi as he that will give nothing for it: He 
diat will not giYC all he hath, part with all for 
tflt :p.Qarl of price, Matth. xiii. 45, 46. ffiatt 
as furely go without it, as he that nevo: once 
cheapens it. . _ 

The not jconcubg up to God's i^rms, is rfic 
ruin of thoufands of touls ; nay, it is diat up- , 
on Which all that periih, d6 p^ifli : A nakra 
Jgnn^r to^ naked Cbrift^ a okeding broken 
fifiner ^ a bleeding broken Ghrift ; theft arc 
Goli^ tci^itns. Moft ^perfons ai^ like iron i b^ 
tween two equaHoad-ftones 1 God draws, antf 
they propel towards ^God,- and the jrotti 
draws; and they inclihe to the world ; dwf 
are between both; Uiey would hQt leave^God^ 
for the world, if they might not be ^tkffsA 
to leave the world for Ggdt puts 
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But if they muft part widi all, with ever/ 
Itift, every darling, evciy beloved fin, why 
then, the fpirit or Demas poiTefles them, and 
God is foflaken by them. 2 Tim. iv. 10. My' 
brethren, this is the great reafon why many 
that are come to be almdft Chriftians, go no* 
farther ; fome one beloved lull or other hin-*^ 
dcrs them, and after a long and high prdfef-.* 
fion, parts thenxand Qirift fbr ever: They 
did run well. Gal. v. 7. But here it is that 
they give out, and after all faH fhort, and pe- 
rilh to eternity. 

Thus having anfwcred thcfe fourquefti-, 
ons, to wit : 

1. How far a man may go in the way to 
heaven, and yet be but almoft a Cliriftran ? 

2. Whence it, is that a man goeth fo far, 
as to be 'almoft a Chriftian ? * 

5. Whence it is, that a man is but almofl: 
a Chriftian, when he hath gone thus far ? 

4^ What is the reafon men go no farther' 
in religion, than to be almoft Chriftians I 

y proceed now to the application. 

I. That falvation is not fo eafy a thing as ' 
it is imagined to be : This is attefted by our 
Lord Chrift himfclf, Matth. vii. 14. "Straight 
is the gate, and narrow is the way thatlead- 
€th onto life, and few there be that find it.** 
The gate of converfion is a very ftraight gate, 
and yet every man that would be faved eter- 
nally, •muft enter in at this ftraight gate ; for ' 
falvation is impofliblc without it. ** Except a 
man be born again, anothen, born from above, " 
O 2 he 

V Digitized by VjOOQIC 



lie cannot &e <fhekin|gdoiB ofGod.'^JohniiL^. 

Noc that tBis gate i^ ftraight fimply^ and in* 
KQ)eft of itfelf I no; for converting grace is 
ireej the g^te of mercy ftands open all' the 
day long: In the tenders of goy)el grace, 
^nc are excluded, unlefs they cwludeUicrtw 
Iclves. Matth, xxii. 3* 5- A(is xiii, 46.. Chrift. 
doth not fay, if fucK ^d fuch will come to me 
X will not cafli them outs but hini that cometh 
unto rnt^ (be he who,^ or what hrwiU, if he 
have a heart to clofe wiUii me} I will in pa wife 
cafrhlm otit. John vi. 37 1 He iaithnot^ if this. 
or Aatman will, here is waterof life f9r him, 
but if any niah will letliim take the water of. 
IjfefrcclyrRcy; yxiu i,^^ C^ftgtwlgedwnercy 
tohQn^i diou^h^lvation. was dearly purchafed ; 
for us^ yet it laireely proffered to. us. 

So that the gate which Icadeth to life is nojt 
ftraight on; Chrift's part, orn^Kti^^oi it- 
lelf i but it is ftraiglitin refp€;4^ otf us, bcc^fe:^ 
of our lufts aod corruptions, which make the 
entrance difficulty a needless eye is big enough . 
for a thread to pafs through j but it is ; a 
ftraight pflage for a cable rope ; either the ♦ 
needle's eye muft be enlarged, orth^pible rope : 
muft be untwifted, or the entrance is impoffi- ■ 
ble. So it is in tWs caf?, the gate of conver- ; 
lion is a very ftraight paflagefor a carnal cor- » 
rupt fihnei- to enter in at : The foul can never 
pafs through with any one luft beloved, and 
eipoufed; and therefore the finner /muft be : 
untwifted from every hjft : He muft. lay afide i 
the.Iove of every luft, or he can never enter in 
: : " „ , at 
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at this gate, for it is aftrafght g^te'; and when 
ke is ki at the ftraight gate, he mceteth wjth 
a narrow way to walk ift : So our Lord Chrift 
faitk, *^ Narrow ia the way that leadeth unto 
lifej *' what way is this, but the way of fane- 
tification ? For without holinefs no man *'ihaU 
ever fee the Lord/* Heb. xii. 14. 

Now this way of fandification is a very nar- 
row way 5 for it lies over the neck of every 
luft, and in the exercife of every grace, fub- 
duing the one, and improving the other j dy- 
hig daily, and yet living daily \ dying to fin, 
and living to God^ this is the way of fandli- 
ficatlon : And O I how few are there who 
walk in this way I The broad-way hath many 
travellers in it, but this narrow way is like th^ 
ways of Canaan in the days of Shamgar \ it i$ 
faid^ Judges v* 6. " In the days of Shamgar ^ 
the ion of Anatb, the highways were unoccu- 
pied, and the travellers walked through by- 
ways,'* in the Hebrew it is, ( Achavoth gua- 
kai kdoth) through crooked ways. The way 
of holinefs is by the moft an unoccupied way, 
ikk faith the Prophet. Ifa. liii. 8, 9. *'A way 
&all be there, and it fhall be called the way 
ofholinelsi the unclean fball notpafs over 
it : No lioa fiiall be there, nor any ravenous 
)>eaft fhall go up thereon, but theredeemed 
ihall walk ^ere." The unclean^ ^nd the li* 
on, and the ravenous beaft, they are in th« 
croiU&ed ways :.None but the redeemed of the 
LxHxl, tftralk in the way of the Lord. 
' It is 00 wonder then, that ow Lord Chrift 
i .. O3 faith 
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<aith of lii^, th^ few there be that find irj 
when as the gate is ftraight^ and the way oar*. 
row, that leadcth ro it : Many pretend to walk, 
in the narrow-way, but they never entered in 
at the ftraight gatef; and n\any preteftd ta 
bave entered in at the ftraight gate, but they 
walk not in the narrow way* ^Ad ccb^ 
regniun paux:i deducuntur/' 

.It is; a very comnwn thjng for a •man, to 
perifli upon armftake of his' way, to go on ift 
tljofq paths that takis hold of hcU, and;.yefi 
bc^e to find |ieayen at kft: Thofe cwiMy 
paths . aforenaentioiKd nin, intOv deftruatont 
and yet many choofethdnni ahd Walk in them 
as the r way of falvatidn, A& nnany: profito^ 
and open finners perifli by chodfing thc.wa|» 
of death, (o many formal profefliii^ perifk by 
miftaking the way of life : This/I gathi^ fjfom 
that our Lord Ghrift fdith, few thberc* bcithai 
find it 5 which doth clearly imply,, what 14 
tuke xiii. 24. he dodi. plainly exprefs, tpwifc 
that mai^y fcek it, many ftckvtojenter^in^ and 
yetare nottibki raanfrun far, airi.yetaro 
not run* fo far as .to .obtain:; ngiany hid iairfor 
the pearl of price, and yet go,witftDuCit:-w 
Hell ia had with, eafe, buti ^ The i^iisgdten of 
heaven fu^rs xiolQnce^iMattkrlL.iii.c Facit 
lius dtfcemusAyeri^;.:,fed:KfnrQqam.sea(lt^ 
fupfinrafque (Ervadem^ ^ iura'S, lik labor,, hoc 

Cf)us^eft/* ;: . :. . . . ... 

L .. J2. H many go thus £srdn.the.wayitQibP» 
ven, and yet mifcarryi O.thcn Itwhatdiy^d^c 
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Ataii'perifh^ wha is afmoft a Chrlftian ? What 
iball he do who is not at all a Chriftmn ? If he 
that oiwoeth Chrift, and profcflcth Ghrift, and 
Icaveth many fins for Chrift, may be dannned 
notwithftanding : What then (hall his dooni' 
br, M^o difowneth Chrift, ^nd refufes to part 
with, one iki^ one hift, one oath for Chrift i 
najy that openly blafphemech the precious* 
name of Cbi^ift? If he that is outwardly fanc- 
tified^ ihalL yet be eternally rejefted, what will^ 
the cafe be^iiich as are openly unfaniStified,- 
that have not only the plague of an hard heart' 
within, but alfo the ptegue?fores of a profane 
life without f If the formal profeflbr niuft be! 
Ihut out, furely then the* filthy adulterer, fwi^* 
nifh drunkard, the cheap fwearer, the profane 
fiiii>bath-l^eaker, the toul- nx)uthed fcofifer, 
yea,aftd every carnal fihner much more ? If 
there be a woe to him that falleth fhort of* 
fieajftn^ thca how fad i» the woe to him that 
fikUs fhort. of them that fall Ihort of heaven ? 
Ah ! than God would niake tbi^ an awaken-- 
ijig word to feiners that are afleepin fin, with*- 
out the teaft fearof deadi, or^read of dani* 

mdon. v/- 

Are there many in the world that are at* 
ifabft^ aftd'y0t:but alnfjift Chriftis^ns? Why^ 
Aehjt it is tim^ for ite-to call our own condi-- 
tiott:intb»cji>@ftion, andto^make aMinfore narrow^ 
finputrny into the cm^liof our fpiritual efbte,- 
wfcwit is; vi4H3ther it ^ be right or no, whether 
wcafre^ fqurid anj finoere in our profeflion <MP 
fldigitocVf lic^Ji Whefle oi^^ Lortf Ghriltt61# 
oi hi$ 
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164 ^hi AlrHq/i Chriftum jykwenix 

his difciples, one of you fh^ll betray me, cverjr 
one began prefently to refledt upon himfel^ 
Mafter, is it I ? Mafter, is it I ? So fhould we 
c)o, when the Lord difcovers to us from his 
\f ord, how many there are under the profeflioa 
of religion that are but almoft Chriilians^ wc 
l|iould ftraightway reflect upon our hearty 
Lorid, is it I ? Is my heart unfound ? Am I 
but almoft a Chriftian? Am I one of them, 
that (hall mifcarry at laft ? Am I an hypocrite . 
underia profeffion of religion ? Have I a form 
of godlinefs without the power ? 

There are two queftions of very great im- 
portance, which we Ihould every one of tis 
often put to ourfelrcs. 

What am I ? Where am I ? 

1. What am I ? Am I a child of God or 
not ? Am I fincere in religion, or am I only 
an hypocrite under a profeffion ? 

2. Where am I r Am I yet in a natural 
ftate, or in a ftate of grace ? Am I yet in the 
old root, in old Adam, or am I in the root 
Chriil jefus ? Am I in the covenant of works,, 
that minifters only wrath and deaths? Or am . 
I in the covenant of grace, that minifters life 
^ird peace ? j 

. Indeed this is the firft thii^ a man ihould 
look at : There nxuft be a change of ftate, be* 
i^e there can be a change of heart :^ We muft 
come under a change of covenant^ oeforc we 
can be under ^ change of condition r For a$ 
t^ new heart, anfl the new ipirit is pronfiifed 
in th? new covenant^ there is nothing .gf that 

il to 
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to be heard of hi the old : Now a man imift 
be under the new covei^awit, Ezek. xxxvi. ^i^. 
before he can receive th^e bleffing promifed in 
the new covenant : He muft be in a new co- 
venant ftate, before ^e can receive a new co- 
venant heart: No. mercy, no pardon^ no 
^hangCj no convcrlioni no grace difpcnfed out 
of covenant ; therefore this ilfould be our great 
inquiry j fqr if we know not where we arc, we* 
fannQt know what we are ; and if wc know no^ 
what we arc, wf cannot be what we fliouM be, 
fo wit, altogether Chriftians. Let me tben,^ 
I befeecl^ you, ^)refs this duuty iqaoa you that 
aFepK>fe0€^^ try your own bear^, examine 
ypvrfelves, whether you arc iariicfi^th, prove 
your own fouls. 2 Cor. xiii. 5. 1 urge thi$ 
iiparv the irloft cogfent argjimcnt. 

I ♦ .Becaufe ipany refliin a. notion of godlU 
neftj apd outward fliows of religbn, and yet 
rafxifL^) lA their natural conditkm: Many are 
h^areo'S of the word, but not doers of it, and 
fo dcQcive their own fouls, Jaones i. %%. Some 
neitlfcr hear nor do> thclt arc profane finners 5 
fpme both h^4r aiyj 4^, thefe arc true bdievew j* 
ffom^ hear, but thefe do not do, thefe are hy- 
pocritical prbfefTors. 

' He that flights the ordinances, cannot be a 
tru^ Chriftianj but yet it is poffiWe a nflan 
ipay t)wn th^m, ajjd profefi them, and yet be 
11(0 trup ^hriftian : Who would laruft to a pro- 
feflTion, that ihajl fee Judas, a difciplc, an. 
i^poftle, a preacher of the gofpcl, one that 
cafts out devils^ to be cafl out hinofcift " H« 
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1 66 Tbe Almoji Chrijiian difcoevred; 

is not a Jew which is one outwardly, neither 
is that circumcifiort which is outward in the 
flefh : But he is a Jew which is one inwardly, 
and circumcifion is that of the heart, in the fpi-^ 
rit, and not of the letter^ whofe praife is not 
of men, but of God/' Rom. ii. 18, 29, 

a. Becaufe errors in the firft foundation 
are very dangerous : If we be not right in the* 
main, in the fundamental work ; if the foiin^ 
dation be not laid in grace in the heart, al) 
our following profeffion comes to nothing ; thcT 
houfe is built upon a fandy foundation, and 
thdugh it may ftand for a while^ yet ^hen the 
floods comty and the winds blow and beat u* 
pon it, great will be the fall of it. Matth. y\u 
17. 

J. Becaufe many are the deceits that our 
/ouls aiie liable to in this cafe : There are ma- 
oy things like grace, that are not grace ; Now^- 
i^ is the likends and fimilitude of things that 
deceiycs and nukes one thing to be taken for 
another. In fimilibus facilis eft decef>tior 
. Many take gifts for grace, common know- 
ledge for faving knowledge $ when as a man 
may have great gifts, and yet no grace ; great 
knowledge, and yet not know Jefus Chrift. 

Some take comnnon faith'for faving j when 
as a man may belicMPe all the truths of the 
gofpel, all the promifes, all the threatnings, 
all the articles of the Creed, to be trye, and 
yet perilh for want of faving faith. 

Some take morality and reftraining gracc> 

for piety and renewing grace ^ when as ij is 

«; comnK>i\ 
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Or^ tbefayePrifi^brtrkdandcaJi. 167 

common to have fin much rcftrained, where 
the heart is hot at all reneAved. 

Some are deceived with a half work, ta- 
kiag conviftion for converCon, reformation 
for regeneration: We have many mer-hiaid 
^Chriftians. 

Definit in pifcem mulier formofa fuperna* 
Or like Nebuchadiiezzar's image, the head 
of gold, and feet of clay. Dan. ii. 32, 2^2* 
The devil cheats moft men by a Synecdoche;, 
putting a part for the whole ; partial obedi- 
ence to fome commands, for univerfal obedi- 
ence to all. Endlefs are the delufions that 
Satan fattens upon fouls, for want of this felf- 
fearch J it is neceflary,* therefore, that we try 
pur ftate, left we take the fhadow for the fub- 
ftance, and embrace a cloud inftead of Juno. 
- . 4. Satan will try us at one time or other ; 
he win winnow and fift us to the bottom. 
Luke ii. 13. And if we now reft in a ground- 
kfs confidence, we will then end in a com- 
fertlefs delpair. 

Nay God himfelf wiU fearch and try us at 
the day of judgment efpecially, and who can 
abide that trial, that never tries his own heart ? 
5. Whatfoever a nian's ftate be, whether 
he be altogether a Chriftiah or no, whether 
his principles be found or no, yet it is good 
to examine his own heart. Gal. vi. 4. If he 
find his heart good, his princij^les right and 
found, this wiU be matter of rejoicing j if he 
^d his heart rotten, his principles falfe and 
imfbund, the difcovery is in order to a renew-. 

ing. 
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ing. If a man have a difeafc upon him, and^ 
know it, he may fend to the phyfician in time ; 
but what a fad vexation will it be, 'not to fee 
a difeafe till it be paft cure ? So for a man to 
be graceleft, and not to fee it till it be too 
late, to think himfelf a Chriftian, when he t% 
not, and that he is in the right way to heaycn, 
when he is in the ready wav to hell, and yet 
not know it till a death-bea, or a judgment 
day confute his confidence i this is the moft 
irrecoverable mifery. 

Thefe are the grounds upon which I prefii 
this duty of examining our ftate : 1 Aat 
God would help us in the doing this neceflarjr 
duty. 

Quell. You will fay, tut how fliall I come 
to know whether I am almoft, or altogether 
aChriltian? If a man may go fo far, and yet 
mifcarry, how Ihall I know when my founda- 
tion is right, when I am a Chriftian uiflccdi 

Anf. I. The altogether €hriftian dofef 
with, and accepts of Chrift upon %ofpA terms.* 
True union makes a true Chriftian. Many 
clofe with Chrift, but it is upon dicir own 
terms i they take him, and own him, but not 
jte God'offers him. The terms upon, whkh 
God in the gofpel ofiers Cl^ft, arc, diat 
wc fiiair accept of a broken Chriffwilh i^ 
Broken heart, and yet .^wholfe Chrift widia 
whole heart. / 

A brokqi Chrift with a broken htaJt, as a' 
wimefs of 6ur. humility 5 'a whdlje Chrift with; 
the whole heart, as a witnefi of our fincerity* 

Abrokctt 
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A broken Cteift rcfpeds his fufTering for fin, 
a broken heart rclpcfts our fenfe of (in : A 
whole Chrift includes all his offices ; a whole 
heart includes all our faculties. Chrift is a 
King, Prieft, and Prophet, and all as Media- 
tor : Without any one of thefe offices, the 
work of falvation could not have been com- 

fleated. As a prieft he redeems us j as a 
^rophet he inftruds us ^ as a King he fanfti- 
fies and faves us : Therefore the Apoftle faith^ 
1 Con i. 30. He is made to us of God, mU 
dom, righteoufnefs, fanftification, and re-^ 
demption. Righteoufnels and redemption . 
How from him as a Prieft; wifdom as a Pro- 
phet ; fandtification as a King. 
• Now many embrace Chrift as a Prieft, but 

?t they own him not as a King and Prophet : 
hey like to fhare in his righteoufnefs, but 
not to partake of his hdinefs : They would 
be redeemed by him, but they would not fub- 
mit tp him ; they would be laved by his blood, 
but not fubmit to his power. Many love the 
privileges of the gofpel, but not the duties of 
the go^el. Now thefe are but dmoft Chrif- 
tians, hotwItUlanding their clofewith Chrift $ 
for it is upon their own terms, but not lipon 
God's. The offices of Chrift may be diftin- 
guifticd, bir they can never be divided. 

But the true Chriftian owns Chrift in all 
Bis offices : He doth not <mi^ clofc with him 
as Jefijs, but as Lord Jefus : He faith with 
Thomas, my Lord, and my God. Johaxx. 
2f^ He doth not only believe in the merit 
P of 
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of his death, but alfo conforms to the manner 
of his life : As he believes in him, fo he lives 
to him : He takes him for his wifdom as well 
as for his righteoufnefs ; for his fandification 
as well as his redemption. 

2. The altogether Chriftian hath a thro' 
work of grace and fanftification wrought in 
the heart, as a fpring of duties. Regeneration 
is a whole change : " All old things are done 
away, and all things become new/* a Cor. y. 
r I . It is a perfcft work as to parts, though 
not as to degrees. Carnal men do dudes, 
but they are from an unfandified heart, ^nd 
that fpoils all. A new piece of cloth never 
doth well in an old garment, for the rent is 
but made worfe. Matth. ix. i6. Whea^a 
man's heart is throughly renewed by gracCi 
the mind favingly enlightened, the confcience 
throughly convinced, the will truly humbled 
and fubdued, the affcftions Ipiritually raifed 
and fanAified^ and when mini and will, 
and confcience andaffi^dions, all joifl iflue to 
help on with the performance of. the duties 
commanded^ then is a man altogether a Chrif- 
tian. 

3. He that is altogether a Chriftian, looks 
to the manner as well as the matter of his du- 
ties ; not only that they be done, {jut how they 
be done He kiiows the Chriftiairs privileges 
lie in pronouns|^ but his duty in adverbs ; it 
muft not be onl^ bonum, good, but it nraft 
be bene, that good muft be rightly done/ 

Here the dlmoft ChriftianiaiJsi hcdqth 

the 

Digitized by VjOOQIC - 
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tfle.fame duties that others do for the matter, 
but he doth them not in the fame manner I 
While he minds the fubftance, he regards not 
the circumftance : If he pray, he regards not 
faith and fervency, in prayer. James v, 16. 
If he hear, he doth not mind Chrift's rule, 
take hc^ how you hear. Luke viii. 18. If 
he obeys, he looks not to the frame of his 
heart, Rom. vi. 17. in obeying, and therefore 
mifcarries in all he doth j " bonum 5ritur ex 
Integra caufaj malum ex quolibet defedui" 
any of thefc defcdts fpoil the good of every 
dmy. 

4; The altogpther Chriftian is known by 
his fincerity in all his performances. What- 
CTer a man doth in the duties of the gofpel, 
he cannot be a Chriftian without fincerity. 
I^ow the almoll Chriftian fails in this, for tho' 
he doth much, prays much, hears much, obeys 
much> yet he is an hypocrite under all. 

5. He that is altogether a Chriftian, hath 
an anfwerablencfs within to the law without. 
There is aco-naturalAefs between the word of 
God, and the will of a Chriftian: His heart is 
(as it were) the tranfcript of the law : The fame 
holinefs that is commanded in the word, is 
implanted in his heart ; the fame confiprmity 
to Chrift that is injoined by the word of God, 
k wrought in the fo\ri by the Ipirirof God : 
The fame obi^ltetice which the word requircth 
of him, the Lord cuabkth to perform by his 
grace beftowed ora him. This is that which 
is promifed in the new covenant. " I will pur 
P 2 .,my 
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my kw ID their inward par^^ and wrke it in 
their hearts.'* Jen xxxL 2^. Heb. ix. lo. 
jmkI X. i6. Now the writing his law in us, 
is nothing elfe but his working that grace and 
bolinefs in us, which the law commandeth and 
requireth of us. 

In the old covenant adminiftraticMi, God 
wrote his laws only upon tables of itone^ but 
not upon the heart, and therefore though God 
wrote them, yet they broke them : But in the 
new cpyenant adminiftration, God provides 
new ^bles, not tables c^ ftone, but the fiefliy 
tables of the heart, 2 Cor. iii. 3. and wriie9 
hii laws thefej that there might be nomes eg- 
graptos, a Jaw within anfwerable to the law 
without, and this every true Chriftian hath j 
fo that he may fay (in his meafure) as our 
lx)id Chrift did, " I delight to do thy will, O 
my God ; thy law is in my heart/* Pfal. xl. 8. 
Every believer hath a light within hknj not 
guiding him to deipife and fli^, but to prize 
and walk by the light without him : The 
^ord commands him to walk in the li^t, 
and the light direds him to walk according to 
the word. 

Moreover from this imprclfion ofthelaw 
upon the heart, obedience and conformity to 
God becomes the choice and delight of the 
foul ; for holineis is the very nature of the 
new creature : So that if there were no fcrip- 
ture, no bible to guide him, yet he would ^ 
holy; fgrhe hath received grace for grace; 
there is a grace within to anfwer to the word 
ofgrace without. John i, 16. Now 
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No^ the almoft Chriftian Is a ftranger to 
this law of God within ; he may hav? fome 
conformity to the word in outward converfa- 
tion, but he cannot have his anfwerablcnefs to 
the word in inward conftitution. 

6. The altogether Chriffian is much in 
duty, and yet much above duty j much in du- 
ty in regard of performances ^ much above 
duty in regard 01 dependance s much in <luty 
by obeying, but tnuch above duty by believ- 
ing. He lives in his obedience, but he doth 
not live upon his obedience, but upon Chrift 
and his righteoufpefs. 

The almoft Chriftian fails in this j he is 
much in duty^ but not above it, but refts in 
it J he works tor reii, and he refts in his works : 
He cannot come to believe and obey tooj if 
he believes, then he thinks there is no need 
of obedience, and fo cafts off that: If he be 
much in obedience, then he cafts off believ- 
ing, and thinks there is no need of that ; he 
cannot fay with David, <^ I have hoped for 
diyfalvation, and done thy commandments/* 
Pfal. Gxix. 106. The more a man is in du- 
ty, and the tnore above it, the more in doing, 
and more in believing, the more a Chriftian.^ 
7. He that is altogether a Chriftian, is 
univerfal in his obedience ; he doth not obey 
one command and negleft another \ do one 
duty and caft off another j but he hath reljpeft 
to allrthe commands. Pfal. cxix. 6. He en- 
, dcavours to leave every fin, and love every 
duty. 

Pj The 
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The almoft Chriftian fails in diis; hisobfe* 
dience is partial and piece-meal ; if he obeys 
one command^ he breaks anodier ; the duties 
that leaft crofs his luft, he is much in ; but 
thofe that do^ iie lays afide. 

The Pharilees fafted, prayed, paid tithes, 
&c. Matth. xxiii. 23. but they did not lay a- 
fide their covetoufhefs, their oppreffion i Mat,, 
xxiii. 14^ they devoured widows houfes, 
they were unnatural to parents* 

8. The altogether Chriftian make God's 
glory the chief end of all his perfommnces : If 
he prays, or hears, or gives, or fafts, or repents, 
or obeys, &c. God's glory is the main «id of 
all. It is true, he may hare fomewfaat el& 
at the hither end of this woric, but God is at 
the Turtlier end : As Mofe's wi fwallo^iwd up 
the Magician's rods, fo God*s glory is the ul- 
timate end that fwaUows up all his other ends. 
Now the^ almoft Chriftian &ils in this, his 
ends are corrupt and felfilh ; God may pofH- 
bly be at the hith^ end of thiiwork, but feif 
% at the further e^d ; for he that was never 
truly caft out of himfelf, can. have no higher 
end than himfelf. 

Now thtoi examine thyfeif by rhefe charac- 
ters, put the queftion to thy own foul; doft » 
thou clofc with Chrift upon gofpel terms ? is 
grace in the heart the principle of thy perfor- 
mances ? Doft thou look to the manner, as 
well as the matter of thy duties ? Daft thou 
do all in fincerity ? Is there an anfwerablenefs 
within, to the law without ? Art thou much a- 

, bovc 
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bove duty, when much in duty? Is thy obe- 
dience univerfai ? Laftly, is God*s glory the 
end of all ? If fo, then art thou not only al- 
moft) but altogether a Chriftian ? 

O ! take heed of being ahtioft, and yet but 
almoft a Chriftian : \t is a great complaint of 
God againft Ephraim, that he is a cake not 
turned ; that is half-baked, neither raw nor 
roaftedk, Hof. 7, 8. Neq. crudns, nequs cec- 
tus. hot, as Laodicea, " Becaufe thou art nei- 
ther hot nor cold, therefore I will fpew thee 
out of my mouth." Rev. 3. 16. 

This is a condition that of all others i$ 
grcady unpiofitable ; exceedingly uncomfor- 
table ; dc^rately dangerous,:— Firft, ' 
It is generally unprofitabk to be but al- 
mofta Chriftian, for failing in any one pointy 
^1 ruin us as furely as if we had never made 
any ««iem]^s for heaven. It is no advantage 
to die Xoul to be almoft converted 5 for the 
ihtlc that we want, fpoik the good of all our 
attainments :- We ^y, as good never a whit as 
never the nearer: Ad nihilum valet quod 
joon valet ad fioem fuum j there is no profit 
in leaving this or that fin, unlels we leave all 
' fin : Herod heard John gkdiy, and did* ma- 
ny thittgs, but he kept his Herodias, and that 
ruined him* Judas did many things, prayed 
much, preached much, profeflfed much, but 
yet his covetoufnefs fpoiled all ; one fin ruined 
the young man that had kept all^the commands 
but one. Thus he that ^ Offends in one point 
is guillty of all." Jam. 2, 10. That is that 
c ' ' lives 
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lives willingly aod allowedly ia any one fin» 
he brings the guilt of the violation of the 
whole law of God upon hU foul^ and thatup-^ 
on a two-fold account. 

i* Becaufe he manifeA the fame contempt 
of the authority of God^ in the wilful breach 
of one, as of all. 

2. By allowing himfelf in the breach of 
any one command^ he fhews he k^c ame in 
obedience and confcience 10 God ; for he that 
^tes fin as fin, hates all fin, and he that obeys 
the command as the cxprefs wijl of God, o* 
beys every comnvmd, and for this Ciuife, the 
lead fin wiUingly, aod with allowance lived 
in, f polls the good of al| our ob^ieaces, and 
lays the foul under the whole wrath of God;^ 
One leak in a ihip may fink her, thovi^ ihe 
be tight every where elfe : Gideon had fevcwy 
ions and but one baftard, and yet tl^ one 
baj[tard deftro^ed all his fons^ i:^ may ooe fia^ 
fooil all our Icrvices, one luft beloved, owy 
u>oil all our profefiion, as that one baftard 
flew all the fens of Gideon* 

Secondly, It is exceeding unccHnforuble, 
as appears three ways. 

I. In that fuch a one is h^ted of God and 
men, the world hates him becaufe of his pro-* 
feflion, and God abhors him, becaufe of his 
diffirifulationj the world hates him, becaufe he 
feems good, and jGod hates him becaufe he 
doth but feem fo. No perfon that God hates 
more than the almofi: Chriftian ; '^ I would 
thou wcrt either cold or hot, either all a Chrif- 

tian. 
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tiaiii or not at all a Chrifttan ; becaufe thou 
art neither cold nor hot, therefore I will fp^w- 
thee out of niy mouth.*' Rev. 3. 15, 16.— 
Tepido evomere coufuevimus, unde a vomi-» 
turn eiendum quidam aquate pida utuntus. 
Dnif. 

What a loathfome cxpreflion doth God 
here ufe, to fhew what an utter abhorrcncy 
there is in him againft luke-warm Chriftians ? 
How uncomfcKtablf then muft that condi- 
tion needs. be, wherein a man is abhorred 
bqth of God and man. 

a. It is uncomfortable in regard of fuf&r- 
ii^ ; for being almoft a Chriftian, will brind 
- uiwintp fuSering, but being'but almoft a Chril^ 
lian, will never carry us through fuflFcring,-^ 
la Matlh Jtiii. 10, a i, it isfeid ^ He that re- 
cciveth the feed into ftiKiy ground,, the iamt 
jsheAat hears the wol-d, and with joy re-» 
reives it; yet hath he not root in himielfi but 
(birvthfor a while; for when tribuladoa or 
periecution arifeth becaufe of the wordj by 
and by he is offended. 

There are four things obfervable in thtf 
words. 

I. That the ftony ground may receive 
tte word with joy. 

a. That it may for fometime abide in a 
profeflxon of it ; te durcth for a while. 

3. That this profeffion will expofe to fuf- 
feringi fw mark, periecution is faid to arife 
becaufe of the word. 

Ae» This fuf&ring wiU caufe an apoilatt^ 

zing 
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2jng from profcffion, for that which is htt-c 
called offence, is in Luke 8. 13. called "Fai- 
ling away, which for a while believe, and in 
tinne of temptation fall away/' 

I gather hence, a profeilion may expofe a 
man as much to fuffering, as the power of 
godlincfs J but w thout the power of godlinefs, 
there is no holding out in a profeflion under 
fuffering. The world hates the ihew of god- 
linefs, and therefore perfecutcs it; the almoft 
Chriftian wants the fubflance, and therefore 
cannot hold out in it. 

Now this muft needs be very uncomforta- 
ble } if I profefs religion, I am like to ftifi^-; 
If I do but profefs it, lam never like to en* 
dure. 

3. ^ It is uncomfortable in regard of that 
deceit it lays our hopes under i to be deceived 
of our hopes caufeth forrow as weB as fliame : 
He that is but almoft a Chriftian hopes for 
beaven, but xxtiXtii, he he altogether a Cfarifti-> 
•n, he fliall never come there. 

Now to perilh with hopes of heaven, to go 
to hell by the Gates of Glory, to come to the 
very door, and then be (hut out, as the five 
virgins were, to die in the wildcrnefs, within 
fight of the promifcd land, at the very brinks 
pfjord^n ; this muft needs be fad to come 
within a ftridc of the goal, and yet mifs it, to 
fink within fight of harbour; Oh! how ua- 
comfortable. in this! Matth. xxv. 10. 

4. As it is greatly unprofitable and ex- 
ceedingly uncoirabrtablc to be but almoft a 

Chriftian, 
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ChrifUan, fo it is defperately dangerous : For, 
I. This doth obicem poncre, ii hinders 
the true work : A man lies in a fairer capa- 
city for converfion that lies in open enmity 
and rebellion, than he that fooths up himfel^ 
in the formalities of religion^ This I gather 
from that parable of the two'fons which our 
t-orciChrift urged to the profeffing Scribes 
and Pharifees. Matth, ai, 28. . 

There was a man had two fons, and he came 
to one, and faid, go, work to day in my vine- 
yard i he faid, I will not ; but afterwards re- 
pented and went. Matth. 21 to 32, 

And he came to the feQond, and faid like- 
wife, and he faid, I go Sir, but went not. 

The firft reprefents the carnal open finner,' 
that is qdled by the word, buj: refufes yet af- 
terwards repents and believes. The fecond re- 
prefents the hypocritical profeflbr, that pre- 
tends much, but performs little. Now mark 
JhowChrift applies this parable, ver. i. Veri- 
ly I fay unto you, that the Publicans and the 
Harlots go into the kingdom of God before 
you. 

And upon this account it is better not to be 
at all, than to be almoft a Chriftian 5 for the 
almofl: hinders the altogether. It is better (iii 
' this regard) to be a finner without a profe0io% 
than to be a profeflbr without converfidn j for 
the one lies mirer for an inward change, when 
the other refls in an outward. Our Lord 
Chrift tells the fcribe, Mark xii. 34. " Thou 
art not far from the kingdorp of Gpd,'' 

yet 
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yet never like to come there. None further 
from the kingdom of God, than fuch as are 
not far from the kingdom of God ; as for in- 
ftancc, when there Ties but one luft, one fin 
between a foul and Chrift, that foul is not far 
from Chrift; but now when the foul refts in 
this ncaroefs to Chrift, and yet will not part 
with that one luft for Chrift, but thinks his- 
condition fccure, thou^ that luft be not fub-- 
dued ? who is further from the kingdom of 
<5od than he ? - 

So our Lord Chrift tells the young man, 
Mark X.* 21, One thing thou lackeft j why,, 
he was very near heaven, near being aChriftian 
altogether, he was almoft favedj he tells 
Chrift, he had kept allthe commands, rerfe 
20. He lacked but one thmg^ I far, btit one 
thing, but it was a great thing; that one dring 
he lacked, was more than all things he had, 
fer it was the one thing neceflary. Luke x. 4a. 
It was X new heart, a work of grace in his 
ibul, a change of ftfate, a heart weaned (rbnr 
die world : Ay, this was one thing, and 
he that lacks this one thing, 'perifhes with his 
ali^ings elfe, 

a* This condition is fo Kfee a ftate of grace, 
that the miftake of it for grace is eaty and 
dNnmotr^ and it is very dangerous to miftake 
any thing for grace, that is no grace ;* f<ir in 
that a man contents himfdf au if it were grace. 
Formality doth often dweH next door to fin- 
eeri^^^^ one fign ferves both, and fo die 
1ioii»niay be etfily miftakei), and by that 
> means 
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means a man may take up his lodging there^ 
and never find the way out again. What one 
faith of wildom, ** M ulti ad fapientiam per- 
venifient, nifi fe jam pcnrcniflTe putaffent ;" 
many might have been wife, had they not 
thought thcmfelvesfo, when they were other- 
wife. The fame I may lay of grace, many a 
formal profefTor might have been a fincere be« 
liever, had he not miftook his profeffion for 
eonverfion, his duties for grace, and fo refted 
in that for fincerity, which is but hypocrify. 

3* * It is a degree of blafphemy to pretend 
to grace, aiid yet have no grace. I gather 
this from that. Rev. ii. 9. I know the blaf- 
phemy of them which fay they are Jews, and 
are not. This place under^s varieties of 
conftru£lions; Grotius and Pareus do not mif* 
take their blafphemy to lie in their iay ing, they 
are Jews, and are not; but to lie in the fe« 
proaches that thefe Jews faftned upon Chrii^v 
calling him impoftor, deceiver, one that hath 
a devil, &c* 

Brightman goes another way, and faid, this 
-was the blafphemy of thefe Jews, they retained 
that way of worfhip that was abrc^ated; and 
thruft up(Hi God twfe old rites and ceremonies 
which JefusChrift had abolilfaed, and nailed 
to his crofe. Col. ii. 24. by which they over- 
threw the glory of Chrift, and denied his 
coming. 

' But I conceive the blafphemy of thefe Jews 

to lie in this, that they faid they vmc Jews, 

and were not. A Jew here isnot ta b^ tdcen 

Q^ literally 
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litenlUy and ftridly <m^j^ tforene-igf the Mwge 
. of Abrahanv but it is » bo fako metofiymi- 
ctUir, for 2i true ^)clicvcrt one of th^ fpirkual 
iW of Abrq^ham^ heisa Jewtwhich is one 
inwanUf.. Rocd. iii. i6« $p tt^ for a man 
to fay tew a Jbw> wbcji he n dot, to profefi 
tn(rafierc;ft ^ Chitft: irfatn br hadi non^ to 
fay kei^ g^aoew^a ki^ hath 000^1 this 

Bm «diy ihqvM Clmft call this blafphmiy 2 
This is hypDcrtfy i but hqw may it be Aid to 
be bk^bemy ? Whj^ hcbl^hem^theg^at 
attribute oiGod^soam&^finoYh he doA inn 
piicttly deny that <jod .ieei and knows our 
hearts aod ifaot^tsi for if aniati did bd^ 
the onmifcieaey of Ood^ that be fearchfift die 
hfisfft, and fees and kiio>» all vrithioi he "WwH 
not dare 00 ie&. 10 a g^ncekft jimfeffioa of 
. godHiltis; this thcordTose as Ua^beqiy ia d» 
accoiiiitiofChnffi. . \.. 

an> in that this ftills and ferycs to quiei: eoiw 
*-icien^.^*-^*«*fBeltopttc^oojde^ Now it is 
very tbmgeroua, to qvict oonfdbnoe with any 
thtag but ibt^bhod ofiChn&i it iibad being 
at:peace:ftll€hiift:fpQaks fMUjec ; tttdnng can 
to%'fiafisfy. MnfidcBcci fe&i^ H^timd^ 
fm&e» etui, Wmd thaa is xh6 hbiodef the 
lAr^CMft^ 2ioif diejUtti^Chriibian qokti 
confcience, but not with the blood of Qiriii# 
jti isndtil^peace-fibw^ piiQf>o« 

fmoli.kM a i»acaxiM#^6fitt^fcraaai pio^ 
jfafficb I oot a ipsaocfof vbiift's ^tmog^ butjs 
, . . . ^ peace 
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fesck of bk'Mioan^danq^^ berifildices^m^ 
dies coiifclence with a form of godlincfe, aiid 
fi)'mafces irgive tvsiy waa und^g foul, de- 
ftro)fing peace $ he rocks it aileep in (he cradle 
of ^ths; ^^d dien ic 19 a thou&nd to one^ it 
never awaketh mc^e till dea^'or jodgdiem* '* 

Ml I my brethren; It is Pettier to* have <^n- 
icience never quiet, thait quieted aiif :Mf 
but by the blood of fprinkling : A gpo<iicoj|^ 
ibknce unquiet^ is the greateft affli6tion to 
/aiatt I sad ah ctd cop&iente q«ict, sstthe 
greatoftji)dgiiieactofiam»3v ; '^..j:. . nt 
f ^ ;« Itia4afigpiK>ijiB«ttbe!aicilofti«.OiMt^ 
ati> in re^pcft Krf die wipwAaiiabteitopttoflfc 
diflEl^tbt iorijUiiiie.'&itiii KCaA seven be: idfi^ 
gtveh^ nciihfr in <hifr ^vmridv mat mitfatti wqtiii 
cocome." Nfeuch.xii 39^ I neati'tlielfiiaH^ 
gainfbcfaeHolf Ghoft: K<w iiidi ;8ie ^4Mi1)p 
capabk of iif»i<^«sl|ae fin/as Jure bat almoft 
ChrjftiattS* «' v •.-.■■;:-. .. .::;•* .f 

A true beH^emr ammt^ the wo)-kiif ^tt 
in. his heatt, die Ibed^of <^ ^dingM kuAi 
fecwes bim agasnll it, i John iii« 9. coiofMU 
red with chap, v* i6y 17,. 18* i 

The profane, igooraM, open fmne f caAttoe, 
though he liv^s cktlyaaothouily i» (m, j»h^ 
caiwot eomnntt this fio ji ftar it imrft be 60111 
an^ efilightned imiid;> jeveijifin&er \mdtt tbs 
goipd eQ)eciafiy, fins £utty ^againft the Hdy 
Ghoft^ a^inft the ftriYHip.and cnotbos of ti^ 
foirit : *^ Pie reifts the iloly Gkoflr> but yce 
this b not the fia a^mfc the Hoty Ghdft.'' 
A&svii. ju . 
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xS4 ^^ jSm^ Qrifiiw df/icwnd; 
Tli«ei« muft be thiee ifl^;itdiei^ to mak^ 

I. , It mufti)c wilful. Hcb. x. 46. '* I£ 
wc fin wilfully after wc have received the 
knowledge of the truths there remaineth no 
more facrifice for fin/' 

a. It muft be againft light and convifti- 
ons, after we have received the knowledge of 
the truth. 

. 3* It muft be deftinata malitia, 10 refold 
area malice. ^^ Blafphemta in fpiukum fane* 
turn ea eft qtia quisddlinataoEialttia cootrajAO^ 
firium aQimi fui fenfiim fpkitusfan&i gratxam 
ic virtittem deique gloriam of^nignat/' Luc. 
Srug. in Mat. xiL Now you &aUiind allthseft 
ingrraients into the fin of the Phairiiees. Mat. 
xii.2!2.Chrift heals one that was pofieflcd with a 
devil; agrtatworkwhichall the people won<kr- 
rdat,vcr-Lii3*Buti)?hat&y.thePharifc^,&even 
4. "This fellow caftethout devils by th^ prince 
#f devils:^' Now th^ tltis vm^ the fin againfl: 
tfieHdyGhoftyis cleac; for it was both wilful 
iuid malictouSf and againft cknr convi^ons ; 
they could not but f^e he M^5the fon of God^ 
and that this work was a peculiar w^k of the 
ipiritof Godin him^andyctithey fay bewrought . 
by the devil ; whereupon Cbrift charges them 
with this fm againft the. Holy Ghoft^ ver. 31. 
53. compare mis with Mark iii. 089 2^ 33* 
Now thcfe Pharifees were a fort of great pro- 
feBRirs ; whence I gather this conclx^on^ that 
h is the profefibr of ret^oo, that is the fub« 
jed of this finj not the open carnal finna*» not 
the true believer^ but the formal pro&fibr. 

Not 
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' Not die &atiefy for ht haih neither light 
nor grace 1 not x\yt believerj fw he hath both 
light and grace 5 therefore the former profef- 
ior, for he hath light, btit tm pt(x. Here 
then is the greater danger of being b^talmoft 
a ChriftiM, he'k lidbk ft> this dMddfill un- 
pwdontible firv, ^ . 

6 This' being but almcft % Chrift!tA> AiIh 
}e^ w to apoifakcy ; he that ^ts no^ good by 
^fvalkiiig in the w^ of God^ ^iU <|i!iicklyieave 
thextj ztA in^alk no rM^ in them s Thisr { 

e ibktl 4MUiefftttKi thdb ihiogs ? prudent ai^ 
kr ihaHkMMP'tlicm } fbrthd wafs of t^i^Lei^ 
Arc right, addlbtfjafi: fiialtwalk ifi ^itls but 
the traA%re^rs ft^fatl theMfai/' 

The j^ flkitt waMi ifl them i He whoft 
heat^ t^:l^iieiv«d> itud mAfe fight with ^od; 
he fiiall keep ck>fe «6 Gdd IB' }us ways. 

B!iitth«a^if%reA>i<lhaUfari therein; The 
wc»d iff tte: H^tetw is> (pediangim) from ti 
tMonI that fiMifies^ fo' prevaricate % fe that we 
may itad Ae ^drd ihust, <<The ways of the 
Lord are rights anft \kit jilft fludt walk in them r 
bat he ^MKj»«^P^iea«€fi> that i^a hypoerite in 
fkewaysnTGodrhefiaili/alitfterein/ ^ 

An unfound heart will never hold out long 
k^ Aewar^^Gdc^ Jitrf* V.'35;^ «He was a 
huraing and a (htninj^ Hghtl, and ye were wtf*- 
ling for a feafon to rejoice isvfhat Ii^t/' 

For alettfoii, pros choraA/for an hour, a 

fliort ^aieej 4nd; then they left^tim. It is i 

lioiabte ^ttfftito' Job'^tseon^eming^ the4iy-» 

QjJ pocrite. 
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pocritc, "Will he delig^ in the iymighty ? 
Will he he always call upon Goa V* Job 
xxvii, lo. 

He may do muchj bjjt thefe two things he 
cannot do* 
. He cannot m^ke Qod hisdcligbt. 

He cannot perfevere in duties at all times^ 
and in all conditions. 

He will be an apoftate at laft : The icab of 
hypocrify ufually breaks out in the plague* 
fore of apofiacy. Conyerfipn'^grQuiid island-* 
ing ground^ it is terra. £utna j^ but a gracelefs 
profeiOdon of religion is a flippery grouiid^ and 
falling ground. Julian •. the apoftftte>* was firft 
Julian the proleflon I knew it is pofiible^ a 
believer may fall, but yet he riibs again> the 
everlafting arms are underneath. ProV* xxiy« 
26. Deut« xxxiiL 27. jBvt when th/c hypocriQi 
ifaUs^ who ftallhelprhim4ip2 . , . .! 

Solomon faith^ ^fWo tp him: that is alone 
when he falls/' Ecclef. fv., io« that is^ Witbpue 
intereft in Chrift: Why wo Q> him ? F<>r he 
hath none to help hjm up. . If Jefus Chrift 
do not recover himj who con I David felij and 
was reftored ; for he had one to help hinE^ upi 
But Judas fell> and periib^ for he WM 
alone. 

7. This being but almofl: a Chnftianf pron 
vokes God to bring dreadful fpirityal judg-^ 
ments upon a man. ^ . 

Barrenneis is a i^ritual judg^noebt : .No^i 
this provokes <5od to give us yu to bBrnn'^\ 
Mi%. When. Cbrift ^ found* the Qg^ce. i^^ v > 

leaveiiA < 
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leaves, but no fruit, he pronounces the curfe .^ 
of barrenncfs upon it. Matth. xxi. 19. Never 
fruit grow on thee more : And fo Ezek. xlvii, 
1 1. "The miry places thereof, and the m^-* 
rilh pFaces thereof, ihall not be healed, they 
ftuU be given to fait." 

A fpiritof dclufionis a fad jud^ncot, why \ 
This is the almoft Chriftian's judgment, that 
receives the truth, but not in the love of it : 
"Becaufc they receive not^thr love of the 
truth, that they might be j^v^d ;. fiw this caufc 
God ihall fend them flroi^ deluHons/' 2 
Th«ir,.ii. 10, u, I!?. . 

, To lofe cither light, or fight; either ordl^ 
nances, or eye3> is a great fpiritual judgment, 
why? This is the almoft Chriftian's judg- 
ment ; He that profits not under the mcai^ 
provokes God to take away either their lighti 
or fight \ either the oidinances from before hi$ 
eyes^ oreife to blind his eyes vi^cierthc ordi- 
iiaoc^« Luke xix. 42. Tq have a bard heart, 
is a dreadful judgmenti and there is no hypo- 
crite but he hath, an. hard heart. "^ 

. My brethren, it.is a ^eadful thing iiw Goi^t 
tjj^.^vedmani^ tixlpiritualjiwdgnftettc* i 
. ) Now this betnjpr almoft a Chriftian, pror 
.vokes God to ..give a. 9iju» up to fpirini^ 
^judgment;* fuccly.thcifcfortiit is, a very d^Ar 
.gerov^ thii^ to.be atooft a.Chriftian. 

8. ; Being ^Qft> ;itpd but alinoft a Chrii!^ 

tian, will exceedingly aggr^yftt^ f>ur damnatji- 

tf)fi., .The higher > n^Mkoi^ a«i4er the nieans^ 

^ te*er.he f»tis if.h«rfl^fewi»: . He .that/ 

:^.^ ^' ^ falls 
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hXh buc a little (bort of heavra, util fall deep« 
eft into hell : He that hath been neareit to 
coiiverdon, beingnotomverted, fluUhaye the 
^eepeft damnation when he isjudged# Caper^ 
/laum's fentcnce, &all exceed Sodom's for fe« 
verity, Matth^xi. 23, 24. becaufe (he exceed^ 
ed $od6m in the wijoyment of mercy 5 Ihc 
f coeived more from God, Ihe knew nK>rc of 
God, fhe profefled niore for God^ and y^ 
was not right with God; thenefore (he ibdl be 
puni&ed more by God^ The higher die rife^ 
Che greactr the falls thehig^ tM profeffioi^ 
the lower the damnation; he miicatrrieth with 
alight in lushand; he periiheth under man^ 
omvi^ons; and convi^ooa neret endbuc is 
a found cooverfibn^ a» in all the ionfis; wm 
a ^ danuiation^ a^ in aU^I^^pocrites. Prayk^/^ 
ground, heariAg^^oynd, profefllog gmwd^ 
it of att'the wodl Mound %o perifii upott. 
- ]^wtheiH fo^nim^up all under cfa» bead; 
If ta be^m^ a Chr^an kinder^ the warn 
work^ of comrerfloo ; if it be ^ilj notftakett 
for converfion; ificbeadq^reeof^ialphemys 
if shit be tliat which quiets confcience; if this 
fubjedN^ ar niM co eom&ttc the unpiMknnibifc 
fife; ifitkyisUsMabte l»2^flBlcfi ifiipro^ 
m/kff% Go4 to give w up to %kitual3iid^ 
ttemai tad if it be tfaae wfakh excecditi^lir 
aggravates our damnadon^ furethen^ ic is a 
Wry dangtraut diki(^ to be ahnoft^ and 
4Hirat(yi6ft a Chriftian* ' 
' O \ labour w be n i wgeth cr Ch-ifliansr » 
]g^ farther -thaiiility f^ha^t goQC fimltt^ 
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and yet fall ihprt j this is the great couniel of 
the Holy Ghoft, " So run, that you may ob- 
taiD. I Con 1x^24* Give diligence to make 
your calling and election fure." i Peter i. 104 
Need you any motives to quicken you up to 
this innportant duty ? > 

I. Confider, this is that which is not Only 
commanded Igr God, but that wbereunto aU 
the commands of God tend : A perfedl cbn^ 
formityof heart and life fo God, is the fum' 
and fubftance of all the commands, both of 
the old and new teftamentsi /. As the harlot 
was for the dividing the child, )t Kings iii. 16; 
17. .fo is: Satan for dividing the heart; he 
would have our love and afFedliongs fh^ed be* 
w^een Ghrift and our lufts j for he ktio\^ that 
Chrift reckons we love him not. at all, unleft 
wc love him above alL But God wUl have all 
or none. ^^ My ion, give me thy heart. iVov: 
xxni, 16. Thou fliait love the Lord thy God 
with all thy heart, with all thy foul, and with 
aE thy might. "Deut. vi. 5. LAike xii. 27. 

Look into the fcripture, and fee what that 
IS upon which your onlyjftands, and youfhall 
find that God hath fixed it upon thde great 
duties which alone tend to tlie perfeftion of 
your date as Chriftians. God hach fixed ydur 
only upon believing* Mark v. 36. Only 
believe. » ;.■ 

God fa«iil4ixed your only upon obedience. 
Matth. 'iv. 10. "Thou (halt worfhip the 
Lord thy God, and him only Ihalt thou fervc* 
Philip, i. ay. Only let your converiation be 
as.brcGtneth the goipel of Chrift/' So that 

your 
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)W!|r only h fixed by God vipcin tiiofe two 
gr^t dutica- of beUering snd obeymgi both 
wkich tend to tHe pcrfectioa o£your ftate as 
Chriftiam. > 

. Now fliaUGo^cMcimaiid, and finilnot^ 
obey ? Can diere be any bigher motiTe to &q* 
tft than the autbcmty of tl^ great God> ^vKhofe 
M^iil is the eternal ruk of rigbtem^cfi? Okt 
us fear God> and keep his commandments^ 
for this \% chjc totum bocninym^ the whole du- 
^ of man, £> we rmoi it. 
- 2, Conikler> tiie Lord Chrift b 1 (ayoar 
tkroi^-^mt) arpdnfeft miA cem^tt mediatori 
htt hath not flurd bis Usod fay iudws, Mr 6^ 
tisfitd the ^ke of .God by fadivvf^ and re« * 
deemed finnets by faabra: No^bothe went 
ftHMgh with bis undertaking) he bore all 
iM^lroi) aad faetflied all his bk)od, he dkd to 
ibexitmoft; £i^fied thejufttceof God to the 
tmtx)fi:; l ed cero e d finoect to tke utmoft; and 
Mwthtt he isinbeaiV]»tvheJ|tterc£tdei&totbe 
utmoft^ and i^ aUeto £ivc to Ai^ utmcA. Hdk 
Til. 25, . 

Itisobfenredthatour Lofd Cfarift when he 
was upon the earth, in die days of his fle&, 
Ite wroucrht no Scmtplenam cur^ionem, no 
half^cures, but whomibever they -brought him 
£pr heaUag, he healed th^m itbrooghouc. 
Matth. xiv. 25, 26. ^They brou^lWinto him 
ail chatt were difeafed^ ^d bdfoi^iiillim that 
diey might only touch die hem^his^ garment; 
and as many as touch^, irore made per&ftly 
whcde/ 
-^ •- > "... - . ' :< .Olriutt 
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Or ^ tU f^t ^(iftffii^ tried ani.tafi. tjt 

' O whj^t an excellent phyfician ii hfere? 
tUHie like him» he curech infallibly^ fuc^enlj^ 
|>erleftly. r 

He cureth infallibly; none ever cam^t^ 
him for healing that went without it 5 he ne* 
ver pradifod upon any that ntifcarrii^ iinder 
liis hand. 

He cureth (ujdtlenly; no &aner is his gar- 
ment touched, but his patient is healed. 
Matth. I. 31. and xii* 2. Luke viii. 41, 
The kper> Matth. viiU 3. \% ik> fooner touch- 
ed, but inMEKKiiately curcdi the two blind m^ 
JMatth^ jtx» are noibonei! touched, but dieir 
;cyeS arciiomaediately opened, vcr.. 34. ^ 
- He cureth perfeiSay, *As many as were 
twchfisl, were made perfcdUy whole/ Matth, 

Now »U tbii was ta Aow what a perfe^ 
•and qom{^& Steriour Jefus Chrifl: would be to 
all finncm thit would but a»n&to him«-** 
-Thpy ihould find healing in rhis blodd, vhtue 
in las K^teoufiieft, and pardon fbn all dieh- 
fms, whatever they were: Look as Chrift hcal- 
.«daUt}»4i&aieBef allt^tcao^fo himWhenhe 
iRis^oiieatthi & he.pandons all the jfins, and 
lKate&liilldnbwcpnds]&faUtharefouls«ha€^(^ 
t«hii^,,aow:heisi»i.hMven, : 

He is ?^SafViiOirthr«ighour, andihall not 

. -(•rebeiawits .throughouo?. ShaH hebe altd- 

geihernRKodeflwr,^ indihall:not we be alrd- 

gether^hc^crsfOIwhataihameisthis? ' 

3* TkcMi w cnoi^ in religioni to engage 

rids tti h^^toaecher Oktiftiaaet/^uk} dkn whe- 

ridur we refpcft profit or comfort, for grace 

brings both. Confid. 
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I9t ' the A^o/l Cbrijiian Sfiivered:^ 

' Confide 3; Firft, Keligion is a gainful 
thing I and this argumentum cogens, a com- 
pelling motive, that becooies effedhial upon 
mil 5 gain is the god whom the world worfhips; 
what will not men do ? What will they not 
•fuffer for gain ? What journeys do many take 
by land ? What voyages by fca^ through hot 
and cold, through fair and foul^ through 
ftorm and fhine, through day and nighty an4 
all for gain ? 

Now there is no calling fi> gainful; as that 
ef religion, it is the moft prof^able eonploy* 
ment we x:an take up : "Godlinefc is profitia> 
ble unto all things." 1 Tim. iv. 8. It is me- 
f[as opheiimos, a great revenue, if it be clofe- 
iy followed, it brings in the greafcft income : 
Indeed fome men are religious for the world's 

/ake, fuch ihall be fure not to gaiiiV but dley 
who are religious for religion*s iake, ihall be 

4ure not to lofe, if heaven anil eaidi can re- 
compenfe them s fi)r ^'godiihefi hath the prO' 
miit both of the life that now is, and that is 
which is to come/* :i Tim. iv. ft. 

Ah I who wmild not be a Chriftkui, when 
the gain of godlinefs is fo great i^ I4any gain 

iixmgh in their wordiy callii^, bue tfae|irofit 
which the true believer thtth Bern <mQ hburk 
connimunioii with God and Chril^ weigheth 

. down all the gain of the world : ^^Curfed be 

^that man who counts all the gain of die worid 
with onehour'scommitnion wkh Jefiss Chiift^' 
faith that noble Marquis, GaleatiusCaraei^la» 

^It is no where kid in icripture^.happjp is< tbt 
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maathtt findeth filver, and the man thatgct*^ 
tech fine gold : Thefe are of no weight in the 
balance 0? the fanduary $ but it is faid> <^Hap^ 
pyis the nun that iindeth wifilom^ and the man 
that getteth anderftanding ; for the merchan'* 
disfeof itis better than the merehandife of {A* 
Tci^ ai^ the gain thereof than &ie gold.*^. 
Pror. ill. 13, 14. 

By wiidom and underftanding here^ we are 
to underftand d^ grace of Chriil:, and fb 
the fpirit of God inteq>reteth it. Job. xxviii* 
^ft« ^^Bdiold the fear of the Lord^ that is wif« 
dom I and to depait from evil, is underftand^ 



Now of an merchants he that trades in this 

wifdom and underftanding, wHl prove the 

richeft mant C^ie grain of godlinefs out- 

. wei^edi all the gold of Ophir : There is no 

•fiohes like being rkh in grace :-^For, 

1. This is me moft nec^brjr riches: O^ 
iSusc things are not A> 1 filver and gold are not 
£> \ we may be, aiid be ha}^ without diem : 
There Is bnt one thing necelfiuy, and that is 
the ^ce of Jefua Chrift in the heart; have 
;tfatf» and have all; want this, and want aU. 

2. It is the n>oft fubflrantial aain. The 
tfaingi of this world ave more madow than 
Aib^cei jdeafbre, honour, profit, con^pre-^ 
heod aU things in this world ; and theref(»'e 
are the cHrnak man^s triaitf • '^Ambitiorus ho« 
MS, & o|»es^ & faeda volupnte, hectriapro 
tdiionoivnne mundus babet.'* 

The Aftoftle John cal^tbein the lufts^ of 
. R \ the 
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194 "^beAhiwJtCbnJRandi^^^ ^ 

the flcfli, the luft of the eyesi and the pridfe 
of life : This, faith he, is all that is in the 
world. 2 John ii. o. And truly, if this be ail, 
fM is nothing; for what is pkafure, but* a 
dream and conceit ? What is honour, but fan- 
cy and opinion f And what is profit, but t 
thing of nought ? Why wilt thou fit thine 
eyes upon that which is not ? Prov* xxiii. j. 
The things of the world have in them no ^ 
Jid fubfiftance, though fboliih carnal men call 
them fubftance* 

But now grace is a fubftamial good ; ib our 
l^rd Chrift calls it. Prov. yiii. ai, Th^I 
may caufe thofe that love me, to inherit fob- - 
ftance, to inherit that which is; Grace is reali- 
- iy, other things are but (how and fancy« 

3. Godlinefs is the fafeft-gain. The j«un 
of worldly things is always with diffioiky, out 
feldom, with fafety. The ibul is often^ hazawU 
. cd in the over-eagar purfuit erf" worldly tHiags 5 
nay, thoufands do pawn; and lofe and danui 
their precious fouls ctemi^lf for a little filver 
or gold, which are but the guts- and garbage 
of the earth* Matth. xvi. a6. ^*And what is 
a man profited to gain the whole wi>i4d9 if be 
rlofchisown fout?'* - . ;, . 

But the gain o£ godlldefi is ever with fafety 

-to the ibul J nay, the fooj^ ki loft and undone 

without it; and not faved^ but by the atudfl- 

ment of it. A foul without grace, is in a loft 

j^ pcriftdng condition. The hazard ofieipmi- 

ty IS never over withes, until thegraofii>Q^|d5as 

Chrift bc&\%ht by w, and wiwig^lcr^ 

:} 4t Godlimis 
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4. Godlinefs is die iureft profit, i Tim; 
vi. 17. As it is fafe^ fo it is fure : Men make 
great ventures for the v^rld, but all runs up* 
on uncertainties : Many venture much, and 
wait long, and yet find no return, but difap- 
pointment: They fow much, and yet reap 
nothing. • . \ . I 

But the gain of godlinefs is fure, ProvJ xii 
18. To him that foweth righteouihefs, fbalt 
be a fure reward. And as the things of th^ 
world are uncertain in the getting, fo they ard 
uncertain in the keeping. 

*f.Non , minor eft virtus, quam quacrere . 
parta tneri."' ^ 

If men do not undo us, moths: may i if rob-i 
bcrs do not, ruft may y if ruft doth npt, firei 
may: To which all earthly treafures are inci-^ 
dent, as our Lord Chrift teacheth us. Matth. 
vi. 19. Solomon limneth the worid with' 
wings. Prov. xxiii. 5. " Riches take them- • 
i€iyts^ wingSx and fiy as an eagle toward hea-^ 
vcn/' A man may be rich as Dives to day, • 
and yet poor as Lazarus to-morrow : O ! how * 
uncertain are all worldly things ? But now the > 
true treafure of grace in the heart, that can 
never be loft : It is out of the reach both of 
ruft and robber. He that g^ts the world, gets .. 
a good he can. never keepf but he that gets 
grace, gets a good he (hall never lofe. 

5. The profit of godlinefs lieth not.only - 
in this world, but in the world to come, i . 
Tim. iv. 8. Allother profit lieth in this world 
only \ riches and honours, &c. are called the 
R 2 world's 
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world's: goods^ i John iif. 17. but tte ridies 
of godlincfs are cLiefly in the other world's 
fioods^ in the enjoyment /)f God and Jefus 
uhrift^ and the holy ipirit^ among faints and 
Mgels in glory : Lo^ this is the gain of god^ 
Kneis : Such honour have all his faints. Pfal. 
cxlix. ix, 6. The gain of godlinefs is a do^ 
nble and eternal gain. AU this worM^s goods 
arc periflxing; periihing pleafures, periihing 
hoiiours> perifhing profit^ periihk^ comforts: 
V Riches are not forever, laith Job, chaf^xx 
xxxyiii. 22. Hall thou enteral into the tnz^ 
fiires of tte fiiow?*' Gregory vpon thtk 
words obferves, that earthly treadlresttretcea*- 
fitrea offiwvr: What pains da childroi t^e 
to fcrape and nife the &ow together, to make 
a fix»w«43(^l, which is ik> iboncr done, but the 
heat of the fiin diflbrves it,, and k comes to 
nothing? Why? the tr^fures of ^worldly men 
are but treafures of fnow;. when. death and 
judgment com^ they mdt dway>:and come" 
to nothing. "Riches pn^isotin the day 
of wrath, but righteou&efs delivereth from 
death* Prov. xi. 4* You fee here the great 
a^rantage of godlinefs; fo that if we look at 
profit, we fhaU find enough in religion to en- 
gage us to be altogether Chriftians. 

.2* If we look at comfort, religion is the 
moft comfortaWe inx>felIfon« There are no 
comforts to be compared to the comforts of 
grace and godlinefi. 

I. Worldly comfwt is only outward, it is 
but ikin deep ^ " In the midft of laughter the 

licart 
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Or^ the falfe Prof effbr tried and caji 4 1.97 

heart b Ibrrowful," Frov* xiv. 513. But now: 
the comfort that flows from godlinefs, is an. 
inward comfort, a fpiritual joy ; therefore it is 
called gladnefs of heart. PfaL iv. 7. VThou 
haft put gladnefs in my heart : ' Other's joy. 
fmooth the brow, but this fills the.breaft. 
. 1. Worldly comfort hath a nether fpring. 
The fpring of worldly comfort is the creature, 
in fome earthly enjoyment s and therefore the, 
comfort of worldly men muft needs be mixed 
and muddy: An unclean fountain cannot fend 
forth pure water. Jam. iii. 21. But fpiritual- 
comfort hath an upper-fpring : The comfort 
that accompanys godlinefs, flows from thei 
manifeftations of the love of God in Chrift,^ 
from the workings of the bleffed fpirit in thq 
heart, which is firft a counfellor, and thenf a- 
comforter ; and therefore the comforts of the, 
faints muft needs.be pure and unmixed com- 
forts, for they flow from a pure fpring. 

3. Worldly comfort is very fading ?ind 
tranfitQry. \ "The triumphing of the wicked^ 
is but ftiort, and the joy of the hypocrite is but 
for a moment. Job xx. 5. Solomon corn-, 
pares it to the crackling of thorns under a pot, 
flcclef. vii. 6, which is but a blaze, and foon 
out; fo is the comfort of carnal hearts : But 
pow the comfort of godlinefs is a durable and 
abiding comfort : " Your heart Ihall rejoiqe, 
and your joy ho man ihall take from you/* 
John xvi. 22, 

The comfort of godlinefs is lafting, and 

cverlafting i 

R3 

Digitized by VjOOQIC 



I in" ij i^m^- " . I V ^^mm^^^f^ 



t^t ibe Almofi Cbryiian iS/covertdi 

cverlafiiiig; it abides by us in life, in deaths 
and after death. 

Firft, it abides by us in life; grace andpcace 
go together. Philip, i. 2. Col. i. 2. Godli- 
licfs brings forth comfort and peace naturally. 
The effeA of righteoufnefs fball be peace. Ifa^ 
xxxii. 17. Jt is faid of the primitive Chrifti- 
ans, '* They walked in the f€ir of the JLord^ 
and in the comfort of the Holy Ghoft." A€ts 
ix. 31. Every duty done in uprighteoufnefs 
and (incerity^ refle&s fome comfort upon the 
foul: In keeping the commands, there is great 
leward, Pfel. cxix. it. not only for keeping, 
them, but in keeping them j as every flower, 
fo evrt-y duty carries fweetnefs and refrefli* 
ingwithit. 

Objeft. But who more dejected and dif-^ 
confolate than faints and believers ? Whole 
lives are more uncomfortable? Whofetnoutha 
are more filled with complaints than theirs ? 
If a condition of godlinefs and chriftianity be 
a conditkm of fo much comfort, then why art 
they thus? 

^Solut. That the people of God are often- 
times witbom comfort, that I grant; they 
may waHc in the dark, and have no light. Ifa. 
1. 10. But this is none of the produft of god- 
linefs j grace brings forth no luch fruit as this | 
there is a three-fold rife and Spring of ir. 

Sin within, defertion within, and tempta-t 
tion within. 

I . Sin within. The faints of God are not 
all fpirit, and no flefh ^ all grace^ and no fin : 

They 
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Thc7 arc made up of contrary principles : 
There is light and darknefs in the fame mind 5 
fin and grace in the fame will i carnal and fpi- 
ritual in the fame affcdions y there is the flefh 
Ixifting againft the fpirit. Gal. v. 17. in all 
thefc : And too oft (the Ldrd knows) is the 
believer led away captive by thefe warring 
lufts : So was the holy Apoftle himfelf : I find 
then a law, that when I would do good, evil 
is prefent with me. Rom. vii. 2 1, and ver. aj* 
I fee another law in my members, warring a- 
gainft the law of my mind, and bringing me 
into caprivity to the law of fin." And this 
was that which broke his fpiritual peace, and 
filled his ibul with tixHible and complaints, as 
you fee, ver, 24. " O wretched man that I 
am, who Hiall deliver me from the body of 
diis death?" 

So that it is fin that interrupts the peace of 
God*s peopie: In-dweMing luft ftirring and 
breaking forth, muft need^ caufe tremble and 
grief in the heart of a beKever ; for it is as na- 
tural for fin to bring ftwrth trouble, as it is for 
grace to bring forth peace : Every fin con- 
trafts a new guilt upon the foul, and guilt pro** 
yokes God 5 and where there is a fcnfe of guilt 
contradbcd, and God provoked, there can be 
wo peace, no quiet in the foul, till faith pro- 
cure frelh fpfwAlings of the blood of Jefus 
Chrift upon the confcience. 

a. Another fpring of the believer's trmi* 
ble and difconfolatenefs of fpirit is, the dcfer- 
tion of God ; And «his follows upon the for- 
mer^ 
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mer, God doth fomerimesdifappear, Pfal. xiii. 
I. and hides himfelf from his people : ^* Ve- 
rily thou art a God that hideft thyfdf.'* Ifa. 
xlv. 15. But the caufe of God*s hiding, is 
the believer's finning : " Your iniquities haire 
feparated between, you and your God, and 
your fins have hid his face from you." Ila, 
lix. a. In heaven, where there is no finning;, 
there is no lofing the light of God's counte- 
nance for a moment ; and if faints here could 
ferve God without corruption, they fhould en- 
joy God without defertion, but this cannot be, 
while we are in this ftate, remaining lufts will 
ftir and break forth, and then God will hide 
his face, and this muft needs be trouble :—. 
" Thou didft hide thy face, and I was troub- 
led."^ Pfal. XXX, 7. . 

The light of God's countenance fhining \Xr 
pon the foul, is the Chriftian's heaven 6n this n 
4de heaven i and therefore it is ho wonder if:' 
the hiding of his face be looked upon by the 
foul, as one of the days of hell j forib it was 
by David. " Theforrows of death compafled 
me, the pains of hell got hold upon me j I 
found trouble and forrow," Pfal. cxyi. 3. 

3. A third fprmg of that trouble and coni- 
plaint that brings th^ banks of the Chriftian's 
fpirit is, the temptations of fatan, ho echthros. 
Matth. xiiJ. 39. He is the great enemy of dl 
faints, and he envyeth the quiet and comfort 
that their hearts are filled with, when hisxon- 
fcience is brimmed with horror and terror ^ 
^nd therefore though he kaows he caoopt de-* 

ftro7 
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Or^ Ai fai/i Frffeffbr tried and caji. lot 

ftroy their grace, jit ht labours to difturb 
their peace : As the bleiTed fpirit of God i9 
firft a lanaifier, and then a comforter, work- 
ing.grace in order to peace i io this curfed fpi* 
rit of beU> is jGhrft a tempter, and then a troub«> 
ler i firft perfuadlng to aft fin, and then accu- 
&a% for fin : And this is his conftant^ practice 
upon the ^irits of God's people ; he cannot 
endure that they ifaould live in the light c€ 
God's countenance^ when hinnfeif is doonned 
to eternal incolerabl^ darknefs. 

Ai^ thus we ice whence it is that the peo«^ 
1^ of God aie often under trouble and com-^ 
I^mt : All arifi^from theft three i|»rings of ftt 
within, defertions without, temptations without.* 

If 1^ faints ^ould ferve God without fiii^ 
ningV and enjoy God without withdrawing, 
and refift Satan without yielding, they might 
enjoy peace and comfort without (brrowing : 
Thismoft be endeavoured conftantly here, 
but itwill never beattained fully but in heaven. 

But yet lb far as grace is the prevailing 
principle in the heart, and ib far as the power 
of godlinefe is exercifed in the life, fo hx the 
condition of a child of God is a condition of 
peace : For it is an undoubted truth, that the 
iruit of righteoufnefs (hall be peace : But fup- 
pofe the people of God experience little of 
this comfort is this life. Yet, 

1. They find it in the day of death. Grace 
and holinefs will minifter unto us then, and 
that miniftration will be peace. A believer 
liath a two-fold Ipring of comfort, each one 

I ' emptying 
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j}9a ^h Ahnofi Cbrffiim (^covered: 

emptying itfelf into his foul in a dying feafon i 
^nt is from above him, the other is from with- 
in hioi : The fpring that runs comfort from 
above him, is the blood of Chrift fprinklcd 
upon the confcience> jhe fpring that runs conn- 
fort from within him, is the finccrity of his 
heart in God's Tervice. When we lie upon a 
^eath-bed, and can rcfleft upon oUr princi- 
-formances in the lervice of Gody 
ind uprightnefs and finccrity of 
g through all, this muft needs be 
: was fo to Hezekiah : **Remem- 
, how I have walked before thee 
in truth, and with a perfed heart, and have 
4one that which is good in thy fight.*' Ifa. 
XHLxviii. 3. Nothing maketh a death-bed fo 
uneafy and hard, as a life fpcnt in the fervicc 
of fin and luft; nothing makes a death- bed fb 
foft a«d fweet^ as a life fpent in the fervice of 
Qod and Chrift. Or put the cafe the people 
of God ftiould not meet with this .comfort i 
tiien.T— Yet, 

3. They fliall be fure to find it after death.- 
If time bring none of this fruit to ripenefs, 
why, yet eternity ftiall ; grace in time will be 
glory in eternity ; holinefs now, will be hap- . 
pinefs then : Whatever it is a man foweth in 
(his world, that he fliall be fure to reap in the . 
next world : ^' He that foweth to the flelh, 
fliall of the fleflx reap corruption; but he that 
foweth to the fpirit, fliall of the fpirit reap life-? 
cverlafting.** Gal. vi. 7, 8. When fin fliall 
did in forrow and mifery, holinefs, fliali end . 

in 
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Or, thefalfi Profeffbr tried anScaft. ^03 

in joy and glory. Rom. vi. 2. *' Well done, 
thou good and faithful fervant, enter thou in- 
to the joy of xh\ Lord."" Matth. xxv. 23. 
Whoever fharethin the grace of Chrift,* and 
conformeth to the life of Chn'ft in this world, 
(hall flurc in the joys of Chrift in the world 
to come, and that joy is joy uitfpeakable, and 
full of glory. I Pet. i. 18. Lo, here is the 
fruit of godlinefs. Say now, if there be not 
enough in religion, whether we refpe6t profit 
or comfort, to engage us to be Chrnlians 
throughout. 

Confideratron 4. What an entire refigna- 
nation wicked men make of themielves to 
their lufts ; and fhall not we do fo to the Lord 
Chrift? They give up themfelves without re- 
ferve to the pleafures of fin \ and ftiall we have 
our referyes in the fcrvice of God ? They are 
altogether finners, and Ihall not we be alto- 
gether faints ? They run and faint not in the 
feryice of theirlufts, and Ihall we faint and 
•not run in the fervice of Chrift ? Shall the 
fervants of corruption have their ears bored 
at the door-pofts of fin, in token of an entire 
and perpetual fervice. Exod. xxi6. And fhall 
^ve not give ourfelves to the Lord Chrift, to be 
his -for ever? Shall others make a covenant 
with heil and death, Ifa. xxviii. 15. and (hall 
not we join ourfelves to God in an everlaftmg 
covenant that cannot be forgotten? Jer. 1. 5* 
*'Acrius ille ad perniciem quam ad falutem'?** 
Shall they take more pains to damn their fouls, 
than we do to fave ours ? And make more 
., fpeed 
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(peed to a place of veageancc, thair we do t^ 
a crown of righteoufnd's ? a Tim. iv. 8.—^ 
Which do you judge b^ft, to be faved ever^ 
laflinglf^ or to peri& everlaftinglf ? Which 
do you count the bcft mailer, God or the dc-r 
vil? Chiift, or your lufts ? I know you will 
^ determine it on Chiift's fide. O then I whea 
Others ferve their lufts with all their hearts, d<| 
you ferve Chrift with all your hearts ? If the 
hearts of the fons of men be fully fet in them 
to do evil, Ecclef. viii. 15. Jer. iii. 5. then 
much more let the hearts of the {qi^ of Qod 
be fully fet in them to do good. 

Confide 5. If ye ace almoft Chridiansy 
ye will never be able to appear with contfbrc 
before God, nor to ftand in the judgment of 
the'laft and great day j for this fad dilemncni 
will filence every hypocrite; if my cpmmandj 
were not hoIy,Juft, and good, why didfi: thoiji 
cwn them ? It they were holy, juft,and good, 
why didft thou not obey them ? If Jefgs Chrift 
was hot worth the having, why didft thou pro- 
fefs him ? If he was then, why didft not thoi^ 
cleave to him, and clofe with him ? If ray or- 
dinances were not appointed to convert and 
Xave fouls, why didft thou fitomder them, and 
jreft in the performaiKe of Aem ? Or if they 
were, then why didft thou not feibmit to the 
power of them ? If teligion be not good, why 
doft thou profefs it ? Itit be good, why doeft 
<thou not pradice it ? " Friend, how camcft 
chou in hither, not having on a wedding gar* 
ixieot? Mattb* xxii 12, Ifit was i»Qt a wedr 

ding 
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If it was not a weddmg ft%% why dicjft thwi 
come at th? invitation I If it wasi thcft wfejr 
didft thou come without a wfxidinggapaijBnt? 

I would but ^Tcan hypocritical prof<^ff(jf of 
the gofpel, what he will anfwer in tha:t day-? 
Verily^^you deprive yourfelves of all ppffibAi- 
ry of apology in the day of the rjghfeous 
judgnaent of God, It is faid of the naan thai 
had no wedding garments on, that when Ghrifl: 
came and examined him, he wa& fpeechlefs : 
He that is gracelefs in a day of grace, wiU be 
fpeechkfs in a day of judgftg^nt : Profeffihg 
Chrift without a heart to clofe witfe Chri^ 
will leave our fouls ipexcufeable, and . inake 
our damnation unavoidabkj and more intol- 
erable. Matth. xi, 22. 

Thefe are the motives to enforce the duty; 
and O ! that God would fet them hofte upon 
your hearts and confciences> that you might 
not dare to reft a moment longer in a hal^ 
work, or in being Chriftians within a little,, but 
that you might be altogether Chriftians* 

Queft. But you will fay poflibly, how (hall 
I do ? What means fliall I ufc that I may at- 
tain to thorough- work in my heart, that I njay 
be no longer aJmoft, but altsogether aChriftian^ 

Aftf. Now I fhall. lay down three ndes of 
dire6lion, inftead of many> to further 4Ad help 
you in this important duty, and fo kaVQ tfcis 
work tO: God's bieffirig.' 

I>ire6t* i. Break off all fallerpeafle^coti*- 

fcience j this is the devil's bond to h<^d the foul 

from feekiiig after Chrift* A« thejre li the peace 

S of 
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of tjodj io there is the peace of Satan ; but ihcj 
are eafily known s fwehey are asi contrary as 
heaven and heU> as light and darknefs. 

The peace of God flows from a work of 
girace in the foulj and is the peace of a regene- 
rate ftate; but the peace of Satan is the peace 
of an unregenerate ftate, it is the peace of death 
in the grave; Job faith, there is peace, there 
the wicked ceafe from troubling. Job iii. 17, 
So a foul dead in fin, is full of peace, the wick- 
ed one troubleth him not. 

The pe^ce of God in the foul, is a peace 
flowing fran a removal of guilt by juftifying 
p;race. Rom« v. i. ** Being juftified by faith 
m his blood, we have peace with God." But 
the peace of Satan in the foul, arifes, and is 
maintained by aftupidnefs of fpirit, and infen* 
ftbleneis of guilt upon the confcience. The 
peace o( God, is a peace from fin, that forti- 
fies the heart againft it : " The peace of God 
that pafTeth all underftanding, Ihall keep your 
hearts and n^inds through Jefiis Chrift." Phi- 
lip, iv. 7. The more of this peace there is in 
the foul, the. more is the foul fortified againft 
fin ; but the peace of Satan is a piece in fin : 
*' The ftrong man armed keeps the houfe, and 
diereall is at peace." LAikexi. 21. The faint's 
peace, is a peace with God, but not with fin : 
The finner^s peace, is a peace with fin, but not 
with Gods and this is a peace better broken 
than kept. It is a falfe, a dangerous, an un- 
doing pKcace. My brethren, death and judg- 
n^ent will break all peace of confcienc^ but 

only 
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•nly that^hich was wrought by QhxA in tjie. 
foul, and is "rhe fruit of the blood of fprikliflg*^ 
When he gives quietnefs, -^o can nnake troii* 
ble ? Job xxxiv. 29. Now that peace that 
death will break, why ihould you keep ? whp 
would be fond of that quietnefs which thft 
flames of hell will burn in fui^der ? And yet 
how many travel to hdl, ^rough the fool's! 
paradife of a falfe peace ? 

Oh ! break off this peace ; for we cart have 
no peace with God in Chrift, whilft this peace 
remains in our hearts. "Intus exiftens prohi- 
bet alienum." The Lord Chrift gives no peace 
to them that will not feek it ; and ^at maa 
wiil never feek it, that doth not fee his ntcld o(| 
it : And he that is at peace in his luftis^ ices i^d; 
need ofthe peace of Chrifth Tfe^' finneif mu^ 
he wounded for fin^ and troubled undcK it, bc*^ 
fore, Chrift will heal Ks wounds,' "and givi^wp* 
peace from it. ^ • * *, ' , : ^ 

Direft. 2. Labour after a thordijglk'work. 
of convidtion. Every ^nvidtipa. wiU jiot 4q> 
it I the almoft Ghriftian hath his coaviiiStions,.^ 
as well as the true Chriftian, or elfe he had hcr 
ver gone fo far j but they arc not found aftd 
^igbt conviftions, or elfe he had farther.., Gfod^ 
will have the foul truly fenfible of the bittjer- 
oefs of fini before it fhal) tafte the fwjectnefs 6^ 
O^rcy, the plow of convi<9:ion muft go deepb. 
and make furrows in thehetirt, before God >^1I 
fow the feed of grace and comfort there, that. 
C) it may have depth of earth to grow in. This 
^B the conftant method of God. Firft, to.lhow 
S2 at 
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i nian his fin, then l^is Saviour. .Fkfi:, his 

ti^und, dien his cure. Firft, his own vileneft, 

then Chrift:*s Righteoufhcfs. We mud be 

brought to cryoiij:, unclean, unclean; to mourn 

for him whorp wc have pierced j and then he 

fets open for us a' fountain to wafh in for fin, 

an4 for uncleanriefs, Zech. xii, 4. the firft 

Verfts compared with Zcch. xiii. f. That is a 

», Job xxxiii. 27, 28. '^ He look- 

1, and if any fay, I have finned, 

d that which was right, and it pro- 

: He wjlj deliver is foul from go- 

o the pit, and his foul fliall fee the 

e finhcr muft fee the unprofitable- 

righteoufnefs, before he profits by 

teoufnefs. The Ifraelites are firft 

Pfiery-ferpenf, apd then the bra-' 

is fet up. Numb. xxi. 6, 8.— 

Irft thro\|gh!y convinced, and then 

i pf mercy work towards him.— • 

writh Paul, Manafleth, the Jailor, 

t this is the unchangeable method 

C)dcing grace, to begin wtb con^ 

. "^ 

^ _ Dr? labour for thorough convifti- 

Oii ; ancf there are three things we fiiould 

^^ecially fee convinced of t 

ed of the evil of fin, the fil- 
iture of it : This is the great- 
d; it wrongsGod, it wounds 
the holy Ipirit, it ruineth a 
other evils are not to be na- 
^ brethren, though to do 

fin. 
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fin, be die worft work 5 yet to fee fin, is ^ 
beft fight J for fin difcovercd in its vilcuefe, 
iD^es Chrift to be defired in his fulncfe. 

But above all, labour to be convinced of 
the mifchiet of an unfoud heart; what an ab- 
horring i? it to God ? What certain ruip it 
brings upon the foul y O ! think often of the 
hypocrites hell. Matth. xiv< 51. 

2. Be convinced of the mifery aiid defpe- 
Mte dan^r of a natural condition j for till we 
fee the plague of our hearts, and the mifcay of 
our ftate by nature, we fljali never be brought 
put of ourfelyes. 

3. Be convinced of the utter infufficiency 
and inability of any thing helow Cbrift Jeftai 
tominifter reHefto t^y Ibul in this cafe.*-^ 
All things befides Jefiis Chrtfl; are phyficians 
of no value. Job xiii. 4. Duties, prayers, teari^ 
lelf-xi^teoufneis, avail nothing in this \ they* 
oaakeuslikethe troops ofTeira Job vi. .19. %oi 
to raum afhamed at our difappointment fronoi 
Atch fading brooks. 

/^Alas! . it is an infinite righteoufnefs that 
itmft fatisfy for us j for it is an infinite God 
thatiis ofiended Jiy ufr. If ever thy fin be par- 
doned, it is infinite mercy that muft pardon 
it ; If ever thou be reconciled to God, it is in- 
finite mercy thatmufl: do it : If ever thy heart 
be changed, and thy ftatc renewed, it is infi-^ 
J^ke power muft eflfed it; and if ever thy fou^ 
efcape hell, and be faved at lafl, it is infinite 
grace muft fave itv 

' In thefe three things right and found coav 
S3 virion, 
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^^ion lieth, and wherever the fpirit of God 
workedi thcfe through conviftions,it is in or- 
der to a true and found converfion j for by this 
means the foul is brought under a right qua- 
lification for the receiving Chrift* 

You muft know, that a finncr, quatenus n; 
flnner, can never come to Chriftj for he is dead 
in fin, in enmity againft Chriftj an enemy to- 
God. and the grace of God: But there are 
certam qualifications that come between the 
foul's dead fl:ate in fin, and the work of con- 
vcrfion, and clofing with Chrift : For no mati 
is brought immediately out of his dead ftate, 
and made to believe in Jefus Chrift; there are 
lermini mediantes, fonne qualifications com- 
ing in between: Now found donviftions arc 
the right qualifications for the fihnisr's receiv-^ 
ing Chrift} ** For he came not to call the righ- 
teous, but finners to repentance.'* Matth. ix. 
I2j 13. Thatis, fuch as feelthemfelves finners, 
and thereby in a loft condition : So Ijuke ex^ 
plains it, " The fon of man .is come to feek and 
to fave diat which was loft. Luke xix, .10. We 
h anointed, and fcnt to bindup the broken hearts 
ed, to comfort all that mourn." Ifa.lxi. i, 2. 

O therefore, if you would be found Chrifti- 
ans, get found convifkions 5 afk thofe that are 
believers indeed, and they will tell you j had 
k not been for -their convidionsy they had noi 
irer fought after Chrift for fan^ification arid 
felvation : They will tell you they had periffi-* 
ed I if they had not believed, they had been in 
eternal bondage j but for their fpxrkual bond- 
age, 
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age, had they not been loft as to themfcives, 
they had beep utterly loft as to Chrift. 

Direft. 3. Never end in convidlions, till they 
end in converfioh. This is that wherein mojrc 
men mifcarry ; tlxey reft in their rovidions, and- 
take them for convcrfion ; as'if fin where there- ' 
fore forgiven; or as if a fight of the want (ff 
grace where the truth of the work of grace. 
: That is a notable place in Hofea xiii. i;^. 
*' Ephraim is an unwife fon ; for he flrduld 
not ftay long in the place of the breaking forth 
of children." The place of the breaking forth 
of children, is the womb ; as the child comes 
out of the womb, fo is convcrfion born out of 
the womb of convi<5tion : Now when the child 
flicks between the womb and the world, it i^ 
dangerous j hazards the life both of mother 
and child : So when a finner rcfts in convifti- 
on, and goes no farther,.but fticks in the place 
of the breaking forth of children, this is very 
dangerous, and hazards the life of the foul. * 

You that -are at any time under conviftions, 
O ! take heed of refting m them j do not ftay 
long in the place of the breaking forth of chil- 
dren : Though it is true, that conviftion is 
the firft ftep to convcrfion, yet it is not con- . 
verfion : A man may carry his convi6tions a- 
long with him into helL 

What is, that which trouWeth poor creatures 
when they come to die, but this ? I have not 
improved my conviftionsj at fuch a time t 
was convinced of fin, but yet I went on in fin,' 
in the face of my conviftions j in fuch a fermoh 
' ' I was 

Digitized by VjOOOiC 



ai2 ^be Almofi Chriftian ^covered; 

I wis convinced of fuch a duty^ but I flighted' 
the convidion : I was convinced of my want 
of Chrifty and of the readinefs of Chrift to 
pardon and fave i butj alas ! 1 follo^yed not 
the conviftion. 

My brethren, remember this, flighted con- 
'Vi6Uons arc the worft death-bed companionsi 
There are two things dpecially which above all 
others make a death- bed very uncomfortable: 
I. Purpofcs and promifes not performed^ 
2« Convidions flighted, and not improved. 
When a man takes up purpefes to clofe 
with Chrift, and yet puts them not into exe- 
cution ; and when he is convinced of fin and 
duty, and yet improve not his convidions % 
O ! this will fting and wound atlafl:. 

Now dierefore hath the fpirit of ;che Lord 
been at work in your fouls j have you ever 
been convinced of the evil of fin, of the mife- 
ry of a natural ftate, of the infufficiency of all 
things under heaven to help ? Of the fulneis 
and righteoufnels of Jefus Ghrift ? Of the ne- 
, 6eflity of refting upon him for pardon and 

^"^ '^'^- 'oaandfalvation? 'Have 

ronvinccdof thefe things I " 
I your own fouls, as ever 
It Laft, aiid enjoy God for 
convidions, and be fure 
till they rife up toa the- 
^rd Jefus Chrift, and fo 
Tfeft converfion.-rThus 
almoiij but*alcogether 

N X z. 
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